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TO THE TEACHER, THE PUPILS AND
 THEIR FAMILIES

THE EXPLORATION
 into Quaker history which follows in these

pages is really a joint product of the teacher, 
pupils and

their fam
ilies in a small M

eeting in the m
idwestern section

of our country. 
Some of these 

families had joined Friends
very 

recently, others were not m
em

bers of the Society, and
many 

of 
the children had little Q

uaker background with
which to begin this study. We realized very soon that one
hour on First-day 

m
ornings was a short tim

e in which to
gain 

an understanding of what makes Quakers tick, 
so we

tried whenever possible to bring the families into the adven-
ture. 

Some would have a weekly 
hour in which the 

week's
lesson was read aloud by the whole family group and dis-
cussed by them. 

For parents fam
iliar with Q

uakerism
 it was

a time of rediscovery of ideas long taken for granted, and for
those 

new
 to Quakerism

 it was an opportunity to learn
along w

ith 
their 

children. 
The 

best 
training in 

the w
orld

cannot substitute 
for 

the 
value of 

talking things over at
hom

e.This is an invitation, then, to the fam
ilies to join in our

study project. 
We found in our own First-day School that

we gained m
uch from

 a potluck m
eal held at the home of

the teacher for all the fam
ilies of the class. (It could just as

well be in the home of one of the m
em

bers of the class). Here
the 

plan for 
the year was discussed 

jointly 
by 

parents,
teacher, and children, for children very often have better
ideas than parents on these m

atters. Suggestions were made
as to what 

type of home activity 
could 

supplem
ent the

First-day morning class study, and ways of planning reading
aloud and family 

worship were considered. Since religious
developm

ent is as m
uch a fam

ily m
atter as an individual

m
atter, we should like to feel that 

we are grow
ing as w

hole
fam

ilies together. Instead of letting the First-day School and
the 

M
eeting divide us into separate groups of adults and
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children, we should each of us try to share with one another
the experiences of the First-day School and the M

eeting.
The readings suggested at the end of each lesson can be

used in the fam
ily, and it is hoped that they will encourage

oral reading of Quaker literature in the home. 
M

ost of the
books suggested ought to be part of any First-day School
library, and some may wish to make them

 part of their home
libraries too. W

here Journals are 
suggested, we should like

to encourage reading from
 the Journals them

selves rather
than from

 digests and com
piled selections. W

hile we all use
and appreciate the condensations at times, it is good for all
of us, children and adults, to get away once in a while from

 a
kind of Reader's Digest version of religious experience, and
give reverence to the way in which an author has chosen to
present his own experiences. 

Even if 
we read only short

passages to begin w
ith, once we have 

seen 
the books from

which they come, we may return and read more later.
We should be very happy to hear from

 any classes that do
experim

ent with family participation in the study of this or
any other First-day School course. Through the 

common
sharing of experiences 

along this line may we be able 
to

strengthen the religious education program
s of our m

eetings.

TO
 TH

E TEACHER

These 
lessons 

on 
Q

uaker 
history 

are 
being 

offered 
for

tw
elve to fourteen-year-olds because we have found 

in 
our

personal teaching experience that this age group is eager for
and receptive to this type of m

aterial. W
hile it is dangerous

to over-estim
ate 

the background and capacity of 
this age

group, it is equally dangerous to underestim
ate these factors

and fail to challenge the children sufficiently. For one group
of children you may find it necessary to fill in a little m

ore
background and to go more slowly than at 

a lesson-a-week
pace. In another group you may find the children already

viii

ahead of you and brim
m

ing over 
w

ith ideas and responses.
Every 

teacher 
has to adapt 

herself to her group; 
but 

in gen-
eral the straight, uncluttered thinking of which this age is
capable, when presented with issues, will be a delight and a
challenge to you.

Although in the 
first two 

sections the beliefs and testi-
monies of Friends are presented in their historical setting, it
is very 

im
portant for 

the children to relate 
these 

ideas to
their own lives, and the discussion questions suggested at the
end of each lesson aim

 at helping them
 to do just that. 

The
class will frequently have questions of their own to raise, but

the 
printed questions are there as a guide, if needed. 

Most
Friends M

eetings, and most churches, are 
finding consider-

able difficulty in holding the 
interest of their young people

as 
they move 

into high school. 
Section IV is designed to

meet this problem
 by helping this group to see the impor-

tance of their own role in their local M
eeting and in the

whole Society of Friends, and to get them
 started in interest.

ing activities that will carry through into high school.
The readings suggested for the lessons should not be 

as-
signed

as hom
ework. 

If the 
fam

ily reading projects men-
tioned 

in 
this 

Introduction 
are 

undertaken, 
it 

w
ill 

be an
easy m

atter to plan the home reading in such 
a way that

a child can be prepared briefly to reteli an appropriate story.
In our class all the books used belong to the First-day School
and each child chose one book which he kept at home from
one 

to four 
weeks. There is no value, however, in m

aking
home reading compulsory 

for 
those who may not enjoy

reading. In some cases you may find it better 
to tell the

supplem
entary stories yourself.

There are many activity 
suggestions. However, it is not

expected that every class will 
undertake all 

the suggested
projects. 

There are far 
m

ore than any one class could pos-
sibly handle. 

If 
you 

will look 
through 

all the suggested
projects before the class begins its study, then you can guide

ix



the classes through as many or as few
 projects as they wish

to undertake during the year. Class activities will naturally
depend on the interests and responsiveness of the class.

We suggest that the boys and girls make notebooks at the
beginning of 

the course and keep them
 through the 

year.
In this way they can keep a record of the readings they do
at home, of the projects they undertake, and they will have
a special place to record any ideas or questions that come to
their m

inds. O
riginal poems, 

stories, draw
ings and m

edita-
tions should be encouraged if you happen to have 

a class
that enjoys that type of creative activity. 

An excellent way
to make the children conscious of the current im

portance of
the beliefs they are studying would be to encourage 

them
to look for newspaper and magazine clippings on issues that
relate to the topics being studied. 

They should also be 
en-

couraged 
to 

m
ake 

collections 
from

 
AFSC 

m
aterial 

and
Friends periodicals on any pertinent subject. You can help
the 

class with its collections by bringing in clippings 
your-

self each week to distribute am
ong the children, 

since your
reading will be much more 

diversified than theirs. The
"Round the W

orld 
Quaker 

Letters"
published 

by 
the

Friends 
W

orld 
Com

m
ittee 

for Consultation 
will 

provide
valuable supplem

entary m
aterial for these lessons although

addressed to younger readers. They should be 
included in

the notebooks.
In choosing our lesson m

aterials, we have 
had one idea

in mind above all others: to give the 
children 

an under-
standing of Quakerism

 so that they may be helped to find a
place for them

selves in the Society of Friends. 
The history is

valuable only insofar as it leads the boys and girls to de-
velop their own personal beliefs, and the survey 

of con-
tem

porary 
Quakerism

 
is intended as a kind of 

map 
on

which they can spot the 
road they would personally like to

travel. Or, they may decide as they go through the course
that these are not the roads they would like to use. 

You, 
as

the 
teacher, will be aw

are of the im
portance of letting the

children 
think for 

them
selves on the basis of the m

aterial
presented, and will not com

pel conclusions from
 the group,

particularly in such areas as pacifism
, 

which they 
are not

personally able to accept. If you meet your children where
they are, 

in term
s of their interests and capacities, and have

faith in their ability to think for them
selves, 

you are bound,
all of you, to grow

 as a result of your work together.
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1 / AN
 IMAGINARY

 LETTER FROM
 GEORGE FOX

Dear 
Young Friends:

It has come to my attention that there are still people
called Quakers about, three hundred years after the time
when I first received my openings and began my preaching.
I have been using the privilege of a brief visit to earth to go
around 

and 
visit 

all 
the 

m
eetings of 

these 
people 

w
herever

I can 
find them

. I confess 
that 

I am
 both puzzled and dis-

tressed. Not only are their 
language, 

their dress and their
custom

s strange to me, but I find so many different kinds of
groups all calling them

selves Friends. They all seem
 to know

something of my writing and teaching, and of the teaching
of those who so valiantly w

orked with me. 
But 

how
 differ-

ently our 
words sound in these 

new
 m

ouths! 
A Friend in

London makes them
 mean one thing; a Friend in Phila-

delphia, another; in Indiana, a third m
eaning emerges. 

And
as for the Friends on the other side of the w

orld-A
frica,

India, Japan, there's no end to the meaning of these words
of ours, w

ritten so long ago. 
And here you are, a sm

all group
of young people wanting to find out about the Society of
Friends, to see if it has anything for you.

I am
 taking the trouble to write to you because I want you

to know
 that it does have something for you. 

I am
 afraid

that if you don't find out 
anything more about 

Quakers
than what the Friends in your particular group are preach-
ing and doing today, 

you 
will 

miss 
som

ething 
very 

im-
portant. Because the strangest thing about all these different
groups is that in a way I feel at home in all of them, 

and
yet each of 

them
 seem

s to lack 
som

ething, 
too. 

If I could

only mix them
 all together in one big M

eeting, 
I think 1

should see com
ing out of this m

ixture a Quakerism
 that I



could recognize from
 my own experience. 

It 
is a Quaker-

ism
 that could set the world on fire, and it's the kind o

f
Quakerism

 I'd like you to see.
You are young, and you could set the world on fire, 

if you
could have the kind of experience that I and my Valiant
Sixty had three hundred years ago. In our time we made a
good start at changing the world. People came to us by the
hundreds even though such affiliation m

eant im
prisonm

ent,
persecution, being hated and despised and suspected of
every evil from

 im
m

orality to treason by the good citizens
of our day. 

People treated us just about the same 
way that

the 
"good citizens" of today seem

 to be treating Jehovah's
W

itnesses. 
Since 

then, 
the w

orld 
has com

e 
to 

understand
som

ewhat 
better what we were trying to do, and today I

find Quakers are very respectable indeed. 
But a lot of the

old fire has gone out of them. Not that these 
m

odern Friends
don't find the Light and do some really fine 

work. I have
heard ministry in some of their meetings as powerful and
moving as any 

preaching of my day, 
and I take 

pride 
in

much of 
what I have seen of your 

m
ission work and the

activities of the A
m

erican Friends Service Com
m

ittee.
But there are too few

 Friends who really do anything, too
many who sit around being proud of a name that was earned
through lifetimes of devotion, work and prayer. 

And a lot
of them

 don't even suspect the real m
eaning of the name they

bear-that 
when 

we 
called 

ourselves 
Friends, 

we 
m

eant
Friends of Christ, and that our work was his work, 

begun
1600 years before our day. 

We didn't think 
we were in-

venting a new
 religion. 

W
e were only rediscovering an ex-

perience and a way of life already lived and taught by Jesus,
and forgotten by most of the people of our time who called
them

selves Christians. And now
 I find this experience in

danger of being forgotten again! I'm
 talking to you because

I think you have a better chance of understanding what I'm
driving at than a lot of older 

Friends who may have sat

through many more meetings 
for 

worship than you have.
Your great advantage is that, 

being young, you are not go-
Ing to accept the religious convictions of anyone else. You
will want to know

 
for yourself. 

This wanting to experience
God for yourself lies at the very heart of the Q

uakerism
 I

helped to found. It is a religion of experience, and unless you
have felt it in your own heart it means 

nothing, no m
atter

how 
many 

passages from
 the Bible 

(or 
my 

Journal!) you
know

 by heart. 
The Quaker children of my day discovered

this experience and after 
all their 

parents had been im-
prisoned, were 

able to carry on public meetings for worship
by themselves, even though they were beaten by the 

police
for such activities.
It seems to me that the best way for you to find out what

this religion of experience is all about is to find out for your-
selves just what it was that we got so excited about three

hundred 
years ago, 

and 
what 

we did about 
it. 

We first
Quakers 

aren't 
the 

only 
ones worth investigating. 

There
have 

been Q
uakers here and there 

who were 
on fire with

the Light ever since our day, and there are Quakers like that
to be found today, too, if you look for them. If you really

want to understand Quakerism, look at our experiences and
our actions, and check them

 against your own. 
Don't be

carried away by words alone, because the 
thing that is im-

portant is the experience that words stand for.
If our experience m

akes sense to you, 
then you will find

yourself translating it into your own experience. 
Of course,

i t won't look just like ours-and it shouldn't, 
because you

want to make it your own. 
The same Spirit that has led us

will lead you, but it may lead you to places of which we never
dreamed. That's why knowing a lot of good Quaker lan-

guage isn't enough. You have to be very sure of your Light
before you can have the courage to follow

 it. I hope and
pray that as you study about those of us who helped to build

the Society of Friends and to make known the way of life



for which it stands, you will find your own place in that
Society and your own special way to live its life.

Sincerely your friend,

Section 1 / THE BEGINNINGS OF QUAKERISM

GEORGE 
FoX

QUESTIONS FOR 
DISCUSSION:

For this first m
eeting, rather 

than a discussion, we sug-
gest that you make a list in your notebook of all the ques.
tions that come to your mind, either 

as a result of the letter
you have just read or as a result of what you have heard
about Q

uakerism
 in the past. W

hat are the things you would
like to find out about Quakerism

? We hope 
that most of

your questions will be answ
ered in 

the lessons that follow.
W

hen we have finished our study of Quakerism
, it would

be fun to check 
back to the questions you have w

ritten to-
day to see how

 m
any of them

 you can answer, or how
 many

of them
 you 

would ask 
differently after 

you know
 

m
ore

about the Society of Friends.
SU

G
G

ESTIO
N

S FOR 
HOM

E 
REA

D
IN

G
:

"The Children of Reading M
eeting," A Book of Quaker

Saints, p. 217.
"George Fox," Builders of the Quaker Road, p. 3.

2 / The Openings of George Fox

ENGLAND
 in the year 1624 was very much like the Europe of

today, 
torn by terrible quarrels between different political

groups and full of corruption. 
Into this bloody world came

a baby boy, born to a humble 
and unlearned weaver's fam-

ily. 
The boy's name was George Fox, and he grew

 up into
a quiet lad who thought a great deal about all the evil he
saw in the world about him. 

The king and his court lived a
rowdy life of pleasure. 

Thousands of English laborers slaved
in order to pay taxes for the king's cake 

and had nothing
left with which to buy bread for themselves. 

Men who owed
money were shut up in jail for years, and any free man was
in danger of being kidnapped and forced to serve as sailor
in the king's navy. Anyone who protested against the king's
rule was beheaded. 

There was a national church which sup-
ported the king, and for the most 

part, its m
inisters lived

com
fortably on their incom

es and worried very little about
the physical and spiritual misery of the poor people in their
churches.

W
hen George Fox 

was nineteen he left his family and
friends and set out upon 

a search for "The Truth." He
wanted to know

 
how

 he 
and his fellow

 
men everywhere

could 
be saved 

from
 

the evil 
and 

corruption 
he saw

 
all

around 
him. 

He 
visited 

m
any m

en 
who were 

know
n 

for
their wisdom

 and learning, but the best advice any could
give him

 was to try to forget his troubles by using tobacco
and singing songs.

One First-day m
orning, as he walked through the country-

side feeling very discouraged, it suddenly occurred to him,
(and these are his own words) "that being bred at Oxford



or Cam
bridge [the two great English universities of the tim

e]
was not enough to fit and qualify men to be ministers of
Christ, and I w

ondered at it, for it was the com
m

on belief
of the people." W

hen he realized that God did not neces.
sarily speak through the learned men who had gone to col-
lege and knew

 the Bible so well, 
he stopped seeking out the

wise 
men, and wandered on alone, in deep discouragem

ent.
"W

hen all my hopes in them
 and in all men were gone, so

that I had nothing outwardly to help m
e,... then, oh then,

I heard a voice 
which said, 

'There 
is one even Christ 

Jesus,
that can speak to thy condition,' and when I heard it my
heart did leap for joy."

Now
 at last George Fox had his great message, 

which he
went forth to preach to all the world: 

"I 
showed them

 that
God 

was come to teach His people by 
His Spirit, and to

bring them
 off from

 all their old ways, 
religions, 

churches
and worships; for all their religions, worships and ways were
but talking with other men's words; but they 

were out of
the life and spirit which they were in who gave them

 forth."
The preachers of the Church of England fought him

 bitterly
and tried to keep him

 from
 entering their churches. 

To one
such preacher who tried to push him

 out of his church, 
he

said, 
"Alas, poor 

m
an! dost thou call the steeplehouse 

the
church? The church is the people, whom

 God hath pur-
chased with His blood, and not the house." 

And so George
Fox preached in the fields and in barns, in taverns and on
the 

streets, anyplace where people would 
gather to 

listen
to him

.

The heart of Fox's message, that "God has come to teach
His people by His Spirit," has come to be known as the doc-
trine of the Inw

ard Light. 
This Inw

ard Light is God speak-
ing to the heart of each one of us; and if we will look into
our hearts to see what the Light 

shows us, we shall find
what God's will for us is, just as if we look into the light
which a flashlight throw

s on a dark 
path, 

we shall 
see the

w
ay and be able to avoid rocks, branches and roots that may

lie before 
us.

The 
Light showed George Fox many 

things about how
lie ought to live 

and what he ought to do, and it showed

these same things to many others as he 
went about England

telling people to "look to the Light w
ithin." For the 

next

few
 weeks we shall be studying about what happened to these

people who looked to the Light.

QUESTIONS FOR 
DISCUSSION:

1. W
hat was the opening that led George Fox to begin

preaching and finally to found the Society of Friends?
2

. Have you ever know
n anyone whose religion seem

ed to

be merely a "talking with other people's words"? W
hat is

wrong with that kind of religion?
g. It has often been said that the religion of the 

Inward

Light is a religion of experience, as opposed to the religion
of 

authority, which is based entirely on the words of the

Bible. W
hat do the term

s "religious experience" 
and 

"In-

ward Light" 
mean to you? 

Are 
these 

ideas necessarily op-
posed to the idea of reading the Bible and knowing it well?
(George Fox and his followers felt that the Scriptures con-

firmed their own religious experience.)

HOME 
READINGS:

The 
Journal of George Fox (any edition) Chapter 

1.
"The First Quaker," Quakers Courageous, p. 

1.
"George 

Fox," Rebel Saints, 
P. 21.

"The 
Children 

M
eet 

a Hero," 
Colin 

W
rites 

to 
Friends

H
ouse, p. 20.

CLASS PRO
JECT:

Read aloud from
 The Journal of George Fox—

pp. 7, 8,

11 and 
19. 

(Page num
bers are from

 the Revised Edition

7



edited by John L. Nickalls. Cam
bridge University 

Press,
England, 

1952.)
W

ould you like to keep a notebook that can serve as a
record of the things that you have learned and the thoughts
you have had about Quakerism

 this year? You can keep a
record of the books and stories that you read at home in the
notebook. You can also paste in any pictures, articles or
newspaper items you come across that seem

 to have some
connection with Friends concerns. You may want to cut out
pictures and stories that interest you from

 AFSC bulletins
and from

 Friends m
agazines. You may even want to write a

story, poem
 or meditation of your own or draw

 
a picture

that you would like to keep in the notebook. You can also
keep a record of your class projects. Keeping a record of
your own in this way will m

ake the study of Q
uakerism

 m
ore

real and personal to you, and less like som
ething in a his-

tory book. You m
ight begin your notebook by choosing a

quotation you like from
 the passages you have read aloud in

George Fox's Journal and writing this quotation on the
first page of the notebook.

3 / The Valiant Sixty
As GEORGE Fox went preaching around the countryside, it
was 

not 
the 

w
ealthy 

or 
the 

learned 
or 

the 
fam

ous 
who

listened 
to 

him
, 

although 
there were a few

 
like 

W
illiam

Penn who gave up fashionable society life to follow
 the lead-

ings of the Light. For the most part, it was the working
people and the farm

ers of England who received his mes-
sage so eagerly. 

No one could receive this m
essage and live

as he had lived before, because the Light called him
 to live

in the same spirit in which Jesus lived. 
"You, therefore,

must be perfect, as your heavenly Father is perfect," 
Jesus

lad 
said

(M
att. 

5:48). 
M

ost 
of 

us 
believe 

today 
that 

no

human being can be perfect, but if we tried to be as good as
we knew

 how
 to be, with God's help, 

we m
ight be able to

make quite a change in our lives, m
ight we not? 

These peo-
ple 

were literally trying to be as good as they knew
 how

 to
be, 

always, of course, with the help of God. As we study the
testimonies of early Friends, we 

shall see how
 

this earnest

striving changed their lives.
They 

could not rest content with perfecting their 
own

lives, 
however. 

Jesus had also said, 
"Go into all the world

and preach the gospel to the whole creation,"
(M

ark 16:15),
and George Fox him

self said to his followers that they should
"walk cheerfully over the earth, answering to that of God

In every man." 
So it was that many of these first followers

felt called upon to go and tell people in every corner of Eng-
land and many far parts of the world about the religious

experience they had had. 
But neither George Fox nor any

of his followers were thinking of starting another church
w

hen they set out 
to teach their m

essage. They 
called their

m
essage "prim

itive C
hristianity revived," 

and called them
-

selves "publishers of truth." They felt that they had redis-
covered the true religion which Jesus came to teach, about

which m
ost of the so-called Christians around them

 knew

nothing. They wanted to share this discovery with everyone,

to let all people know
 that they 

were 
all children of one

Father, who would teach His children Himself by speaking
in their hearts, and who w

ould lead them
 to love one another

and live 
together in peace, if they would but listen to Him.

In later years they gradually realized that they could not
quickly convince the whole world of this truth, and they
came to be increasingly persecuted for their teachings. It
was then that they form

ed a society, in order to strengthen
and help one another and carry on the work of the teaching.

Among the many who gathered around George 
Fox in the

early years of his preaching, 
between 1650 and 1660, was a



group called the Valiant Sixty. 
This was a group of dedicated 

when Fox told him
 to trem

ble before the 
Lord; but they

men and women who felt called to travel to the far places of
alled them

selves Friends, 
as Jesus had said to his followers,

the earth to deliver the m
essage of the Light of Christ. 

They
were farmers, shopkeepers, carpenters, domestic servants and

"N
o 

longer do I call you servants... but I have called you

housewives. None of them
 had been to college but they had

friends."
"Quaker" has long since lost its sting, 

and the
term 

has 
som

ehow
 

stuck 
w

ith 
us. 

But 
the 

nam
e 

that 
de-

heard the voice 
of God in their 

hearts, and they were 
given

the 
strength and the wisdom

 to lead others to this voice.
scribes our group best is the 

one 
chosen by 

Fox and his

Som
e traveled to A

m
erica 

and were hanged on Boston Com-
followers, 

"Society of Friends," which really means 
"Friends

of Jesus."
m

on, m
artyrs 

to 
the 

cause 
of 

religious 
freedom

. 
Som

e
traveled to the Barbados and were enslaved on the planta.

QUESTIONS FOR 
DISCUSSION:

tions there. 
Others went to Spain and Italy and were im-

prisoned and executed by the Inquisition. Others saw
 their

1. 
W

hen George Fox said to his followers, 
"W

alk cheer-

message bear fruit in Holland and Germany, and a servant 
fully over the earth, answering to that of God in every man,"

maid, 
who journeyed on foot to Turkey, was received by

w
hy 
do you suppose he used the 

word answer, instead of

speak? 
W

hat 
is the difference betw

een these tw
o w

ords?
the Sultan w

ith state honors and her m
essage was reverently

received.
2. The 

Quakers 
who stayed 

at home often felt just 
as

much of a "call" as those who went traveling, but their call
The light which sent these people into such far 

places
was certainly a m

ighty lantern. Some of them
 could neither 

w
as to change their 

daily 
lives right where they were at

read nor write, but they were not afraid to speak to kings.
home. 

Can 
you im

agine 
any 

call 
that 

might 
make you

They never worried about what they were going to say, 
as

change your daily life right at hom
e? W

hat kind of changes

you or I might worry about what we would say to the Presi
would you have to make in your life to live up to the high-

dent of our country if we had an interview
 with him. 

They
est ideals you have right now?

depended on the Spirit to help them
 find the right words

3- W
hat do you think 

Jesus m
eant when he said,

"N
o

at the right time. 
If no words came, they would sit in silence 

longer do I call you servants; for the servant does not know

with the person they had come to see. 
It is not difficult to 

what his m
aster is doing; 

but I have called you friends, for

im
agine that their hearers may have been as im

pressed by
all that I have heard from

 my Father I have made known

to 
you." 

John 15:15.
an unexpected and reverent silence as by any 

words 
that

4. 
Do you feel that you know

 Jesus well enough to be his
m

ight have been spoken. It was the courage and devotion of 
friend? How

 can you get to know
 him

 better?
the Valiant Sixty, and of the hundreds of other early Q

uakers
who stayed at home and really translated their beliefs into
their daily lives, that made Quakerism

 into som
ething more

than another little group that was dissatisfied with the off-
cial church religion of their 

day.
The world laughed at them

 and called them
 "Quakers,"

a name first used by a judge who made fun of George Fox
10

REA
D

IN
G

:
The Bible, 

John 15, entire chapter.
PROJECT:

On 
the outline m

ap of the 
world, 

m
ark 

the 
countries

visited by the Valiant Sixty-
11



4 / The Quaker Testimonies: Peace

As GEORGE Fox and the early Friends listened to the voice ol
God in their hearts, and as they tried to follow

 Jesus' com
m

and 
"to be perfect," their lives began to change. They

found that they could no longer do things which many
people around them

 took for granted. One of the thing
they found they could no longer do was to fight in the arm

y,
Now

 when George Fox began his teaching, the common
people of England were forming an army under the leader
ship of Cromwell to overthrow

 the oppressive rule of King
Charles. George Fox preached against oppression, and one
of the reasons that he was thrown into jail so often was be-
cause he said that the common people were just as good as
the king in the sight of God. Naturally the soldiers thought
that he would be glad to fight with them

 to overthrow
 the

king, and a group of them
 asked him

 to be their captain.
To their surprise, however, he refused: "I told them

 that I
knew

 whence all wars arose, even from
 m

en's lusts... 
and

that I lived in the virtue of that life and power that took
away the occasion of all wars." At another time, when other
soldiers wanted him

 to lead them
, 

he said again,
"I 

w
as

brought off from
 outward wars." 

The first quotation has be-
come one of the favorite sayings of Friends when talking
about peace, and yet the full m

eaning of either statem
ent is

not easy to understand. Certainly one of the things he m
eant

was that there is an inward war which is far more im
portant

than any outward war, the war between good and evil in
our own hearts. W

hen we have won the victory over evil in
our hearts, then we shall feel and act in such ways that there
will be no reason for fighting, no reason for 

wars. He was
not just saying that he was against war. He was saying that
he was for living in such a way that wars would become un-
necessary. 

This idea is at the root of the peace testimony in
the Society of Friends.

12

The 
problem

 that 
bothers 

you and me is that 
lots of

people have not overcom
e the evil in their hearts, and even

the best of us is not perfect. W
hile there is war, what are 

we
to do? 

M
ust we fight with the same weapons our enem

ies
use? Almost everyone would agree that peace is better than

w
ar, 
and that killing is not a good way to settle arguments.

Joseph Hoag, 
an 

Am
erican Friend who lived in Civil W

ar

days, 
once 

discussed 
this m

atter 
with 

a Colonel 
in 

the
Southern arm

y. The colonel said that he agreed with Joseph
that wars were bad and should be stopped, but as long as
the 

enem
y 

was fighting, he w
ould have to fight 

too. Joseph

replied that the C
olonel evidently w

anted to be the last m
an

on earth to be good, 
while he, 

Joseph, wanted to be the
first. 

The sam
e problem

 exists today. 
M

ost of us agree that
wars 

are bad. But pacifists aim
 at being 

"the first to be good."
W

illiam
 Penn was one of the early Friends who had to

wrestle with the problem
 as to whether or not he should

light with the weapons of the enemy. His father was an Ad-
miral of the British Navy, and Penn moved in court circles
and wore a sword, as all upper class men of his time did.
Penn had discovered an inward voice that was leading him
away from

 
the court and into the valiant 

band of early
Quakers. 

He w
asn't sure w

hether he could continue to wear
his 

sword. He asked Fox about it, and George Fox said to
him, "W

ear thy sword as long as thou canst." He didn't tell
Penn that it was wrong to fight. 

He only told Penn to do
what the 

Inward Light led him
 to do. 

Penn soon gave up
wearing his sword, 

as he 
came 

to understand the "life and
power" that Fox spoke about, 

a life and power of love. He
found that love can do things that guns could never do.
We all know

 something of the story of how
 Penn, 

when he
came to this country, was able to make friends with the
Indians and live w

ith them
 in 

peace because he dared to
love them

. 
The early settlers had lived for 

some tim
e in 

a
state of war with the Indians and were in constant danger of

13



being scalped because they thought the only way they could
control the Red M

an was with guns. The Indians responded
to the guns with their bows and arrows, but were just as
quick to respond to the love and trust which Penn offered
them

 with a warm
 friendship. Friends never suggested, how-

ever, that anyone should give up using guns until the per-
son felt so sure inside of the power of love that he no longer
w

anted or 
needed a gun.

Today, 
Friends still say to one another and to all people,

"wear thy 
sword as long as thou canst." W

hile we support
our members who can take a strong pacifist stand, including
those who go to prison for conscience 

sake, we do not con-
demn those who go into the army for a cause in which they
believe. W

e say only that each m
an must seck to serve God

and work for His peace in the best way that he knows. As
long as we remember that all people everywhere 

are 
part

of God's fam
ily, we shall never rest content with the idea

that war is the ultim
ate solution to the problem

 of living
together in harm

ony, even though, at the m
om

ent, there are
those who see no other way of dealing with the evil that
faces them

.

QUESTIONS FOR DISCUSSION:
1. Is there any use in a few

 individuals refusing to be sol-
diers as long as everyone else is fighting? W

hy be "the first
to be good"?

2. 
It is often said that pacifists are just giving in to evil

and letting others carry their share of the burden. 
W

as this
true of George Fox and W

illiam
 Penn? Is it true of Quakers

today?
3. 

Suppose that here in this group we decide to "live in
the virtue of that 

life and pow
er that takes away 

the oc-
casion of all wars." Concretely, what would this mean in
our daily lives?

14

H
O

M
E 

R
EA

D
IN

G
S:

"An Ill W
ind" and "The 

W
hite 

Feather," 
The Friendly

Story Caravan, p. 17 and p. 
126.

"The Children M
ake New

 Friends," Colin W
rites to Friends

House, p. 146.
"The Gay Story of Thomas and the Pirates," Quakers Cour-

ageous, p. 
79-

Blow
 the M

an Down, 
by Charles Vipont.

"Victories without Violence,"
pam

phlet by A. Ruth Fry.

IN 
YOUR 

NOTEBOOK:
Jot down some of your personal ideas about question 3.

5 / The Quaker Testimonies: Equality and Community

WHEN
 FRIENDs discovered that God spoke in the heart of

of any man who was willing to listen to Him, 
and not just

to people with a college education, 
they also made the

fundam
ental discovery 

that all men were equals in God's
sight. 

If 
God 

played 
no 

favorites, 
then 

neither 
would

Friends. 
They insisted on treating everyone of their fellow

men with the same respect and courtesy, 
whether he were

king or beggar. 
Certainly 

Friends did not 
originate the

principle of equality, but the fact that it is written into our
Am

erican Constitution 
is due, in part 

at 
least, to the fact

it was adopted in the constitution for the Colony of Pennsyl-
vania w

ritten by W
illiam

 Penn. 
The Quaker settlers of that

colony practiced equality in their relationships both with
whites and 

Indians.
Carried away by a zeal which m

odern Friends do not
always feel, the first Quakers applied this principle of equal-
ity 

to their every act, and were often jailed by their out-
raged "betters" for their pains. 

They refused to give what
15



they called hat-honor; that is, they w
ould not rem

ove their
hats as a sign of respect before judges or other supposedly
superior persons, not even the king. They said "thee" and
"thou" to everyone because in those times thee and thou
w

ere 
used

only 
to 

children, 
servants and 

inferiors, 
and

"you" to superiors. Quakers were not willing to make this
distinction.

The equality of the women with the men was established
among them

 many years before women were given equal
rights before the law. In the Quaker marriage a woman was
not given away by her family into the keeping of her hus-
band. Rather, each partner gave himself to the other, with.
out the aid of a m

inister, 
as they may still do to this day,

each prom
ising to be a loving and faithful mate as long as

they both should live. 
Because wom

en 
at that tim

e were
brought up always to accept men's opinions and were often
afraid 

to 
voice their 

ow
n, 

separate business m
eetings 

w
ere

set 
up 

for 
the 

w
om

en 
to 

m
ake 

sure 
that 

they 
w

ould 
have

every encouragem
ent to express opinions and help make de-

cisions 
about the various concerns of the Society.

The 
testim

ony 
on equality 

also led Friends to oppose
slavery long before m

ost people were aware of its evils. They
had many exciting adventures helping slaves to escape into
free country in the days of the underground railway before
the Civil W

ar in America. 
Later we shall be studying more

about 
this 

and 
shall 

read 
about 

John 
W

oolm
an, 

a real
Quakerstyle 

hero, who showed how
 slaves could be freed

through 
love for 

the slaveholders instead 
of by violence

against 
them

.
The testim

ony of com
m

unity was an expression of the
Quaker 

belief 
that 

the whole 
world 

was 
part of 

God's
fam

ily. They felt responsible for all God's children every-
where, and the travels of the Valiant Sixty which we have
already 

read 
about 

show
 

how
 

strongly 
they 

felt 
that 

re-
sponsibility. 

It led them
 to be concerned for the lot of the

16

poor laborers in England, 
who often did not have enough

to eat, and it particularly led them
 to do som

ething about
the 

conditions of the prisons, about which they knew
 from

painful first-hand experience. 
Friends today continue to feel

a 
strong sense of responsibility for all men, 

m
em

bers of the
local, national and international com

m
unity. 

They are con-
cerned for the unem

ployed and distressed in their own home
town; they 

are concerned about the discrim
ination against

Negroes, 
Jews, Orientals and other m

inority groups in the
nation, and they are concerned for the 

starving and op-
pressed people of all nations. 

The work of the Am
erican

Friends Service 
Committee 

and 
the 

Five Years 
M

eeting
Board of M

issions 
and Board of 

Peace and Social Concerns
has been an important expression of this feeling that we
all belong to the same family. When we feed a hungry man
in India, or give m

edicine and the teachings of Jesus to a
sick, frightened superstitious man in Africa, 

we are saying
that we care about these men, 

that they 
are our brothers.

We can't feed all the hungry people of the world, or bring
m

edicine for body and soul to all those that need it, but it
is im

portant that wherever 
we do go, we let 

people know
that we care 

about 
them

. 
If 

there were m
ore caring, there

would be less suffering in the world.

Q
U

ESTIO
N

S FOR D
ISCU

SSIO
N

:

1. 
Today many Friends no longer use "thee" and "thou"

and many men don't wear hats. 
Are all 

Am
ericans learning

that each man is as good as the next one?
2. Can you think of any exam

ples from
 your own experi

ence or 
from

 that of others w
here a m

an has been denied

what we think of as 
"rights" 

because 
of the color of his

skin or the nature of his religion?
3. Should we feel responsible for other people outside of

our own families who are sick, hungry, out of a job or in
some other kind of trouble? W

hat about the people all over
17



the world whom
 we don't know

 and probably never 
will

know? How
 should we feel about their troubles?

1. 
W

hy do you think Friends had such a different kind of
m

arriage cerem
ony?

R
EA

D
IN

G
S:

Thee, H
annah!, M

arguerite de Angeli.
Stories of the U

nderground Railroad, 
Anna L. 

Curtis.
"M

artha Schofield," 
Quaker 

Torch Bearers, 
p. 

116.
Chapters on Prison W

ork, Elizabeth Fry, Janet W
hitney,

p. 
190.

PROJECT:
If you have m

inority groups in your com
m

unity, try 
to

find out if there are any ways in which, 
in your opinion,

they are being treated unfairly. Try to plan a way in which
you m

ight express friendliness tow
ards them

. M
ake a record

in 
your notebook 

of 
w

hat 
your 

class does.
Try to find for your notebook a newspaper 

item
 about

good race relations or one on discrim
ination of 

some kind,
on grounds of race, 

religion, econom
ic position or sex.

6 / The Quaker Testimonies: Simplicity
THE 

FIRST 
QuAKeRs were born into a corrupt society 

in
which most people who could afford it ate and drank heav.
ily, dressed lavishly, and lived for pleasure. 

Protesting this
way 

of 
life, 

Friends 
developed 

a testim
ony 

of sim
plicity

which cut like a knife through this extravagant 
living. At

one of the early gatherings of Friends, in 1691, a letter was
written to all Friends everywhere which said, in part: 

"It is
our 

tender and C
hristian advice 

that 
Friends take care to

keep 
to truth and plainness, in 

language, habit, deport-
18

ment and behaviour; that the simplicity of truth in these
things may not wear out or be lost in our days, nor 

in those

of our posterity; and to avoid pride and immodesty in ap-
parel, 

and all vain fashions of the w
orld."

The testimony of simplicity was a result of the effort not
only to speak, but to live the truth. Living truthfully seemed
simple 

enough at first, but it got them
 into all kinds of

trouble when they began applying their principle to actual
situations. 

They would not take oaths, because 
taking an

oath im
plies that you are not necessarily telling the truth

when you are not under oath. Corrupt judges who refused
to 

believe that 
anyone 

would be honest except where he had

to be, sent them
 to prison by the dozens. 

Honesty 
led the

Friends to charge a fixed price for every article of goods in
their stores at a time 

when people bargained and haggled
over the price of every pound of 

sugar they 
bought. 

The
custom

 was for the 
seller to name a price higher than he

expected to receive, and for the buyer to name a price lower
than he expected to give. This made every purchase a battle
of wits to see who would get the better end of the bargain.
Since the fixed price idea was practical and saved 

a lot of
time for 

everyone, 
it 

has since been adopted by business
generally.

The effort to speak the simple truth on all occasions must
have m

ade the conversation of early Friends seem
 dull at

times. There could be no tall stories for them
, no unneces-

sary description of exciting events. There are some am
using

stories of the extrem
ely cautious statem

ents m
ade by Q

uakers
in their attem

pts to speak only the truth. Perhaps you can
find some in the book Friendly Anecdotes.

Another aspect of the testim
ony on sim

plicity was the atti-
tude of Friends tow

ards the sacram
ents, 

particularly 
Bap-

tism
 

and
Communion. Many 

Christians believe that by
eating the bread and drinking the wine of the com

m
union

service they are sharing in a very real way the actual flesh
19



and blood of Christ or at least partaking of his spirit. Friends
felt that every m

eal, every day, 
was a com

m
union and that

Christ's spirit flowed through them
 in every period of wor-

ship, if they opened their hearts to God. 
Instead of having

a special outward baptism
 ceremony to mark the beginning

of the Christian life, Friends felt that the 
real beginning

was a baptism
 of the spirit when a person decided to let

God rule his life. The baptism
al cerem

ony in which a baby
was dedicated to Christ seem

ed of doubtful value to Friends
who believed that all parents should daily dedicate 

them-
selves and their children. Friends also felt that no one time
could be m

ore holy than any other, since 
all tim

e was G
od's

time and should be spent in His service. Jesus was not espe-
cially loved and rem

em
bered at Christm

as and Easter, but
lived in their hearts every day of the year. 

Friends were
guarding against substituting cerem

onies at 
special tim

es
for daily goodness and devotion and for inward experience.
The 

"Sunday 
Christian," 

o
r

even 
the 

"Christm
as 

and
Easter C

hristian" is not 
unknow

n today!
In trying to live simply, Friends found that they could not

go along with every change in the fashions and buy new
clothes 

when their 
old ones were still good. 

Besides 
the

women were so concerned 
with 

their great mission 
that

they had no tim
e to think of frills and fancy dresses. On the

other hand, they weren't trying to look ugly. 
They believed

that sim
plicity was beautiful, and artists today would agree

with them
. The world has to some extent come around to

the Quaker view, since clothes are much sim
pler today than

they were three hundred years 
ago. 

Although the Quaker
dress began as a testim

ony of sim
plicity, it soon becam

e a
symbol of a way of life. 

Everyone knew
 that a person who

wore that dress stood for 
Quaker 

principles, and it 
was a

helpful rem
inder to Friends that they had high standards to

live 
up to. 

There is a small group of Friends in this country
who still wear what is called the "plain dress." In a recent

20

discussion 
among some parents in this group as 

to whether
their 

children should wear the plain dress, one father said
that he 

felt the dress built a hedge around his children to re-
mind 

them
 of where 

they 
should walk. 

Another 
parent,

disagreeing, 
said she would rather show

 her children a path
than build them

 a hedge. 
M

ost 
Friends 

today 
have 

chosen
path-finding rather than 

hedge-building, but we have 
not

always done as well as we should in the 
path-finding.

Sim
plicity for early Friends m

eant that they did not spend
much money on fancy furniture or special food, 

or on hav-
ing a good time. 

They were very strict about keeping most
forms of art-painting, m

usic, dancing, theater,
"worldly"

literature-out of their lives. They regarded these 
things as

distractions, devices that w
ould 

lead them
 astray 

from
 

the
life of love and service 

to which they felt called. 
Today many

Friends feel that God can speak through art and music 
as

well as in tim
es of prayer. But it is easy 

to see 
how

 these
things 

might lure people away from
 God when they are

badly used, 
and the 

attitude of early Friends 
is a good re-

minder to us to use them
 rightly.

Although Quaker homes of two or three hundred years
ago had no paintings on the walls, and although tunes were
rarely 

sung and there was no dancing, 
life 

was 
not dull.

Clarkson, a historian who lived in the nineteenth century
and described the Quakers in great detail, said that they had
the happiest family life of any group of people in England.

W
hen people 

seek 
sim

plicity for its own 
sake it becomes

severity and leads to dull, 
ugly lives. But sim

plicity, beauty
and happiness go together if they 

are 
a by-product of a con-

cern for som
ething more im

portant 
than ourselves.

QUESTIONS FOR 
DISCUSSION:

1. Today, 
partly as a result of Quaker 

agitation, 
any

citizen has the right to 
"affirm" 

(m
ake a sim

ple statem
ent

without any special guarantee of truth) rather than to swear
21



when an oath is required, as in court. Do you feel that the
distinction 

m
ade 

by 
early 

Friends 
betw

een 
sw

earing 
a

n
d

affirm
ing is still im

portant? Do you think it im
portant that

we continue to use our right to affirm
 rather than swear?

2. 
Do you ever feel the need of a kind of rem

inder to b
e

good such as the plain dress was for early Friends? W
hat

kind of 
rem

inders m
ight we develop for ourselves, 

if 
w

e
w

ant them
?

3. 
W

hat 
are 

the good
points 

in 
the 

attitude 
of 

th
e

Quaker parents who wanted to build a hedge 
around their

children, and what are the bad points? 
Discuss in the sam

e
way the attitude of showing children a path instead. W

hich
m

ethod would 
you use with your children if you were a

parent?
4. Can you give examples of kinds of art, music, and rec-

reation that left you feeling a better person, and kinds that
left you with a restless, dissatisfied or let-down feeling? Do
you think it is im

portant to try to discriminate 
and choose

the good kinds, or is it more im
portant just to experience

everything?
5. W

hat is meant by the word 
"worldly" 

as it is used in
this lesson?

HOM
E READINGS:

"Our W
ord Is Our Keeper," The Friendly Story Caravan,

P. 
121.

"W
illiam

 Edm
undson," Builders of the Quaker Road, p. 34-

Thee, Hannah!, M
arguerite de 

Angeli.

7 / Quaker Doctrine: The Queries

FRIENDS DID
 NOT establish a creed or doctrine w

hich all mem-
bers of the Society were forced to accept. They felt that the
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Spirit would show
 each individual the Way that he should

go. At the same time, however, they felt that following the
Light would lead Friends to sim

ilar kinds of actions. 
They

did not expect it to be contradictory and to lead people in
opposite directions. 

So, 
in order to rem

ind Friends of the
kind of life they should be living if they were following the
Light, 

a central com
m

ittee of outstanding concerned Friends,
called m

inisters and elders, made a practice of sending out
from

 time to time a letter of "Advices" 
to all M

eetings. In
the 

early days, 
these 

letters were inform
al, and usually 

ac-
companied by the query, "Does truth prosper am

ong you?"
Later, the Society of Friends grew

 larger and took into mem-
bership many families who wanted to serve God by continu-
ing with their own work 

in their hom
es and com

m
unities

rather than by traveling to far places. The committees of
m

inisters and elders began to realize that these stay-at-hom
es

needed helps and rem
inders about living the way of life

they had chosen by becoming Friends. 
The Advices were

made m
ore detailed and a list of Q

ueries w
orked out. 

These
Queries were to be read regularly in each M

onthly 
M

eeting,
and each Friend was to answer 

these queries 
in 

his own
heart, on the basis of his past conduct. In addition, each
M

eeting answered the queries in writing on the basis of the
conduct of the 

group 
as 

a whole. 
Today, some M

eetings
have discontinued the practice 

of 
writing 

answers to the
Queries, but in many places they are still read, and answered
silently by each Friend for himself and for the 

group, 
as

they are read. 
The Queries are revised from

 time 
to time 

as
Friends become aware of new

 problems and new
 weaknesses.

It is a good practice to try to make up queries that really
find out whether we are living according to the Light of
Christ. 

Below
 

are some of the queries that English Friends
use, 

which can be com
pared with the Queries which your

M
eeting uses:
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1. 
Do 

you 
cherish 

that 
of 

God 
w

ithin you, that 
His

power growing in you may rule your life? Do you seek to
follow

 Jesus who teaches us the W
ay?

3. 
Do 

you 
"w

alk 
in 

love, 
as 

Christ 
also hath 

loved
us"? Do you cherish a forgiving spirit? Are you careful of
the reputation of others; and do you avoid and discourage
tale-bearing and detraction?

4. 
Is your m

anner of life worthy of your calling 
as 

a
follow

er 
of Jesus 

Christ 
and 

are 
you 

w
atchful 

against
accepting any lower standard of conduct? Are you on your
guard against the love of ease and self-indulgence? Do any
of your outward concerns unduly absorb your tim

e and
energy to the hindrance of your growth in grace and your
service for G

od?
6. 

Do you come faithfully to our m
eetings for worship

with heart and m
ind prepared, entering into fellowship

one with another, seeking reverently to know
 com

m
union

with God and refreshm
ent of spirit? Are you obedient to

the Divine call, 
whether your service be through words or

in silence?
8. 

Do you make a place in your daily life for inward
retirem

ent and waiting upon God, that you may learn the
full meaning of prayer and the joy of communion with
Him? And do you live in daily dependence 

upon His help
and guidance?

9. 
Do you gather daily in 

your 
fam

ilies for 
worship

and for reading from
 the Bible and other chosen books in

a devotional 
spirit, 

giving opportunity 
for 

prayer 
or

praise?
10. 

Are you endeavoring to make your home a place of
friendliness, 

refreshm
ent and peace, where God becomes

m
ore real to all who dw

ell there and to those who visit it?
12. 

Are you striving to develop your m
ental powers

and to use them
 to the glory of God? Are you loyal to the

truth, 
and do you keep your 

m
ind open to new

 
light,
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from
 w

hatever quarter it may arise?
15. 

Do you, as disciples of the Lord Jesus, take a living
interest 

in 
the social 

conditions of 
those 

around 
you?

W
hat place do you give to personal service, and do you

undertake 
this in the 

spirit of friendship? Do you seek to
understand the causes of social evils and to take your right
share in the endeavor to rem

ove them
?

16. 
Are 

you 
faithful 

in 
m

aintaining 
our 

testim
ony

against all war as inconsistent with the spirit and teaching
of Christ? Do you live in the life 

and power which takes
away the occasion of all wars? Do you seek to take your
part in the ministry of reconciliation between individuals,
groups 

and nations 
and 

in the 
breaking down of class

barriers?-From
 the Book 

of D
iscipline, London 

Yearly
M

eeting.

QUESTIONS FOR DISCUSSION:
1. 

If 
your 

M
eeting belongs to a Yearly 

M
eeting, 

read
aloud the Queries from

 your Book of Discipine. If not, use
the London Discipline or any other of your 

choice. 
Then

read aloud the Apostle's Creed.
Some people think that Friends don't believe in anything

because they have no formal creed. Go through the Queries
again carefully and see if 

you can make a list of things
Friends believe from

 these questions. 
W

hat is the difference
betw

een the kind of belief stated in the 
A

postle's Creed and
the kind of belief im

plied in the Q
ueries?

2. 
W

hy do you think Friends ask them
selves questions

about their conduct instead of laying down a set of rules?
Do you think it would be better 

if we had a set of rules?

R
EA

D
IN

G
S:

"Advices and Queries," Book of Discipline, Part III, p. 39,
London Yearly 

M
eeting.
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Queries and Advices or related readings from
 your Yearly

M
eeting Discipline.

CLASS PRO
JECT:

M
ake a list of Queries that would be useful to the young

people of your First-day School.
Your class might write a new

 Query that it feels it could
try 

to answ
er.

8 / Application of the Testimonies: Meeting for Business

AS THE SOCIETY
 OF FRIENDs grew

 and new
 M

eetings sprang
up all over England and in the American Colonies, 

the
Quakers were faced with two problems. One was what might
be called the pastoral care of the members of the Society;
the other was the problem

 of carrying out in practice their
concern for the spiritual and physical needs of "The W

orld"
—

people outside the Society of Friends.
Back in the earliest days of the Society, before there was

any formal membership, Friends set up "M
eetings for Suffer-

ings." These m
eetings were given this name because at first

their m
ain business was to care for Friends who were sent

to jail because of their principles, and to look after the tam-
ilies of these Friends. Apparently 

the m
eetings for 

suffer-
ings 

were really business 
m

eetings, 
but 

as 
they 

became
better organized they served as an instrum

ent through which
Friends could regulate their outward lives in order to serve
God better. The m

eeting for worship revealed to the group
what God's will was, and the 

meeting for business helped
the group to plan how

 to do God's will.
Because these m

eetings had such a holy purpose, they were
not conducted as ordinary business m

eetings. 
They began

with a period of worship, and when the clerk felt that the
26

m
eeting 

was 
sufficiently 

"gathered" he would 
begin 

the
business. 

The entire business m
eeting was conducted in a

spirit of worship, and there was no voting. 
Each item

 that
required a decision was considered in worshipful silence,
after w

hich there w
ould be several vocal expressions on the

m
atter. 

W
hen 

the 
clerk 

felt 
that 

agreem
ent 

had 
been

reached, he would write a m
inute, or statem

ent, on what he
felt 

was 
the 

"sense 
of 

the 
m

eeting."
Som

etim
es 

Friends
could not agree on a course of action, and there 

was no sense
of the m

eeting. In that case decision would be postponed to
another m

eeting 
and 

if 
the 

m
atter 

was 
im

portant, 
it 

w
as

brought 
up again and again, 

and each tim
e the 

discussion
was followed by a period of silent waiting while the group

tried to find God's will. 
Finally, 

Friends would find 
a solu-

tion which satisfied everyone, and the meeting could act, or
it might be decided that there was no clear 

"right" 
course

for 
the m

eeting and the matter would be dropped. 
This

method proved itself through the years, 
and its only m

ajor
breakdown resulted in the tragedy of the separations, about
w

hich 
we shall 

read 
later.

Friends still conduct their m
eetings in this way. 

They do
not vote, because 

in voting there is often a m
inority who

do not agree with the decision of the m
ajority. 

A m
ajority

decision assum
es that when a lot of people believe some-

thing, 
it is the right thing for everybody. 

Friends assume
that every sincere seeker has som

ething to contribute to a
decision, no matter what his point of view, and that 

a final
decision must take into account all points of view

 and pro-
duce som

ething that will meet everyone's needs- -an
d 

n
o

t

just the needs of the m
ajority. This type of unanim

ous deci-
sion is not always possible in political life, especially when
the opinions of m

illions of citizens are involved. 
A group

which is truly seeking God's guidance can 
almost 

always
find a course of action that 

will seem
 right 

to everyone; 
if

they cannot, it is better not to act than to have bitterness in
27



the group. If a m
inority is com

pelled to do som
ething by a

m
ajority, 

it is not always possible for them
 to do it with love

in 
their 

hearts.
A good exam

ple of the m
ethod of unanim

ous agreem
ent

lies in the effort toward 
abolition of slavery. 

A few
 Friends

had this concern when most Friends were still holding slaves.
Year after year the concerned Friends brought the subject up
in m

eetings for business. Each year, as the m
atter was prayer-

fully considered, more Friends became convinced that slave-
holding was wrong and privately gave up their own slaves.
One 

hundred years after the concern 
was first 

expressed,
Friends made a public 

statem
ent saying that slavery 

was
wrong and advising all people to give up their slaves. 

If the
anti-slavery 

Friends 
had 

tried 
to 

force 
the 

pro-slavery
Friends to give up their slaves before the latter came to see
for them

selves that it was wrong, they would have freed their
slaves 

with hatred instead of love. 
It 

is now
 one 

hundred
years since the Civil W

ar, at the end of w
hich the 

N
orthern-

ers forced the Southerners to free their slaves. Many South-
erners still dislike all N

ortherners and look down upon all
Negroes today. 

Can you see why 
"majority rule" was not

used by Friends?
The m

eeting for 
business is concerned not only with

social evils, but with the care of the m
em

bers of 
the M

eet-
ing. 

The details of organization 
vary 

from
 

one 
Friends

group to another, but in general, meetings for business take
care of the following functions. They have overseers who
care for 

the needy of the M
eeting and are responsible for

helping the members of the M
eeting to live up to their be-

liefs and ideals in their daily lives. The overseers give counsel
to individual m

em
bers when necessary. 

M
inisters and elders

watch over the spiritual life of the M
eeting, 

and 
are con-

cerned with encouraging those who have a gift in the min-
istry. 

It is also their responsibility to assist in the spiritual
growth of all m

em
bers of the M

eeting. Religious education,
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both of 
children 

and adults, 
is a responsibility 

of 
one or

more 
com

m
ittees 

of 
the 

M
eeting.

This 
includes, 

besides
forums 

and 
First-day 

School 
program

s, 
the supporting of

Friends schools and the holding of public m
eetings so that

interested people 
can learn m

ore 
about Friends. Social con-

cerns are 
expressed partly 

through 
direct 

activity 
in the

local community and partly through supporting the work of
the 

A
m

erican 
Friends Service 

Com
m

ittee, 
the 

m
issionary

work of the Five Years 
M

eeting, and other projects which
have becom

e the concern of 
the m

any 
scattered groups of

Friends in 
this 

country 
and 

abroad. 
As 

we 
look 

at these
activities, 

we 
can 

see 
that a good m

eeting for business is a
translation of the m

eeting for worship into daily life.

QUESTIONS FOR DISCUSSION:
1. 

Does 
it 

seem
 practical 

to you 
to conduct 

a business
m

eeting in a spirit of 
worship, or do you think "business

should be business"?
2. 

Do you think Friends were right in waiting one hun-
dred years to state their 

testim
ony 

on slavery, or 
do you

think it should have become an "official" testim
ony when a

m
ajority agreed with it? W

hat would have happened to the
Society of 

Friends, do you think, if they 
had been content

with a m
ajority decision instead of waiting for agreem

ent
on slavery?

3. 
One principle behind the "sense of the m

eeting" is
the same as the principle behind political arbitration-that
when two groups each want different 

and conflicting things,
there is a third answer w

hich is ultim
ately m

ore satisfactory
and closer 

to the truth of 
the situation 

than w
hat either of

the disagreeing parties wanted. 
This principle has been suc-

cessfully 
applied m

any 
tim

es to arbitration 
betw

een 
labor

unions and m
anagem

ent and in arbitration, by 
the U

nited
Nations and the old League of Nations, 

between countries
which were almost ready to go to war over their disagree-
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ments. Can you think of any examples from
 your own per-

sonal experience, in school, in a club to which you belong or
in your gang, when a "sense of the m

eeting" resulted from
conflicting points of view, thereby dissolving a lot 

of bad
feeling?

R
EA

D
IN

G
S:

Description of duties of officers and committees of meeting,
Book of Discipline of your Yearly M

eeting.
"Sense 

of the 
M

eeting," Finding the Trail of Life, 
p. 

94-
"Guide to Quaker Practice," Howard H. 

Brinton.
PR

O
JE

C
T:

Invite the clerk of your M
eeting to visit your class 

and
describe how

 
your 

M
eeting is organized to carry on 

its
business, and particularly how

 it plans for the young people
of the M

eeting. Follow
 this up with a class visit to a m

eeting
for business to see how

 it operates. Afterwards, if you are
interested, you might draw

 up a little report for the meeting
for business with suggestions as to how

 it might better meet
the needs of the young people. Be sure to keep a copy of
such a report in your notebook.

9 / The Wellspring of Quakerism: Meeting for Worship
We HAve sEeN

 how
 the story of Quakerism

 began with the
"openings"

of George Fox, and 
we have come to see how

the people called Q
uakers had their lives changed 

as 
a re-

sult of obeying the Voice of God. 
The life of Quakerism

depends on people continuing to turn to and obey 
this

Voice. Today there are people who are Quakers for no better
reason than that their parents were. These people 

may do
some or even all of the things that Quakers are supposed
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to do, but they do them
 only because everyone does them,

not 
because of an inner conviction. 

Such people are som
e-

times called 
"traditional 

Q
uakers." 

If 
everyone 

becam
e 

a
traditional Quaker and no one listened to God any more,
pretty 

soon people 
would become 

bored with doing what
Quakers do. They would be especially bored with sitting
for an hour in m

eeting for worship each First-day and m
ight

olten go to sleep. 
They 

w
ould forget why 

war 
was evil and

why 
they 

were 
supposed to care 

as m
uch for 

people of any
color in any part of the world as they do for them

selves and
their own fam

ilies. 
Then, 

because it is troublesom
e 

to be
good and hard to fight evil, they would stop trying to live
this 

Q
uaker 

way 
of 

life, 
and 

there 
w

ould 
be 

no 
m

ore
Q

uakers. Or m
aybe there w

ould just be a sort of 
historical

society to preserve Q
uaker 

m
eeting houses, books and cos-

tum
es.

You see, then, that the most im
portant thing Quakers do

is 
listening to the Inw

ard Voice. 
In this way they learn how

to live, and w
hat is even harder, how

 
to love. A

lm
ost any-

one can love his friends and do the decent neighborly things
that everyone else around him

 is doing. 
But only God can

help us do the decent things that our neighbors may think
are bad because they do not look at the world in the same
way 

we do, and only God can help us to love people who
seem

 to do very evil things. M
eeting for worship gives us our

best chance to learn from
 God and be strengthened by Him,

for in M
eeting we are all seeking together, 

and through
speaking 

and praying 
aloud, 

as 
well as in silent, wordless

worship, we share the things that God puts in our hearts. It
is hard to describe exactly what happens in m

eeting for wor-
ship, 

because 
it is never 

the 
same 

for 
two different people,

nor is it the 
same 

for 
any one person every First-day. Some-

times we feel that God has helped us and sometimes we
haven't felt His Presence at all. W

hen we haven't felt any-
thing it is often because we have been too tired or busy or
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m
iserable really to listen for Him. If often helps to begin

the silence by thanking God for the good things that have
come to us during the week, 

and asking His help in our
troubles. But if we just keep thinking of our own troubles,
there will be no room

 for God's thoughts to enter. We can
prepare the way for God's message 

by turning our minds
aside from

 ourselves and praying for 
other 

people-our
fam

ily, our friends, 
and people 

in 
far-away 

lands. 
Then,

last of all, we can just listen. 
We do not need to use any

words at all in our m
inds tow

ards the end of the w
orship

period, if we are really trying to let God into our hearts.
W

hen
w

e 
are

entirely 
quiet, 

then 
G

od's 
spirit 

enters
in and fills us with love and peace. W

e may not be 
given an-

swers to problem
s in so many words, but God's spirit will

strengthen us so that suddenly we shall be able to go back
to 

our 
fam

ily, 
our 

friends,
the 

school 
and 

the 
w

orld,
equipped to do things better, 

be kinder and more loving
than we w

ere before.
Sometimes a poem

 can say more 
about an experience that

is hard to describe than ordinary w
riting can, because poetry

helps 
us 

to 
understand 

feelings 
that 

prose 
can 

only 
talk

about. Here is a sonnet by Kenneth Boulding, a Quaker of
today, who is the father of four sm

all children and knows
som

ething about how
 hard it is to use the m

eeting silence
w

ell:

FRIENDS M
EETING

W
hen I reflect w

hat graceless fancies throng
The arena of my m

ind, even as I wait
On Thee, and outw

ardly I m
editate,

I am
 am

azed that any heavenly song
Can pierce the uproar: for how

 much I long
Soever for true silence, a wild spate
Of cares, 

lusts, w
him

s engulf me, w
hich abate

For m
om

ents only, then return as strong.
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But in those m
om

ents! when the world is still,
A light breaks forth, 

and a new
 voice is heard

From
 plumbless depths of the Eternal W

ord,
Calm

ing the shallow
 storm

s of hum
an will.

So have I hope, that one day, 
in Thy sight,

My m
ind's eye shall be one, and full of light.

QUESTIONS FOR 
DISCUSSION:

1. The 
"Inward Light" has been interpreted in different

ways by different people. 
For some it is the voice of God,

for others it is Christ, for 
still others it 

is literally 
a light

which helps them
 to see and understand both 

the world
around them

 and the w
orld inside them

; for som
e it m

eans
chiefly, conscience. 

W
hat 

does 
it 

m
ean 

to you?
2. 

Your 
group 

has 
probably 

had 
some 

differences 
of

opinion as to what the Light is. Is it im
portant or 

necessary
that we have one exact definition upon which all can agree?
W

hy, or why 
not?

3. 
After 

you 
have 

attended a full-length 
m

eeting 
for

worship, describe your experiences. W
hat things helped you

in concentrating on worship? W
hat things distracted you?

4. 
W

hat does the sonnet on Friends M
eeting say to you?

R
EA

D
IN

G
S:

"First-day Thoughts,"
poem

 by 
John Greenleaf W

hittier.
"M

inistry and Silence," Finding the Trail of Life, p. 84.
"Going to M

eeting," 
Leonard S. 

Kenworthy. 
(Leaflet may

be secured from
 Friends G

eneral Conference.)
Colin W

rites to Friends House, PP. 63-68, 74-80.

PRO
JECT:

Some classes will 
have 

had 
the experience of 

attending
m

eeting regularly for a short period each First-day m
orning,

others may never have 
attended. If you have 

already been
33



accustom
ed to attending for short periods, 

plan to stay for
the full hour next First-day and try 

to enter as fully as
possible into the worship. If your class has never attended
m

eeting, a half hour's visit m
ight be a better introduction

to the adult m
eeting.

After M
eeting write in your notebook your reaction to the

silence and what thoughts you had. 
Be honest!

Section I| / THE EARLY
 DAYS OF QUAKERISM

 IN AMERICA

10 / The Quakers Come to America

WE HAVE LEARNED
 that early Friends were not content to live

according to their new
 light and ignore the world around

them. Their message was a burning one, to be published
all over the world. 

The story of how
 the message was pub-

lished in America and of how
 

Friends gradually established
their 

way of 
life in the new

 
w

orld is exciting. 
It is also a

grim
 rem

inder that following the Light of Christ may bring
danger 

and death even at 
the sam

e tim
e that 

it 
brings in-

ward peace.
The first 

Q
uakers to land in A

m
erica were two w

om
en,

M
ary Fisher and Ann Austin, who came in 1656. 

It was no
small part of the Q

uaker message that God called women
as well as men to a special service. 

They came to Boston
and were im

m
ediately shut up in jail. All their books were

burned and their possessions confiscated, and the windows
of the jail were boarded up so no Bostonians could be con-
tam

inated by the sight of the wicked Quaker wom
en! W

hat
was it about the two lone w

om
en Friends that so frightened

those 
Pilgrim

 
fathers who had 

com
e 

to 
found 

the 
"sweet

land of liberty"? The answer is an old one in history. The
Pilgrim

s w
anted liberty 

for 
them

selves, to w
orship as they

thought right, but they were not ready to grant that liberty
to others who had 

a different 
idea of G

od's will. 
The 

Pil-
grims felt that the Quakers were the most dangerous of all
the religious groups existing at that time, because they main-
tained that 

God could make His will known directly 
to

them
 without having that will translated into high-flown

and frightening language by 
the clergy. Also, the Quakers

did not 
regard the Bible sim

ply as a law-book, but as the
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product of a religious experience 
which any man who sin-

cerely desired it could have. They felt that 
it was just as

im
portant, in fact more im

portant, 
to feel the religious ex-

perience represented by much of the writing in the Bible
than to study 

and memorize 
the Bible itself. 

The 
Pilgrim

s,
on the other hand, did not think that it was necessary for
people to figure out religion for them

selves. 
People should

accept what the clergy and the rulers of the colony said was
right, and study the Bible as one would study 

a set of rules
of conduct.

The 
rulers of M

assachusetts Colony got rid of these 
two

women very easily by putting them
 on the ship by which

they had come and ordering the captain to take 
them

 back;
but they didn't get rid of Quakerism

 that easily. There were
many Friends who felt called to bring the message of the
Light to the dark colony, and they came again and 

again,
braving severe floggings and every kind of physical punish-
m

ent, even death. 
Each one 

of these Friends who cam
e felt

divinely 
led. Otherwise, they 

could scarcely have gone to
meet the sufferings that faced them.

One of the am
azing stories of divine guidance in connec-

tion with the "invasion" of 
M

assachusetts is concerning the
voyage of the ship W

oodhouse. She was built by an English
Quaker shipm

aster as an ordinary channel boat, 
m

uch too
small for ocean 

voyages. 
But as he was building her, the

word of 
the 

Lord 
cam

e 
to 

him
, 

"Thou 
hast 

her 
not 

for

nothing. She is needed 
for the Service of 

Truth." 
After

much struggling with his conscience, the owner put the tiny
boat at the disposal of a group of English Friends who were
trying to get passage to M

assachusetts to bear their testimony
there. No ordinary ocean-going boat would take them

 be-
cause the punishm

ent for captains who brought Q
uakers to

M
assachusetts was severe. 

The W
oodhouse successfully com-

pleted 
the 

journey across the 
Atlantic 

under incredible
conditions, without a trained crew, and in great 

danger
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from
 hostile 

warships. 
The Quakers 

sailed literally 
under

divine guidance, 
depending each day on the 

words spoken
by the Lord in their hearts. W

hen enemy ships approached,
the Lord's word was, 

"Cut through and steer your straight
course, and mind nothing but me!" After 

a long and trying
voyage they arrived safely in 

America.
Friends 

went 
right 

on 
steering 

their 
straight 

course 
to

M
assachusetts 

even 
after 

four 
of 

them
 

were 
hanged 

on
Boston Common for daring to return there after they had
been banished, and in the end the power of love 

trium
phed

over the power of hate 
and fear. 

A hum
ble 

shoem
aker nam

ed
Samuel Shattuck, 

after he had been driven from
 M

assachu-
setts for 

being converted to Quaker ways, journeyed 
to

England to tell the 
story of the persecutions and the hang

ings in Boston. King Charles him
self received the 

informa-
tion and wrote 

an order to the governor of the colony that
no m

ore Quakers 
should be im

prisoned or put to death in
M

assachusetts, but that the 
accused be sent to England to

be 
tried there. 

This order he 
sent to the governor 

by the
very man whom

 the governor had just banished, 
Samuel

Shattuck. 
It was a bitter day for the haughty governor when

he had to receive in his m
ansion as a king's m

essenger a man
whom

 he had shipped away in disgrace a short tim
e before.

The King's order did not end the persecution, but it made
it 

less evident. 
In 

tim
e the Q

uakers were able to settle in
M

assachusetts and demonstrate to the colony a kind of re-
ligion which produced love instead of hate.

QUESTIONS FOR DISCUSSION:
1. W

hy were the Pilgrim
s afraid of the Quakers?

2. 
Can we think of 

any groups of people in this country
today who are treated som

ewhat as the Quakers were treated
in the early days? W

hy are they so treated?
3. W

hen most people around us disagree 
with us, is it
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possible to stick to our own beliefs and 
still be 

respected
and liked by everyone?

H
O

M
E R

EA
D

IN
G

S:

"M
ary Dyer," Rebel Saints, p. 215.

"The M
arvelous Voyage of the Good Ship, 

W
oodhouse,"

1 Book of Quaker Saints, p. 283.

11 / W
illiam

 Penn: The "W
orldly" Quaker

ONE 
OF THE 

MOST 
interesting 

chapters 
in 

the 
history 

of
Am

erican Quakerism
 is the settlem

ent of Pennsylvania. This
is in large part the story of a man who happened to be a
prom

inent Q
uaker and also an im

portant 
figure at court.

He was presented by the king with a tract of land in the
New

 W
orld almost as big as all of England. 

The man was
W

illiam
 Penn, and he was given a com

pletely free hand to
set up a "holy experim

ent," as the Quakers them
selves called

it.
The actual building up of the colony of Pennsylvania is

not the only interesting part of this story. The life of W
illiam

Penn himself is, in a way, 
of even greater personal interest

to us as Friends than the records of his 
deeds which have

found their way into the history books. The reason is that
Penn, unlike 

many early Friends, was "respectable," 
and at

the same time m
anaged to do a great many of those disrep-

utable 
things 

for 
w

hich 
early 

Q
uakers 

w
ere 

alw
ays 

being
im

prisoned. 
W

e know
 how

 Friends of his tim
e 

w
ent 

around

seem
ingly 

asking for 
trouble by refusing to extend to im-

portant people what in those days seem
ed like the com

m
on-

est of courtesies—
rem

oving their hats and saying "you" in-
stead of "thee." These same uncom

prom
ising Quakers often

denounced their persecutors in violent street-corner speeches,
and som

etim
es even paraded naked through city streets—

a
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procedure that was intended to be "a sign" that God's wrath
was sure to come upon evildoers. Remembering these things,
it is hard for us to identify ourselves with these 

fiery 
ances-

tors of our faith. 
W

e have som
etim

es an uneasy feeling that
if we were living in those tim

es we 
wouldn't be 

among the
excited soap-box orators, but rather among the well-dressed

scoffers in the audience. 
And if one of these unconventional

followers of George Fox were to appear in our midst today,
it might be rather em

barrassing. In some 
respects, he would

fit into a gathering of Jehovah's W
itnesses or 

"Holy Rollers"
more 

naturally than into a sedate assembly 
of well-dressed

modern Quakers. A Friend recently 
wrote 

an 
im

aginary
account of what happened in a local 

Friends 
M

eeting-it
might have been our own-

-when George 
Fox suddenly 

ap-
peared and began to preach. 

She wrote that Friends were 
so

em
barrassed and ashamed that they evicted him

 bodily from
the m

eeting house.
W

illiam
 

Penn 
was as different 

as 
a m

an could be 
from

George Fox, the untidy, 
self-educated man who wore leather

breeches and had the equivalent of a backwoods accent. His
father was an adm

iral in the British navy, wealthy and in-
fluential. 

Penn had had a gentlem
an's education, both in

England and on the continent. He was som
ething of a dandy

in his dress, and he spent a part of his youth 
at court and

knew
 how

 to behave 
there. 

But 
when he was a student 

at
Oxford he accidentally heard the preaching of Thomas Loe,
a pow

erful Q
uaker m

inister, 
and was led to think seriously

about a religion based on inward experience instead of on
outward forms. 

However, he did not im
m

ediately become a
Quaker. W

hen his worldly father began to detect signs of his
son's serious interest in Quakers, he made great efforts to

distract him
 by sending him

 on trips to the continent and
giving him

 im
portant political jobs to do. These distractions

succeeded for a time, 
but then young Penn heard 

Thomas
Loe preach again. The theme of his sermon was "There is a



faith which overcom
es the 

world, and there is a faith which
is overcom

e by the world." Penn realized that the 
"world"

was rapidly overcom
ing his faith, and from

 that moment on
he threw

 in his lot with those of a stronger faith, and became
a Q

uaker.
In taking this step, Penn did not turn his back on the

fashionable w
orld of the court in which he had been brought

up. 
He 

was the sort of person who always rem
ained loyal to

old friends. Although this quality in him
 sometimes led him

to do foolish things, it enabled him
 to keep some 

of his in-
fluence with the king and the court even while, as a Quaker,
he was breaking the king's laws and being sent to prison.
Again and again, petitions from

 Penn to the king and other
powerful persons resulted in the 

release from
 prison of

various persecuted 
Friends. 

Only 
his 

court 
connections

could 
have m

ade possible 
the 

trem
endous grant 

of 
land

w
hich m

ade Pennsylvania a reality instead of a dream
. 

Since
he never wavered in his support of the Quaker testim

onies,
such as refusing to take an oath, giving hat honor, wearing
the sword, and so on, it took great tact and gentleness to
carry out these testim

onies without giving offence to his
royal friends. He was careful never to let superficial differ-
ences divide him

 from
 his friends w

henever there was a pos.
sibility of a deeper unity. W

hen James II, the Catholic king,
asked him

 one day what the differences were between the
Catholic and 

Quaker 
religions, 

we 
are 

told 
that 

"Penn
pointed to their hats which were exactly alike except that
the king's was covered with feathers and ribbons. 'The only
difference,' 

said 
Penn, 

'lies 
in 

the ornam
ents w

hich 
have

been added to thine.'" 
It would have been easy to enter

upon 
a denunciation of 

the Pope at 
that 

m
om

ent, and
George Fox would almost certainly have felt called upon to
do so, but 

Penn chose to see the deeper unity. 
Men who

choose the path that Penn chose, of reconciling two worlds,
are som

etim
es called hypocrites and criticized by people of
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both sides. 
It 

is true 
that their allegiance is in som

e sense
divided and they cannot have the evangelical zeal character-
Istic 

of the person who identifies 
himself with one cause

alone. 
Penn in particular m

ade m
any m

istakes, 
as we shall

see 
when we 

study what happened in Pennsylvania. But we
must not forget that 

as a result of the particular path he
chose he 

also made many fine contributions, both to Quaker-
ism

 and the 
world. 

It is im
portant that, as each of us strives

to follow
 

the 
Light,

we recognize that some of us may 
be

called to a very different kind of service from
 that of others.

One of Penn's best-known contributions to the 
English-

speaking world, aside from
 the founding of Pennsylvania, is

the precedent established when he was tried, in England, for
having spoken at a public meeting for worship. The judge

tried to compel the jury to bring in a verdict of guilty of
inciting the people to violence. The jury, however, was sym-
pathetic 

to the peaceable Quakers, knew
 they had not been

guilty of inciting to violence, and refused to bring in such a
verdict. The jury was locked up without food or any con-
venience for four days, but refused to be starved into sub-

m
ission to the judge's will. 

Thus the 
precedent was set for

the right of the jury to bring in a verdict independent of the
judge's advice. Penn's two leading contributions to the world
of religious thought were books written during two lengthy

im
prisonm

ents, one at the beginning of his Quaker m
inistry

and one towards the end of his life. 
The first is called, No

Cross, No Crown, and the second, Some 
Fruits of Solitude.

They do not make easy reading today 
but 

they 
carry 

the
heart of the message for which Penn was willing to give up
the easy life of a cavalier and become a member of a despised
low

er-m
iddle-class sect called Q

uakers.

QUESTIONS FOR 
DISCUSSION:

1. 
Do you think Penn was right in giving the answer he

did to King James when he was asked about the difference
41



between the Quaker 
and the Catholic 

religions? W
hy, 

or
why not?

2. 
Politics and corruption are often thought to go hand

in hand in this country. Can you think of any people today,
not necessarily Quakers, who are known for their unusually
fine character and religious convictions and yet have man-
aged to stay in a position of high political power and pres-
tige without com

prom
ising their convictions?

3. 
If you were asked to give a talk about Quakerism

 to a
group of young people from

 a wealthy and fashionable back-
ground, 

such as the audience Thom
as Loe m

ust have faced
when 

Penn 
first 

heard 
him

 
at 

O
xford, 

what 
would 

you
choose to tell them

 about Quakerism
 in order to hold their

interest?

4. 
W

here should we conform
 today, and where not con-

form
?

5. 
If most Friends are considered "respectable," is this a

danger or an advantage for Quakerism
?

R
E

A
D

IN
G

S
:

"W
illiam

 Penn," Rebel Saints, p. 196.
"About W

illiam
 Penn," 

Quakers Courageous, p. 107.
"W

illiam
 Penn," Builders of the Quaker Road, p. 48.

W
illiam

 Penn, Founder and Friend, Virginia Haviland.
Penn, Elizabeth Janet G

ray.
Som

e Fruits of Solitude, W
illiam

 Penn.
Peaceful Heroes, Rosalie Regen.
PR

O
JEC

T:

Some Fruits of Solitude contains some very pithy sayings
that can be enjoyed today as much as when they were first
w

ritten. Perhaps one 
member 

of the class and his fam
ily

would like to go through at least part of the book and make
a collection of sayings to bring to the class. Such a collection
m

ight also be shared w
ith 

the adult 
m

em
bers of the 

M
eeting

and m
ade perm

anent in an attractive notebook for the M
eet-
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ing library, for few
 adults in the Society of Friends today are

fam
iliar w

ith this book.

12 / The Holy Experiment—

THE 
M

UCH-PERSECUTED
 

Friends 
of 

Penn's 
day 

had 
often

thought longingly of the possibility 
of establishing in the

new
 world a settlem

ent of their own where they 
would have

freedom
 to live peacefully 

according to their 
principles.

Such 
a venture, however, would have required political

power and financial resources far beyond what the hum
ble

Quakers had at their disposal. 
W

hen Penn becam
e one of

them, 
these obstacles were overcome, 

for 
Penn had both

wealth and power. 
In 1681 Charles II gave a large land grant

to Penn in payment of an old debt owed to his Adm
iral

father, and Pennsylvania was born. 
Penn wished to call it

simply 
"Sylvania," 

the land of forest, but the king wished to
honor old Adm

iral Penn 
and requested that it be named

Pennsylvania. 
Penn did not feel that he could refuse this

request, but was som
ewhat em

barrassed at the thought that
many would conclude that he had named the province in his
own honor rather than in his father's.

Here was a rare opportunity. 
A despised religious sect was

given the chance to rule a tract of land in accordance with
their own Christian principles. W

hat would they 
do with

this opportunity? The Puritans who settled M
assachusetts

made that colony a haven of liberty only for their own kind,
and severely punished any 

who deviated 
from

 
their 

own
beliefs. 

Friends must have been sorely 
tem

pted to make
Pennsylvania chiefly a refuge for Quakers and an example to
the 

world of what the Quaker way of life could accom
plish.

It would have 
been easy to set up certain restrictions to en-

sure Quaker dom
inance in the new

 colony, such as perm
it-
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ting only Quakers in good standing to hold political office.
But Penn and the leading Friends in the new

 venture were
clearly determ

ined in their minds that the 
colony 

was to
offer religious and civil liberty to all people, regardless of
race, color or creed. 

The only stipulation made for office.
holding, and one they had to make under English law, was
that the office-holder be Christian. 

No attem
pt was made to

gain special 
privileges for 

Quakers, 
and 

all 
im

m
igrants,

from
 whatever country or of whatever religion, were made

w
elcom

e there.
This principle of liberty and justice for all was written

into the colony's charter by Penn and was later incorporated
into our federal constitution. We 

tend to take 
it for granted

today, but at that time the 
idea existed nowhere in the col.

onies except in Rhode Island, and certainly was not to be
found in England. It is probably the most im

portant con-
tribution the Quakers have made to the developm

ent 
of

this country. Pennsylvania prospered greatly as a result of
this gift of freedom

 to its citizens. It grew
 more rapidly

than any of the other colonies; and at the time of the revolu.
tion Philadelphia was, according to the historians, the larg-
est, best governed and most progressive city of the new

 world.
It produced many distinguished scientists as well as states.
men, for science thrives on the opportunity to think, talk
and act freely.

The holy experim
ent was not a com

plete success, however,
in spite of the high principles upon which it was founded.
Their new-found power went to the heads of some of these
early Friends who had been so severely persecuted in Eng-
land, and they tended to stand too much on their rights in
insignificant m

atters. They became "too governm
entish," as

Penn put it. In a dem
ocracy, individual rights must always

be balanced by a strong sense of group responsibility. Friends
were not always able 

to see their 
individual rights in the

perspective of the welfare of the com
m

unity. 
The biggest
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source of difficulty was that after the colony was established
their leader, Penn, had to spend most of his time in England
and leave Pennsylvania in the hands of a deputy governor.
Since the deputy governor had certain military obligations
to fulfill for the king, 

no Friend could take 
that position.

Penn needed to find a non-Quaker who was sympathetic 
and

willing to work cooperatively with a predominantly, though
not exclusively, 

Quaker group. 
In spite of the 

freedom
 ex-

tended to all im
m

igrants, Friends were definitely in the ma-
jority for the first few

 years, and held a majority in the legis-
lature 

for 
the 

first seventy 
years. The 

problem
s that arose in

the colony through 
unw

ise choices of deputy governors on

Penn's part will be discussed in the next lesson.

QUESTIONS FOR DISCUSSION:
1. W

ere the Quakers right in opening their colony to all
settlers regardless of conviction when this 

meant letting
people 

into Pennsylvania who might 
want 

to fight 
the

Indians and might tend to underm
ine the 

good work the
Quakers were doing with them

?
2. 

In Penn's day, 
it was not possible to receive a grant of

land from
 the 

king 
without undertaking certain military

obligations such as contributing to the 
king's army. 

Many
of the troubles the Q

uakers had in Pennsylvania stem
m

ed
from

 this obligation. 
W

ould it have been better 
never to

have tried to found the colony at all than to have founded
it w

ith these handicaps?
3. 

Do you think it is ever possible, even in our own day,
to follow

 our ideals without ever coming in conflict with
the "world's" 

ways? Is this conflict always a bad thing?
4. We are losing rather than gaining freedom

 in our day
by the increasing power of the governm

ent to declare certain
research "secret,"

thereby taking away the personal freedom
of scientists to work as they choose, and by the governm

ent's
practice of conscription for m

ilitary service, taking away the
45



freedom
 of the individual 

to choose in 
w

hich way 
he will

serve his com
m

unity. In w
hat ways are Q

uakers again fight-
ing for the freedom

 of conscience for 
w

hich Penn stood?
5- 

W
hy does power often "go to the head" of a leader?

Do you think it possible to have hum
ility in leadership?

H
O

M
E R

EA
D
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G

S:

"The Long Step," Quakers Courageous, p. 185.
Little 

W
olf Slayer, Donald E. Cooke.

13 / The Holy Experiment—
II

UNFORTUNATELY, MOST OF THE deputy governors appointed
by Penn were not able to understand and work with Friends,
and because of 

this many difficulties arose. 
Furtherm

ore,
Penn chose as his steward, 

or adm
inistrator of financial

affairs, a man who turned out to be com
pletely dishonest.

Penn was busy with 
too many affairs to set this m

atter
right when he should have, and this m

istake caused 
the

colony 
as 

a whole 
and Penn personally endless trouble,

including 
a term

 
in 

debtor's 
prison 

for 
Penn. 

Among
his 

greatest faults 
were an 

inability 
to 

judge 
character

and 
a som

etim
es m

isplaced 
sense 

of 
loyalty. 

For 
these

reasons, 
and 

because 
of 

the 
continual 

dem
ands 

m
ade

upon the colony by the king for contributions to the perpet-
ual French and Indian wars, there was a good deal of surface
political tension in Pennsylvania. Basically, however, the col-
ony 

prospered 
while 

Friends were 
in 

the 
m

ajority, 
for

underlying all their activity was a strong sense of religious
concern. 

Their 
effort to live 

in and w
ith the w

orld by 
in-

corporating so many non-Quaker elem
ents into the colony

was in itself no sm
all testim

ony to the strength and breadth
46

of their convictions. 
The m

eeting for worship was the focus
for all com

m
unity life, and created a sense of spiritual unity

which carried Friends through many political disagreem
ents.

Also, 
the legislative sessions were begun with a period of

silent worship and were often conducted in the worshipful
spirit of the Friends m

eeting for business.
W

ith 
all 

the 
freedom

 
they 

had 
in 

their 
new

 
colony,

Friends still had 
endless 

trouble 
because of 

their 
peace

testim
ony. They were always trying to find a polite way out

of requests for money and arms to fight the king's wars, re-
quests which the king had a legal right to make. 

Being true
to their testimony of freedom

 for all, they did not feel free
to deny non-Friends the right to fight, 

yet they did not feel
free to raise an official army. 

The solution was usually for
Friends to encourage those who wished to fight to volunteer
on their own initiative, and to appropriate money 

for the
king's use for non-m

ilitary purposes. They had a wonderful
opportunity to dem

onstrate the positive side of their peace
testim

ony 
in their 

relationships with the Indians, and as
long as Friends policies prevailed in the 

treatm
ent of the

Indians, there was com
plete friendship on both sides. Dur-

ing this period, Pennsylvania was the only colony free from
Indian massacres. They followed the simple policy of treat-
ing the Indians as they treated white men. 

They made fair
treaties, paid fair prices for land, made the law

 courts equally
available to Indians and to white men, and stipulated that
Indians m

ust serve on the jury 
when 

an 
Indian was to be

tried. "Fire-water," 
the deadly liquor with which white men

long had destroyed the m
orals and 

health of 
the 

Indians,
was not allow

ed to be sold. 
Penn him

self spent m
uch tim

e
with the Indians, getting to know

 them
 well, and entertain.

ing them
 freely in his own home. 

They in turn loved and
revered him

. 
After his death one of 

his ne'er-do-w
ell sons

began the destruction of that fine relationship by defraud-
ing the Indians of some land in the infam

ous "walking pur-
47



chase." By an earlier treaty 
the Indians had granted to

Pennsylvania as much land in a certain section 
as 

a man
could walk 

in 
a day and a half. Penn's son hired trained

runners and sent out scouts to clear a path through the desig.
nated territory so nothing would hinder the runners' speed.
As a result the 

runners covered twice as m
uch land as had

been intended by the original treaty, and the 
Indians felt

bitter 
resentm

ent. As the colony grew
 and Friends became

increasingly a minority group such things happened oftener,
and 

finally 
the 

Indians 
retaliated 

w
ith 

a m
assacre. 

But
Friends were still powerful 

and as a result of intensive work
and a very generous expenditure of money, they were able 

as
a group of private and concerned citizens to undo much of
this damage. 

They persuaded the state governm
ent to ac-

know
ledge the harm

 done to the 
Indians and to re-establish

friendly relationships with them.
In 1756, after seventy-five years, the 

issue of a state army
could no longer be avoided, and Friends as a body made the
decision 

to retire from
 political life rather than 

sit 
in a

legislature in which the m
ajority was determ

ined to make
certain military moves. The influence of the Quakers in the
governm

ent of Pennsylvania rem
ained for many years, how-

ever, 
and for 

a long tim
e afterw

ards the 
territory 

was a
stronghold of freedom

 and liberal thought. 
There are m

any
non-political ways in which a concerned citizen can serve his
governm

ent, and Friends gave unstintingly of their time and
money to those causes for which they were concerned. 

Their
special concern for the 

Indians 
has 

continued until 
the

present day.

QUESTIONS FOR DISCUSSION:
1. W

hat 
was 

the 
great counterbalancing 

force 
that

held the Quakers together and saved them
 from

 the dangers
of being too individualistic 

in their political action?
2. 

Do you think it m
ight have been better if the Q

uakers

had not granted equal freedom
 to all the citizens of the col-

ony, 
so they 

would not have had to come 
to the point of

stepping out of the state legislature when they 
became a

m
inority group? If they had kept all political power in their

own hands, do you think that Pennsylvania m
ight still be a

really 
Q

uaker 
state today, 

dem
onstrating to all 

the w
orld

how
 the Quaker way might be applied to local, national and

international relations?
3. 

Do you think the Quakers were right in stepping out
of the legislature voluntarily 

rather than rem
aining there 

as
a m

inority group obliged to support the will of the m
ajority

in raising a state 
arm

y?

R
E

A
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S
:

"A 
Ride Tow

ard W
ar Paint," 

"The W
hite Feather," and

"The Latch String," The Friendly Story Caravan, pp. 85,
126 and 142.

"Fierce Feathers," 4 Book of Quaker Saints, p. 347.
"W

illiam
 Penn," 

Rebel Saints, p. 
160.

Friends and the Indians, Rayner 
W

. Kelsey.

CLASS PROJECT:
Friends long continued concern for the Indians is carried

on today by the Com
m

ittee on Indian 
Affairs. 

Perhaps the
class would like to write to this com

m
ittee 

at 
1515 Cherry

Street, 
Philadelphia 

2, 
Pa., 

for 
inform

ation about their
present 

activities. 
Friends at present support four mission

centers am
ong the Oklahom

a Indians. Inform
ation can also

be 
secured from

 the Friends Board of M
issions, 101 Quaker

Drive, 
Richm

ond, 
Indiana. 

The 
Am

erican Friends Service
Com

m
ittee, through its offices, is also working with Indians

and you should ask them
 for inform

ation.
If your class is looking for a service 

project, you might
think of "adopting" one of the Friends m

ission stations after
you have learned more about them. Some of them

 are very
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poor 
and will welcome 

toys 
and clothing for children. It

might also be possible to correspond with a First-day School
class of Indian boys and girls of your own age.

14 / Quakers in Politics

WE SOMETIMES HEAR excited discussions today on the ques-
tion of whether it is ever right to make com

prom
ises for an

ideal, or whether, regardless of consequences, one should
take whatever course of action seems right. In the Society of
Friends 

there 
have 

always 
been 

individuals 
belonging 

to
both schools of thought. It is interesting to see how

 Friends
handled the problem

s of follow
ing their ideals in the 

Amer-
ican colonies during the early days when they had political
power 

and had to cope with a constant succession of wars.
In two of these colonies, Rhode Island and Pennsylvania,

the Q
uakers held the m

ajor political pow
er for m

any years
and for a tim

e they held the highest offices in the Carolinas.
The years during which they had this power were troubled
tim

es. The King of England was engaged in a constant suc-
cession of wars with the 

Indians, with the 
French and 

with
the Spanish. We have seen how

 the Quakers in Pennsylvania
m

anaged to get around the various dem
ands for m

ilitary
help made upon them

 by the king. It was relatively easy to
evade dem

ands for help during the French and Spanish wars,
but not so easy to stay out of the Indian wars. 

It is true that
wherever Quakers settled they established friendly relations
with 

the 
Indians. 

But they could not live 
entirely 

unto
them

selves. 
The Q

uaker settlem
ents were but 

sm
all islands

of peace in a group of colonies that on the whole wished to
exterm

inate the Indians from
 the land. The friendly atti-

tude 
of 

the Q
uakers could 

not 
outw

eigh 
the 

hostile 
and

often despicable acts of m
any of the other settlers in the new
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world. Friends often had to suffer 
the consequences of 

the
hostile 

acts of 
others during 

the 
frequent 

wars 
with 

the
Indians.

Rhode Island was not originally settled by 
Q

uakers, but
its first inhabitants were exiles for conscience 

sake from
 in-

tolerant M
assachusetts, and they were very close to Friends.

Quakers soon settled there in large num
bers and many of

the original 
exiles 

joined 
the 

m
eetings 

they established.
This group ruled the colony wisely and well for one hun-

dred years, until finally thrown out of power on the m
ilitary

issue. But it is interesting that for one hundred years they
were voted 

into office, 
with 

their 
convictions fully 

known,
by an increasing m

ajority of non-pacifist voters. 
These 

peo-
ple evidently had more faith in the wisdom

 of the peaceable
Quakers than in their own more belligerent methods, 

and
their faith was well justified. 

The colony prospered greatly
during these years.

Rhode Island and Pennsylvania were two islands of rela-
tive peace and security in very troubled tim

es, and this be-
cause there was a substantial number of Quakers who were
willing to hold public office at the risk of occasionally hav-
ing to com

prom
ise their convictions. 

Their aim
 was to help

m
aintain a governm

ent that in its most im
portant functions

was true to the Quaker principles of equality, reconciliation,
and freedom

 of conscience. 
M

any of these prom
inent office-

holders literally wore them
selves out in their endless task of

trying to reconcile the inconsistent m
ilitary dem

ands of the
king and the other colonies, with their peaceful principles.
W

hen on num
erous occasions they were requested by royal

authority to send m
ilitia, 

they alm
ost always avoided doing

so and often on the basis of rather 
bare-faced and am

using
excuses, such as that the weather was too bad. W

hen pressed
too hard, they 

would send m
oney or goods instead of men.

W
hile on the one hand they staved off the dem

ands of the
m

ilitary, on 
the other 

hand they 
w

orked constantly 
to im-
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prove 
relations 

with 
the 

Indians. 
They 

were 
also 

peace-
m

akers for the quarreling factions in the colonies, 
and be-

tween the colonies and the king. A
 rowboat full of leading

Rhode Island Friends arrived unarm
ed at the m

ilitary camp
of the 

Indian King Philip on the eve of the 
worst Indian

war 
of colonial 

history, to try 
to persuade 

King 
Philip to

subm
it 

his 
case 

against 
the 

English 
to 

arbitration. 
The

Indian king was friendly and appreciative of 
their efforts,

but pointed out that the Indians would never receive justice
in such an 

arbitration. 
The 

Friends knew
 

in 
their 

hearts
that he was right and sadly rowed away again. W

hen the war
broke 

out, Friends knew
 

it 
was a direct result of the injus.

tices done to the Indians by other colonists, and refused to
raise an army against them. 

Instead, 
they requested that all

settlers who desired safety should 
take refuge in 

Rhode
Island, which they then m

aintained as a barricaded sanc-
tuary. Any settlers who did not wish to do this, obviously
risked 

m
assacre, 

and 
there 

was 
naturally 

much bitterness
against the Q

uakers on the part of m
ore aggressively m

inded
settlers. 

The way of reconciliation is not alw
ays easy or suc-

cessful, particularly in the 
m

idst of a world w
hich is deaf to

the spirit of reconciliation.
Q

uakers never 
subm

itted 
to injustice; 

they 
sim

ply 
be-

lieved in m
eeting it with constructive instead of destructive

action. W
hen England tried to tax the colonies, it was the

Quaker politicians of Rhode Island who led the "no taxa-
tion without representation" movement. 

These same Friends
also drew

 
up the 

first proposal for 
a continental congress

and appointed the first delegates to that congress when it
was finally ready to meet. 

Their contribution was as great as
Penn's to the founding of the Am

erican republic.
There was never a very large settlem

ent of Friends in the
Carolinas, but at one 

time they 
becam

e politically 
promi-

nent and supplied good leadership through a period of great
internal strife. 

At one tim
e the colony 

was 
torn 

apart by
52

three 
different 

sets 
of 

overlapping 
quarrels: 

betw
een 

the
French Huguenots and the English settlers, between 

the
colony 

and the 
Indians, and also between the 

colony 
and

the 
king. 

At this critical period there was chosen a Quaker
governor 

who was able 
to reconcile 

m
any of the 

m
ost bitter

differences and to lay good groundwork for future settling
of other issues. 

In most cases, when the 
world's people gave

the Q
uakers a chance to use 

the way of love 
and reconcilia.

tion, Friends seem
 to have used their opportunities well.

There cam
e a tim

e, how
ever, when all three of the colonies

we have been talking about were no longer 
willing to give

the Quaker way a chance, and war-m
inded people came into

power. 
Friends lost 

their 
offices alm

ost 
always on 

the war
issue, 

although 
som

etim
es 

through 
being 

voted 
out, 

and
som

etim
es through resignation when it becam

e obvious that
they would be too directly involved in m

ilitary operations.
The fact that the Quaker way was not able to win out politi-
cally, even when the Quakers started out in the m

ajority, is
discouraging to those of us who feel that, if only 

we had
more 

intelligently peace-m
inded men in our governm

ent in
W

ashington today, we could do a much better job of work-
ing for international peace. 

The Quakers had their chance,
but the United States is hardly a pacifist country today. 

Yet
did they 

ever 
really have a chance? As we have said, the

Q
uaker settlem

ents were really tiny islands in a sea of w
ar,

and 
they 

could 
not 

shut 
them

selves 
off 

from
 

the 
w

orld
around them

. 
In the sam

e way, 
we cannot shut ourselves off

from
 the w

orld around us, 
no m

atter 
how

 
strongly we be-

lieve in the power of love and the ways of peace. W
e m

ust
all be prepared to reap the grim

 harvest of 
wars in w

hich
we 

try not to participate. 
This is what Christ did when he

died on the cross. He was reaping the harvest of all the sins
of m

ankind, and redeem
ing them

 through his love. 
This is

not 
"success" 

as we are taught to judge success. 
Transform

ing
som

ething evil into som
ething good, 

through 
love, 

is m
ore
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im
portant to the Christian than success. It is 

at the heart of
Christ's teaching of God's will for us.

QUESTIONS FOR DISCUSSION:
1. 

Why weren't the Quakers more successful in stopping
the constant wars w

ith the Indians in colonial days?
2. 

Perpetual 
com

prom
ise 

on 
m

ilitary 
policy

w
as 

the

price the Quakers had to pay for the privilege of staying in
political office and upholding the principles of freedom

 of
conscience, justice and liberty for all. 

W
ere the results worth

the compromises? Were they right in resigning from
 office

when they finally felt that their compromises were destroy-
ing the principles for which they stood, or should they have
tried to keep political power at any price?

3. 
W

hat is there about political action which comes into
basic conflict with the Quaker way of making and acting on
decisions? In the light of this conflict it would be possible to
argue that Friends should never be active in politics. 

(Some
religious groups in this country such as certain branches of
M

ennonites abstain from
 all political activity, including vot-

ing.) Do you think that Quakers should keep out of 
all

political activity? If not, 
why not?

R
EA

D
IN

G
S:

"The W
orld as the Quakers Changed It," Rebel Saints, p.

3-3•
"Israel Pem

berton," Builders of the Quaker Road, p. 26g.

PR
O

JE
C

T:
Although at the present tim

e, Quakers 
in 

the 
United

States are few
 in num

ber, they have an influence in W
ashing-

ton out of all proportion to their 
num

bers through an or-
ganization called the Friends Com

m
ittee on N

ational Legis-
lation. If you would like to know

 m
ore about this m

odern
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type 
of Q

uaker 
political activity, 

in which Friends work as
private 

citizens rather than as 
political office-holders, 

w
rite

to the Friends Com
m

ittee on National Legislation, 
104 C

St., N.E., W
ashington 2, D. C., and ask for m

aterial describ.
ing its activity. Get enough copies so every one in the class
can have som

ething about the FCNL in his notebook.

15 / Friends and Slavery

IN 
THE 

EARLY
 

DAYs of this country 
there were many fine

Christians who had 
slaves and treated 

them
 

well, never
thinking that there might be anything wrong in owning
slaves. 

The Friends were no exception, but 
some 

of them
who were very sensitive to the Inward Voice soon came to
feel that 

slavery was not consistent with their 
C

hristian be-
liefs. For they realized that though different in color these
slaves were none the less G

od's children. 
W

hy then 
should

they 
be confined in the hom

es of Friends and treated m
ore

or less like cows and horses? Why should they be regarded as
personal property rather than as independent hum

an beings
to whom

 God's spirit could also speak?
So it was that the first anti-slavery statem

ent of which we
have a record in the 

Am
erican colonies cam

e from
 a Friends

m
onthly 

m
eeting in Philadelphia, 

back 
in 

1688. 
It took

nearly one hundred years from
 the time 

of that first state-
ment to bring the Society of Friends to a com

plete acceptance
of 

a testim
ony against slavery. By 1786 all Yearly M

eetings
in America had gone on record against slavery. 

That one-
hundred-year period is a splendid exam

ple of how
 Friends

work 
at their best. 

There was very soon a m
ajority of Friends

convinced of the wrongness of slavery, but there was no
effort on the part of the m

ajority 
to force the m

inority to
give 

up their slaves. 
Instead there were patient and loving
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visits and discussions with slaveholders, continuing year
after year, until the slaveholders were able to see for them-
selves the evils of slavery. Some Friends became impatient
with these slow methods and became active in the fiery
abolition movement which aroused tremendous emotion,
both for and against slavery, and precipitated many riots
in the course of its activity. The majority of Friends believed
in a slower surer way that did not arouse such violent emo-
tions. The abolition movement led to the civil war, and
today in this country we are still paying the price of that
violent attempt to secure justice. The Quaker method of not
taking action until the entire group was united behind the
action led to the voluntary freeing of slaves on the part of
practically every slaveholder in the Society. (One or two
Friends did not free their slaves until the Yearly Meetings
felt ready to make a pronouncement against slavery, but
neither did they oppose the action of the Yearly Meetings.)
It should also be said, however, that many Friends did a
splendid service in the more aggressive abolition movement,
helping to awaken the conscience of many Americans to the
evils of slavery.

The Friends who lived in the southern states often suf-
fered economically as a result of obeying their conscience
in regard to slaves. One Friend, Edmund Peele, set free one
hundred and twenty-five slaves. He took them to Liberia,
Africa, at his own expense and gave each one $25.00 to start
life in his new home. When he returned home he was a
poor man, and had to live much more simply than before.
One of the evils of slavery was that it made people feel that
it was degrading to work with their hands. Anyone who did
manual labor was considered "no better than a nigger," and
so it was impossible for a man to hire free people to do farm
work in the southern states after he had set his slaves free.
This meant that Friends had to limit their farming to what
they could do with their own hands, and accept not only
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a reduced income but a low social status in the eyes of their
neighbors. Life became increasingly difficult for them, and
finally the Friends in Georgia, South Carolina and lower
North Carolina emigrated by entire Meetings to the "free"
states of the middle west. Since the great emigration, and up
until very recently, there have been no Quakers at all in
these parts, except in North Carolina.

A number of Friends were active in the Underground
Railroad, an informal but effective organization for helping
slaves escape to free territory. There are many exciting tales
about the railroad and the clever ways in which the Quakers
hid the fleeing slaves from the masters who pursued them.
They were hidden in schoolhouse attics, in hay mows, be-
tween feather beds in Quaker ladies' bedrooms, and other
unlikely places. The Underground Railroad received its
name from a group of slaveholders who chased their slaves
as far as the home of a prominent Quaker named Levi Coffin.
(The home may still be seen today in Fountain City, In-
diana.) These men declared that they could find no trace of
their slaves above ground after they reached Levi Coffin's
house, so there had to be an underground railroad of which
he was president. Levi Coffin did indeed deserve the title of
president of the railroad, for he probably helped free more
slaves than had any other individual. He and his wife never
knew, when they went to bed at night, how many times they
might be roused by a gentle tap at the door to find any-
where from one or two to twenty slaves needing food and
a place to rest in hiding until they could continue their
journey to freedom. Not all Friends approved of helping
runaway slaves to escape, even though they opposed slavery.
There was never any doubt in Levi Coffin's mind, however.
Once some slaveholders had him brought to court on a
charge of helping runaway slaves to escape. The story in
Southern Heroes, an interesting book on the experiences of
southern Friends before and during the Civil War, goes as
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follows: "He promptly confessed that a party of seventeen
colored people had stopped at his home. They were hungry
and 

he 
had 

fed 
them

 
as 

his 
M

aster had 
bidden 

him
 

do.
They said they were slaves fleeing from

 their m
asters, 

but
the word of 

a slave 
was not accepted as evidence 

in that
court." The judge could do nothing but dismiss the case.

Another Friend who did much to help the cause of the
slaves was John G

reenleaf W
hittier, 

the 
poet. 

W
hile still a

very young m
an, he laid aside 

his plans for 
a life devoted

to literature 
when he 

received a call from
 W

illiam
 Lloyd

Garrison to help in the abolition m
ovem

ent. 
He did not

actually help to set runaway slaves free as did Levi Coffin,
but his pen had a mighty influence 

on the 
minds of men

and did m
uch to further the cause of freedom

. 
He was some-

times carried away by the fire of his own m
oral indignation

over the wrongs the slaves suffered, and was teased for try-
ing to drive brotherly love into other people's hearts with
a ham

m
er, but he was a real apostle of peace at a tim

e when
feelings were running high. Referring to the fact that free-
dom

 for the slaves was gained through war, he writes sadly,
"W

e prayed for love to loose the chain,
'Twas shorn by battle-axe in twain."

A poem
 by W

hittier called "First-day 
Thoughts" was men-

tioned in the readings for the lesson on the meeting for
worship. The beautiful poetry that grew

 out of his profound
religious experience on 

the one 
hand, 

and 
the 

inspired
writing in the cause of freedom

 for the slaves that grew
 out

of his social convictions on the other hand, combine to make
a contribution 

both 
to Q

uaker thought 
and to Am

erican
thought that is fine and lasting.

QUESTIONS FOR DISCUSSION:
1. 

W
hat 

problem
s d id southern 

Q
uake r s face w

hen 
they

had freed their slaves? D
o you think 

they did r ight to m
ove
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to the 
middle west rather than continue to struggle to do

their own farming without help in unfriendly southern com-
m

unities?
2. If you had been living in pre-civil war days, would you

have helped with the Underground Railway? Try to im
agine

some of the argum
ents that the conservative Friends in your

M
ecting might have used to try to persuade you that it was

wrong to help slaves to escape from
 their m

asters.
3- 

For many years Friends have been interested in secur-
ing justice for Negroes; why are so few

 Negroes m
em

bers of
the 

Society of 
Friends?

R
EA

D
IN

G
S:

Stories of the Underground Railroad, 
Anna L. Curtis.

"David 
A

llen-Q
uaker," 

The 
Friendly 

Story 
Caravan,

P. 
159-

"A Little Black Boy at the G
ate," and 

"Friend Jabez Brown
and the 

Runaway 
Slave," 

Quakers Courageous, p. 
173

and p. 179.
"M

artha Schofield," Quaker Torch Bearers, p. 
116.

Com
plete Poem

s, John Greenleaf W
hittier. 

(Read some of
the anti-slavery poem

s.)
Southern H

eroes, the Friends in W
artim

e, 
Fernando G. Cort-

land. Chapters 3, 
4 and 5. 

(This book is probably avail-
able only in a few

 
m

eeting libraries well stocked with
older Quaker books.)

PR
O

JEC
T:

Today 
the Negro still suffers a good deal of injustice in

lack 
of 

opportunities for jobs, 
places 

to live, education
and recreation, and Friends have not always done 

as much
as they m

ight have to continue their concern for them
. 

Find
out what your own M

eeting, or your 
Yearly 

M
eeting is

doing to remove these injustices. If there is a Friends school
near you, find out whether it accepts Negro students. If yours
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is an Independent M
eeting with no Yearly M

eeting affilia-
tion you m

ight w
rite to the A

m
erican Friends Service Com

-
m

ittee, 
20 S. 

12th Street, 
Philadelphia 7, Pa., or to your

nearest regional office, to find out what they are doing in the
field of race relations.

W
hat can you do in your own town?

16 / John Woolman: Quaker Saint

JoHn W
ooLmaN

 was a popular lad in the crowd in which he
grew

 up. He had the knack of always saying and doing the
right thing in a group, and making everyone feel at home.
He 

was in great dem
and for all school occasions, and he

dearly loved a good time. The Spirit spoke to John Wool-
man with peculiar intensity, and it kept flashing him

 warn-
ing in the m

idst of the 
festivities he most enjoyed. 

It would
rem

ind him
 that his life did not belong only to him

self and
was not to be used purely for his own pleasure, but that it
belonged to God, W

ho had much work for him
 to do. The

same sensitivity which m
ade him

 such an understanding and
sought-after 

friend in his own group also m
ade him

 aware
that there was much evil and suffering in the world at large.
He tried to keep his conscience quiet by going faithfully to
m

eeting, and by reading the Bible, but he knew
 in his heart

that the Lord wanted more from
 him

 than that. 
For a long

tim
e 

he 
w

restled 
w

ith 
him

self, 
torn 

betw
een 

his 
love 

of
good times and the feeling that God was calling him. 

To
many people, who read his Journal in which he has beauti.
fully recorded the 

account of his life and inward struggles,
this seems like an unreal dilem

m
a. 

The 
good times about

which 
he 

felt 
so guilty 

were 
certainly 

innocent 
enough.

M
any, perhaps most good Christians are able to enjoy whole-

some pleasures as long as such fun is well balanced by the

practice of prayer and service. A
 few

 people in every genera-
tion seem

 to be equipped with such sensitivity that for them
just being an ordinary 

good Christian isn't enough. They
sense the world's suffering so keenly that they must dedicate
their entire lives, 

their every thought and action, 
to a shar-

ing and relieving of that suffering. If one of us is called to
that kind of life, we shall never have any inward peace until
we are obedient 

to the Light. 
W

oolm
an found a way, 

not
without struggle, to obey this Light. The fruit of that obedi-
ence was one of 

the m
ost beautiful lives that 

has ever been
lived. 

That is why he is often spoken of as the Quaker Saint.
He felt the call to speak in m

eeting for the first time when
he 

was still a very 
young m

an. He suffered over 
this experi-

ence 
for 

weeks after, because 
he 

felt that he had not 
"kept

close to the Divine opening, 
and 

said more than was re-
quired of him

." After that first experience of letting words
run away with him, 

he was very careful to "keep close" to
the openings as they came. 

He began his life-long training
in listening carefully 

to what the Inward Voice required of
him, and obeying it.

The 
opening 

which 
was 

to change 
the 

course 
of 

W
ool-

man's life and to help bring about the eventual abolition of
slavery 

came 
quite unexpectedly 

when the shopkeeper 
to

whom
 he was 

apprenticed 
asked him

 to write a bill of sale
for a slave. 

He w
rote the bill w

ith som
e uneasiness, 

not hav-
ing the courage to refuse; but in the follow

ing weeks, 
the

very idea of keeping fellow
 hum

an beings in life-tim
e bond-

age filled him
 with horror. 

He was concerned, 
not only 

for
what slavery did to the slaves them

selves, but 
for 

the way
in which it corrupted the souls of the slaveholders. 

For 
the

rest of his life 
he devoted m

uch of 
his tim

e to the w
ork 

of
opening the eyes of slaveholders to the evils of slavery. 

At this
time there was no general Quaker testim

ony against slavery.
Many 

wealthy Friends held large num
bers of slaves, simply

taking 
the custom

 
for 

granted, 
as did the non-Friends of
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that time. 
W

oolm
an traveled widely over the country visit-

ing Friends meetings, since his gift in the m
inistry was

recognized and encouraged by Friends. 
On his trips he was

often entertained 
in 

the 
hom

es of 
w

ealthy 
Q

uaker slave-
holders. 

He 
was 

a sensitive 
and 

w
ell-bred 

m
an, 

and 
the

thought of criticising his friendly, well-to-do hosts to their
faces was agonizing to him, but he felt that he must make
them

 aware of the evil consequences of slavery. Again and
again he compelled himself to do this, writhing inwardly
at his breach of good m

anners. 
W

e know
 that the 

effect of
his few

 diffident words, so gently and hesitantly spoken, was
great. He often left his hosts in a thoughtful and softened
state of m

ind w
hich ultim

ately led them
 to free their slaves.

The results 
were 

not 
always 

successful, however, and 
we

can imagine how
 unhappy W

oolman felt when the slave-
holder 

became 
angry with him. Som

etim
es he felt like ig

noring his call to do this difficult task, but the Lord always
gave him

 strength when he needed it. 
He 

knew
 that it was

only selfishness that made him
 want to be liked by every-

body. 
On one occasion he wrote,

"I 
saw

 
at 

this time 
that

if I was honest in declaring that which truth opened in me,
I could not please all men; and I labored to be content in
the 

way of my duty, however disagreeable to my own in-
clination."

Because of his winning ways, when W
oolm

an finally went
into business for him

self, the custom
ers flocked to his shop,

and he soon found that his business was taking up all his
tim

e. This gave him
 no tim

e for the Lord's work, and he was
also uneasy about what he should do with all the money he
was earning. U

nlike m
ost of us, he felt his incom

e 
was m

ore
than he needed to live on. 

He finally decided to close up
his shop and do just enough tailoring, a trade he had learn-
ed, to support his family. Imagine how

 surprised his custo
m

ers 
m

ust 
have been 

w
hen 

he 
told 

them
, 

one 
by one, 

to
find 

another 
store 

to 
shop 

in 
because 

he 
was 

earning 
too
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m
uch m

oney and w
anted to close his business! At that tim

e
he w

rote in his Journal, 
"I saw

 
that 

an hum
ble m

an, w
ith

the 
blessing of the 

Lord, m
ight live on 

a little, and that
where the heart was set on greatness, success in business did
not satisfy the craving; but that commonly with an increase
in wealth the 

desire of the 
wealth increased." 

M
ost of us

can testify to the truth of this: no m
atter how

 many things
w

e have, we can always think of m
ore things that we w

ant.
W

oolm
an was not 

content 
to choose a special project,

like 
working against slavery, as his way of serving God. He

examined everything he did in the light of God's will 
and

the world's 
need. So, for exam

ple, he found that he could
not use rum

 and molasses because 
they were by-products of

the 
slave 

trade. 
He 

also cam
e 

to 
the 

conclusion 
that 

he
could not wear dyed cloth, partly because of the poor work-
ing conditions of those who dyed the cloth and partly be-

cause the color of the dye helped to hide the dirt in clothes
and was apt to be a substitute for cleanliness! 

This particu-
lar testim

ony of 
W

oolm
an's caused him

 great trouble, be-
cause 

at the time 
it became fashionable for rich young men

to wear white hats. 
Friends who didn't know

 him
 were apt

to assume 
that he 

was trying to dress in worldly fashion,
when his intention was the exact opposite! 

W
herever 

he
went and whatever he did, W

oolm
an was always identifying

him
self 

with 
those 

who had to labor hard and 
under un-

pleasant conditions, or who were suffering in some way. He
himself was not strong physically, and was often ill, and for
this reason he was all the more sym

pathetic with those who
had to labor 

with their 
hands. 

By 
identifying him

self 
w

ith
such people, he brought the injustices which they 

suffered
to the 

attention of 
a w

orld 
w

hich tended 
to ignore them

,
and often gave real com

fort 
to the laborers as well. 

W
hen

In the m
inistry, he felt called to visit 

England, he traveled
steerage with the sailors. He was violently seasick and suf.
fered severely from

 the crowded, 
smelly quarters and bad

63



food, but he 
bore his discom

fort 
w

ith such 
courage 

that 
the

sailors, a rough and uncouth lot, were forced to respect and
adm

ire 
him

.
His 

genuine 
love 

and 
concern 

for 
them

pierced through the differences in their m
anners and lan-

guage, and 
they 

were able to have good and serious talks
together.

His trip to England was his last service in the m
inistry.

There is a story concerning his arrival at London Yearly
M

eeting, his first appearance 
among English Friends. 

The
Friends 

were 
so 

disturbed 
by 

his 
singular 

appearance,
dressed all 

in 
"fashionable" 

w
hite 

from
 

head 
to toe, 

that
one Friend suggested right in M

eeting that he return to
Am

erica 
by 

the 
next 

boat! 
The sensitive 

W
oolm

an was
struck dumb by this unfriendly reception, but turned hum-
bly to his Inward Guide. In the silence that followed, the
Lord gave him

 
words 

to say 
that 

spoke 
straight 

to the
hearts of all his hearers, so that they 

could not help recog
nizing that he was a true m

inister of the gospel. 
The Friend,

who had first stood up to suggest that W
oolm

an m
ight con-

sider returning, rose again, this tim
e to confess that he had

been in error 
and now

 felt in full 
unity with 

the m
essage

that the visitor had to give. Once again, the 
spirit of love

in the 
heart of the m

an 
who was w

illing to 
be a fool for

God's sake was able 
to reach across all barriers and enter

the hearts of those around him
.

W
oolm

an died of sm
allpox on this visit to England, but

not 
before 

he 
cam

e 
to 

be 
know

n 
and 

loved 
by 

English
Friends. 

He suffered a great deal in his last 
illness, but he

never 
lost the 

sense 
of 

D
ivine G

uidance. 
W

hen 
he w

as no
longer able to speak, he managed to hold a pen in his hand
long enough to write, "I believe my being here is in the wis
dom

 of Christ; I know
 not as to life or death." 

Thus in his
last words we have the secret of the life that has inspired so
m

any seekers since his tim
e. His one concern was that every

thing he did should be in 
God's 

w
isdom

, not in his own.
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His own life or 
death was of no m

atter to him
. 

The fruit
of this amazing life was the hum

ble yet mighty spirit which
still lives on in 

the hearts of all those who 
have com

e to
know

 him
 through reading his Journal.

QUESTIONS FOR 
DISCUSSION:

1. Have you ever had to choose, 
as John W

oolm
an did,

between going with the gang and being popular, or doing
something which they would think queer 

but 
you knew

was right? W
hat did you do and how

 did you feel?
2

. W
oolm

an was concerned over the evil slavery did to
the slaveholder and to the slave. 

Does this m
ake sense to you?

W
hy?
3. 

Do you think W
oolm

an was right in shutting down
his business 

and earning only enough 
to cover the bare

necessities for his family? 
M

ost of our parents earn consid-
crably m

ore than W
oolm

an thought was 
necessary. 

Do you
think everyone is called upon to live as W

oolm
an lived?

If not, why not?
4. 

If, following the exam
ple of W

oolm
an, we started ex-

amining every part of our 
lives, 

what 
things 

would 
we

change?
5- 

Can you explain why so many of the slaveholders to
whom

 
W

oolm
an 

spoke 
changed 

their 
attitudes 

toward
slavery instead of becom

ing angry 
with him? 

Have 
you ever

spoken to a friend about som
ething he did which you felt

was wrong? How
 did you approach it and how

 did he react?
6. 

W
hat is the use of trying to be as nearly perfect 

as is
hum

anly possible, in the W
oolm

an way?

H
O

M
E 

R
E

A
D

IN
G

S
:

John W
oolm

an: Child of Light, Catherine Owens Peare.
John W

oolm
an, Am

erican Quaker, Janet W
hitney.

The Journal of John W
oolm

an, 
Janet W

hitney.
"John Woolman," 

Builders of the Quaker Road, p. 8.
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CLASS 
PR

O
JE

C
T:

Present the play, "M
aster John" Peaceful Heroes by Rosa-

lie Regen.

17 / The Traveling M
inistry

WE 
HAVE 

BEEN
 STUDYING

 FRIENDs in action for the last few
weeks, watching how

 they have translated their principles
and beliefs into daily living. 

W
hen we remember that the

early Society of 
Friends had 

no paid 
m

inisters 
or 

profes-
sional religious workers, but operated entirely 

as 
a group

of 
inspired 

ordinary people who were at 
the 

same 
time

farm
ers,

domestic 
servants, 

blacksm
iths, 

and 
so on, 

the
growth and activity of this little group of Christians is sur-
prising. W

hat was it that kept Quakers ticking?
The real source 

of 
strength for 

Friends, as for any re-
ligious group, lay in their w

orship. 
The vocal 

expressions
in worship that would guide and assist the individual mem-
bers of the M

eeting, 
however, had to come from

 the mem-
bers them

selves. The busy housewife, the tired farm
er, the

careful business m
an, were them

selves God's m
inisters. There

was no one else to give His messages. But relatively few
 peo-

ple 
have 

the gift of expressing religious thoughts well in
words, and not every m

eeting was fortunate enough to have
people 

who could 
inspire 

others 
with their m

essages. Al-
though 

very 
pow

erful religious experiences can occur in a
com

pletely silent 
m

eeting, 
everyone needs at 

som
e tim

e to
learn and be strengthened by hearing about the religious
experiences of others. 

Also, each one of us know
s that our

thoughts 
usually 

become much clearer 
when 

we try to
put them

 into words for som
eone else. Often things that we

never try to express in words rem
ain vague in our m

inds.
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If we allow
 religious experience to rem

ain so vague, it may
evaporate altogether and others may never catch it from

 us.
W

hat saved Friends from
 falling into dead silence and

vagueness 
was 

the 
custom

 of 
the traveling m

inistry 
and

intervisitation. 
Those 

who were 
gifted in the m

inistry did
a great deal of visiting in other M

eetings, and Friends often
traveled to other 

M
eetings whether they spoke in the min-

istry or not. 
This meant that most Friends had an oppor-

tunity to hear things discussed by people who had experi-
ences different from

 their own. 
Friends don't travel to other

M
eetings nearly so much today as they did a hundred years

ago, even though traveling by car is much easier and faster
than journeying was on horse-back. W

hereas we rarely have
even 

a day 
to spare 

for 
visiting distant 

M
eetings, 

early
Friends would 

arrange for farm
 or business to be cared for

by som
eone else and depart 

for a tw
o-m

onths' 
trip to visit

other groups. Besides these special trips that Friends made
from

 time to tim
e, there were the regular events of M

onthly,
Quarterly and Yearly M

eetings-
—

occasions w
hich gave them

a wider 
variety 

of 
experience 

than 
their 

neighborhoods
offered. 

These M
eetings enriched the lives of 

Friends in
many 

ways. 
The m

eetings for worship which preceded the
business sessions were times of spiritual uplift. 

The business
m

eetings were opportunities to share concerns and to learn
what 

was going on within the Society and in the 
larger

world. The abundant meals that followed were plain good
fun-Q

uaker style.
O

ne 
of 

the 
finest 

custom
s 

earlier 
Friends 

had
(w

hich
has almost died out today) was what was called the "relig-
ious opportunity." W

henever 
a Friend 

from
 out of 

town
was visiting in a com

m
unity, 

he would arrange 
to hold

gatherings in the homes of M
eeting members, and often

Friends of the same 
M

eeting would visit in one another's
home and have such an opportunity. A religious opportunity
really means a kind of meeting for worship held right in
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your own living room
 with just the family and the 

"com-
pany." 

It might begin with a little 
Bible reading 

and a
period of silence, and then the visitor 

would speak what
was on his m

ind. 
This m

ight lead to discussion or to more
silence. 

M
any 

Friends have told how
 m

uch such occasions
m

eant to them
 as children, and som

e had their 
whole lives

changed by a few
 words spoken by a particularly inspired

visitor. 
The 

visitors were som
etim

es very sensitive to peo-
ple's states of m

ind, and if the family were troubled by con-
flict, 

(as som
etim

es occurs in the happiest of fam
ilies) they

were often able to speak words that helped to make 
peace,

even though they had been told nothing of the trouble.
Today the thought 

of sitting down in the living room
with guests and settling into silence and worship, 

instead of
carrying on an anim

ated conversation, seems strange and
alm

ost 
em

barrassing to m
any 

of 
us. 

Friends of 
a hundred

years ago w
ould not 

think m
uch of 

the 
superficial conver-

sations 
we carry on w

ith our 
friends m

ost of 
the tim

e. To
them

 life was 
too im

portant to waste on trivialities. "Know
ye one another in 

that 
which 

is eternall 
said 

one 
early

Friend. 
Can you im

agine w
hat it w

ould be like if, the next
tim

e you met and said "hello" to M
ary Smith, 

you suddenly
thought of her as God's child in a world He has made, and
put that feeling into your "hello"? How

 much of what we
think about, and speak of and do with our 

friends really
m

atters? 
The Society of Friends is a small and tim

id organ-
ization today com

pared with what it once was, because so
many 

Friends have forgotten what really m
atters.

Q
U

ESTIO
N

S 
FOR 

D
ISCU

SSIO
N

:

1. How
 many of you have ever visited other M

eetings?
Tell us about 

your experience.
2. 

You have all experienced periods of silence-in meet
ing, in groups of all kinds, at parties, in the m

iddle of a
conversation with a friend, or just at home 

with the fam
ily.
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Can you put your finger on the difference between a "dead"
and a "living" silence? How

 does the kind of silence affect
our relationship with the people we are with?

3- W
hat does the phrase, "Know

 
ye one 

another in that
which is eternal," 

mean? 
Is it possible to do this without go-

ing around with gloomy faces? Is it a good idea, or is it too
im

practical in our 
kind of 

world?

H
O

M
E 

R
EA

D
IN

G
S:

Journal 
of John W

oolm
an—

num
erous passages 

relating to
visits to M

eetings.
"The Ends of the Earth Come to Our Home," 

Finding the
Trail of Life, p. 73.

"Samuel Fothergill," 
and 

"Stephen G
rellet," Builders of the

Quaker Road, p. 88 and p. 
122.

(Any Quaker Journals that are available in the M
eeting li-

brary or 
in hom

e libraries are 
likely to have 

num
erous

descriptions of visits to other M
eetings 

and to gatherings
in private homes as well.)

CLASS PR
O

JE
C

T:
W

hat 
M

eetings are close enough to your own for 
a First-

day 
visit? W

ould you like 
to try to plan a visit as a class to

one 
of these M

eetings? If there is 
a First-day School class

In the other M
eeting, you m

ight visit the class and then in-
vite them

 to your own M
eeting in return.
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A PLAY
 / Christmas Eve in a Quaker Family One Hundred Years Ago

CHARACTERS:
Father, M

other, M
ary, Hannah, John.

SCENE:
Father is reading to himself from

 a Quaker 
Journal, 

M
other

is knitting. 
The children are sitting on the floor, knitting.

whittling, reading. 
M

other 
and girls wear 

shawls, Father
wears suit 

and shirt but no tie. John is dressed as a boy of
today, 

though 
with 

conservative colors. 
There should 

be
no gay colors in any of the clothes. After the family group is
assem

bled on the stage, or after the curtain goes up if there
is one, announcer com

es in.

Announcer: 
We are presenting a Quaker family of one hun-

dred years ago, gathered around the fire after supper on
C

hristm
as Eve.

(For 
a m

om
ent or 

two all is silence as each 
person 

reads,
knits, etc.)

M
ary: H

annah, has thee seen the Christm
as tree with all the

lighted candles at the Schm
idt's house next door?

H
annah: 

Yes 
I have! 

W
hat a beautiful sight! 

Everyone is
follow

ing 
the 

new
 

G
erm

an 
custom

! 
(Spoken 

w
ith 

great
enthusiasm

)

Father: 
(gravely) Every one, 

H
annah?

H
annah: 

(In a m
ore subdued voice) No, father, 

not every
one. Nobody 

in the M
eeting has one.

Father: Thee must be m
ore careful in thy speech, Hannah,

and never say more than what is true.
H

annah: Yes, father.
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John: 
The boys were out gathering holly leaves this after-

noon and dragging Yule logs home to burn in their fireplaces
tonight.

M
ary: There were a lot of young people at the steeple house

this afternoon practicing carols. W
hy doesn't God like music,

m
other?

M
other: It 

isn't that God doesn't like m
usic, dear. 

But he
doesn't like 

us to sing words with our lips that we 
don't

mean with our hearts. 
A lot of those young people who were

singing songs about the birth of our Lord this afternoon
probably were not thinking of our Lord at 

all, but about
what presents they would be receiving tomorrow.

John: But other people have so much fun at Christm
as. I

don't see why we always have to be different from
 everybody

else!

Father: Thee ought to know
 that we don't do things just to

be different, 
John. Perhaps thee doesn't understand our testi-

mony about the tim
e called Christm

as. I happened to read
last night in this Journal of thy G

reataunt Sophia about the
celebration of special tim

es and seasons, 
and she explains it

very well. M
other, will thee read this passage aloud to us?

M
other: Yes, indeed. 

(Pauses to find place on the page of
the open book father has handed her.) Here we are. 

"Today
is the tim

e called Christm
as, and all the so-called Christians

are going to steeple houses to celebrate 
the mass of Christ.

W
hat folly for those who have not given a single thought to

our Lord for a year, to think that God can be pleased with
them

 for making a great noise and rejoicing on this one
day! I do not know

 which vexes me m
ore, the great show

 of
worshiping Christ 

in people 
who never 

think of him
 as

they lead their daily lives, or the strange heathen customs
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with which they pretend to celebrate his birthday-the was-
sailing, the burning of the Yule log, and other pagan prac-
tices. I can only pray that Christ will be born daily in our
hearts and that we may rejoice daily in His com

ing. There
is certainly no day more holy than another. God requires
love, devotion and service of us at all tim

es, not on special
days. I do believe there are some honest-hearted people who
do special homage to Christ at Christm

as time 
and 

yet re-
joice in his presence daily, but I fear greatly that for most
people the special Christm

as cerem
ony is an excuse for not

having turned to the Inw
ard Christ during so-called ordinary

days. The cerem
ony is a danger even for the honest-hearted,

for it is easy to be distracted by the outw
ard form

s of the
cerem

ony and forget its inner m
eaning. I must confess to be-

ing secretly moved this afternoon upon hearing a group of
carolers singing 'Adeste Fidelis,' but I know

 
full well that

some who were singing, 
'Oh, come 

let us adore him
 were

not 
adoring him

 in their hearts. 
As I have 

so often heard
George 

Fox say, we must avoid outform
s lest we become so

fond of them
 that we forget the 

Truth behind them."
Father: 

I feel the danger of this Christmas celebration very
strongly, and yet, Friends are not holding to their testim

ony
against it. 

Right here in our own M
eeting there are fam

ilies
who have a special gathering on Christmas Eve to read the
story of the nativity from

 the Bible, with some feasting and
giving of gifts afterwards.

M
other: 

Yes, children, by the time you are grown and have
fam

ilies 
of 

your own, 
perhaps 

most 
Friends 

will 
have

adopted the world's custom
 of celebrating Christ's birthday.

You need not feel that the celebration in itself 
is wrong.

People all over the world, of many different languages and
customs but children of the same heavenly Father, are cele-
brating this birthday each year. If we can make this rejoicing
an act of true worship, then this is a way in which we can
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feel unity with all of God's people everywhere. 
The different

customs and different languages cannot divide us for we 
are

rejoicing over the birth of the same savior, Christ Jesus the
Lord.
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Section III / QUAKERISM
 TODAY

18 / The Separations

WE 
KNOW

 SOMeTHING
 now

 of how
 Quakerism

 came to be
born in the 

days of George 
Fox, what early 

Friends be-
lieved, how

 they came to Am
erica and what they did there,

Now
 we want to find out what Q

uakers are like today. 
How

different are we from
 the Quakers of three hundred years

ago? W
hat do Friends believe today, and what sort of things

do they do?
W

e can see at once that Q
uakers today are obviously not

just like Q
uakers of three hundred years ago. 

For one thing,
we dress and speak differently. This is not surprising to us,
because we are all used to quick changes in fashions from
year to year. But 

a few
 of the other changes are 

harder to
understand. Some of you will belong to a M

eeting which
has a regular m

inister, an organ and a choir. You may won-
der how

 your M
eeting came to be so different from

 the kind
of Friends M

eeting we have been studying. Some of you may
know

 of or live in places where there are 
two meeting

houses, side by 
side. 

Perhaps one stands em
pty 

and 
the

other is used, or they may both be used. You wonder why
there should be two so close together.

The answer to these questions lies in the saddest story of
Quaker history-the story of the separations. Early Friends
were so much on fire with their message of the Voice of God
that spoke to every m

an, and so busy carrying out God's
com

m
ands to them

, that they had little tim
e to spend dis.

cussing fine details about the Bible or exactly 
what they

should wear 
and how

 they should live. But the early fire
quieted down to a sm

all but steady flam
e, and between 1700

and 1800, Friends cam
e to feel that 

it was their 
job to look
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after 
their own Society rather than to go out and change

the 
w

orld. 
There 

were 
still 

individual 
Friends 

w
ho 

felt

called to great public services, such as Elizabeth Fry who did
so much to im

prove the prison conditions in England, 
but

the m
ain em

phasis had changed. 
One result of 

this was
that much more 

attention was paid to the details of life
than to the spirit in which the 

life was lived. 
The elders,

who had 
the responsibility for 

seeing that the 
members

of the 
M

eeting lived good Christian lives, becam
e more

pow
erful, and 

in som
e cases becam

e m
ore 

concerned 
with

regulating exactly 
w

hat 
people did and 

said, 
than 

w
ith en-

couraging 
a spirit 

of 
love 

in 
all 

m
em

bers. 
Friends 

w
ere

very often 
"eldered" because their clothes were 

too fancy,
or their behavior too frivolous, or because they did not sit
quietly enough in m

eeting, 
or bring their children up just

right. 
W

hile the elders grew
 more powerful, m

eeting for
worship was at the same time becoming duller 

and more
form

al. Contacts outside the Society were discouraged, 
and

many people who were still loyal to Friends principles were
"disowned" because they did not conform

 to the very rigid
standards set by the elders. 

(Disownm
ent m

eant that the
M

eeting publicly announced that 
a person was no longer

in m
em

bership there.) People were disowned, for 
instance,

who m
arried non-Friends.

M
any 

sincere people resented this increasing power of
the elders, and felt that the spiritual life 

of the group was
being sacrificed to unim

portant details. 
The pioneers who

m
oved 

w
estw

ard 
and 

lived 
under the 

hard conditions of
frontier life felt that the elders were being petty and found
them

 hard to bear. 
During this period, too, two different

attitudes toward religion developed among Friends. 
Most

of the 
elders and 

the 
Friends w

ho follow
ed 

their way of

thinking em
phasized more and more the im

portance of out-
ward authority-the M

eeting, and the Bible as the revealed
word of God. At the same time some protesting m

inisters be-
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gan to move to the other extrem
e in em

phasizing the impor-
tance of inward authority. They m

aintained that the Bible
itself was unimportant. 

They wanted also to get away from
the endless formal rules the elders were imposing and to re-
vive, what to them

 seemed most im
portant, 

religion in the
hearts of men. Today we feel that both the Bible and per-
sonal religious experience are needed. The Bible, especially
the story of Jesus, helps us to understand our own personal
experience. The inward and the outward do not oppose, but
complement each other. But a hundred and fifty years ago
there were 

many Friends who could not 
see this. 

For some
time the division of opinion grew

 rather quietly. Then about
1820 an elderly m

inister from
 Long Island, Elias Hicks, be-

gan preaching very eloquently on the Inward Light and say-
ing 

that 
God could 

speak 
directly to each of 

us. 
M

any
thought 

he 
said 

there 
was 

no 
need 

to 
read 

the 
Bible,

although really his 
point 

was 
that 

God did not 
speak

through the Bible 
alone. 

As a traveling minister he preached
his message in Friends m

eetings all over the country, and
those who rebelled against the authority of the elders and
liked the em

phasis on the Inward Light, 
were attracted by

him. 
After 

some years 
the elders of 

Philadelphia 
Yearly

M
eeting began actively to oppose him, and M

eetings became
divided betw

een the 
follow

ers 
of 

Elias 
H

icks and 
the 

fol-
lowers of the elders. In 1827 each of the two groups tried to
have its own nom

ination for 
clerk accepted by 

the Yearly
M

eeting. Since neither group would give way to the other,
they divided into two separate Yearly 

M
eetings. 

One 
was

known as the "Hicksite" Yearly M
eeting and the other was

known as the "O
rthodox" Yearly 

M
eeting. The same sad

story 
was 

repeated 
in 

New
 

York, 
Baltim

ore 
and 

Ohio
Yearly M

eetings.
Once people start insisting that everyone accept certain

opinions as the only right ones, it is easy for more and more
disagreem

ents to arise. 
This is just what happened among
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the 
"O

rthodox"
groups. 

The custom
 of the traveling min-

istry, 
which had helped to retain the vitality of local Meet-

ings, 
was also the channel for 

the spreading of 
opposing

religious opinions. In the middle of the nineteenth century
a charm

ing and wealthy English Quaker, Joseph John Gur-
ney, cam

e to 
Am

erica and visited many of the M
eetings in

this country. 
He preached with great power a way of think-

ing 
which em

phasized the evangelical side 
of Quakerism

.
His opponents felt that he was m

ore concerned with theories
about the life and the 

death of 
Jesus than he 

was about the

work of the Spirit in the hearts of men. 
The leading Friends

minister who opposed Gurney was John W
ilbur, a simple,

carnest 
teacher 

who preached 
return to the old Quaker

ways. The trouble with the old ways was that the m
inistry

had been getting very dull and the 
silences too long and

heavy in meetings for worship. The exciting, lively religious
doctrines preached by 

Gurney were especially appealing to
the young people. 

The elders supported Gurney, who put
greater em

phasis on the Bible and less on the Inward Light,
and strongly upheld the 

authority 
of the 

church. In 
1845

a new
 separation began in the New

 England Yearly M
eeting,

again over the issue of which party should name the clerk.
The 

"W
ilburite" M

eetings today are the most conservative,
following the 

traditional Quaker 
form

 of 
worship with

some 
of the 

members using the old ways of speech and
dress. 

T
heir 

silences 
are 

rarely 
dull. 

They 
have 

to 
a

great 
extent 

been 
able 

to 
carry 

on 
a vital 

and 
inspired

vocal 
m

inistry 
that 

would 
sound 

less strange 
to 

George
Fox's ears than any other type of Quaker m

inistry today.
The 

"Gurneyite" 
M

eetings, on 
the other 

hand, became
more 

like 
the 

other 
Protestant 

churches. 
The preaching

of Gurney prepared the way for the influence the Great Re-
vival was to have on Friends, especially in the m

idwest. Near
the 

time that Gurney visited in 
America there was a great

religious awakening and many people were gathered into
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the churches in great revival meetings. 
Friends became rest-

less as they watched this and soon felt that they ought to
reach out to people who had no religious faith; they felt
guilty, too, because they had not done this sooner. Friends
who traveled 

in 
the m

inistry began 
to 

hold 
revivals at

Friends M
eetings and then, in order to make the 

revivals
more effective, singing was introduced. 

W
hen large num

bers
of new

 converts were brought into the M
eetings, the 

local
leaders began to feel the need of 

someone to work regu-
larly 

with 
these 

people 
and 

nurture 
them

 
in 

their 
new

faith. To meet this need they began to ask evangelists to stay
on after the revival m

eetings were over and so the pastoral
system

 
was born. 

As 
this system

 grew, 
it 

becam
e 

less and
less common for 

members of the M
eeting other 

than the
pastor to take part in the vocal ministry and the worship
becam

e m
ore and m

ore program
m

ed.
The 

Hicksites were 
not 

touched by the Gurneyite-W
il.

burite separation, 
which 

occurred 
only 

in 
the Orthodox

group. 
There have been other 

minor 
separations, but the

three m
ain groups today are 

Friends General Conference,
Five Years M

eeting, and Independent Yearly M
eetings. The

latter group is, again, divided into liberal, evangelical, 
and

conservative Yearly M
eetings. The real tragedy of the sepa-

rations is that each of 
these 

three groups has som
ething

which the others lack in some degree. 
All three groups have

continued to em
phasize the need for religious experience,

but G
eneral Conference Friends have tried especially 

hard
to be open to the Light of Christ, have developed a sensitiv-
ity 

to the needs of others and have pioneered in working
against social injustices. 

The Five Years M
eeting and some

independent 
Yearly 

M
eetings have known 

the 
great 

en-
thusiasm

 and m
issionary spirit of early Friends. 

The Con-
servative Yearly M

eetings have a spiritual peace, which en-
velops, almost in a physical sense, any visitor who comes to
one of their 

m
eetings. Of course social consciousness, mis-
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sionary spirit and a deep prayer life can be found to some
extent in all three groups. But in a way it 

is as if each of
the three groups, without realizing it, specialized in one of
these things and somewhat neglected the other two. Today
many of those who travel among all three groups of Friends
feel strongly 

that each has a message 
for 

the others.

QUESTIONS FOR DISCUSSION:
1. 

W
hat were the main causes of the disagreem

ents that
led to the separations?

2. 
M

any Friends M
eetings today contain members with

many 
different 

attitudes 
toward 

religious experience, yet
who feel drawn toward the principle of the Inward Light
and the Friends way of worship. Some frankly say they can-
not 

live up to the peace testim
ony. 

Are these differences
good or bad? W

hy?
3. 

Suppose 
your 

M
eeting 

were 
suddenly 

to 
find 

itself
divided into two opposing groups, one 

insisting that 
all

Friends be pacifists, the other claim
ing that the first group,

in trying to impose its views on other people 
was being

untrue 
to the 

principle of the Inward Light, and that 
its

members therefore 
were not good Quakers. Leaders of each

group are threatening to leave the 
M

eeting. 
Imagine that

you are a committee 
appointed by this M

eeting to try to
reconcile 

the two groups. W
hat would you do?

CLASS PRO
JECT:

Construct 
a diagram

 of the separations as they affected
the Yearly M

eeting to which you belong. You may need the
help of an older 

Friend in the 
M

eeting who is 
well ac-

quainted with its history. 
If you belong to an Independent

or 
Friends 

W
orld Com

m
ittee 

M
eeting, 

choose 
the 

Yearly
M

eeting nearest 
you geographically, and discuss 

why you
don't 

belong to it.
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19 / Friends M
eetings Around the World Today—

MANY
 OF us have never visited any other 

Friends M
eeting

beside our own, but in reality the Society of Friends is today
a w

orld-w
ide 

com
m

unity. 
This is true in 

spite of 
the fact

that 
the 

separations 
have 

introduced 
m

any 
different 

atti
tudes and ways of worship into various groups of Friends
M

eetings. Suppose we were suddenly transported into an
enorm

ous 
hall containing the children 

from
 

the "junior
high" 

group of all the First-day schools of all the Friends
M

eetings in the world, and each class was asked to tell the
rest what they thought it meant to be 

a Quaker. 
The 

words
of m

ost of the children w
ould sound very strange to us. Not,

how
ever, because of the strangeness of the ideas, but because

they would be speaking languages we could not understand.
Not only their language, but their 

m
anners, their dress, the

games they would want to play and the songs they would sing
w

ould be com
pletely unfam

iliar to us. 
W

e should have 
to

spend a lot of 
tim

e 
together, 

learning one 
another's 

lan-
guage and way of doing things before we could even begin
to explain to one another 

our 
ideas about Q

uakerism
.

Now
 suppose that everyone decided to learn English and

this great international m
eeting on Q

uakerism
 is finally held

in English. The great hall is filled with children, and it is
announced that the m

eeting will begin with a period of
worship. There is a m

om
ent of quiet and some heads are

bowed as a few
 of the children prepare to settle into the

silence 
to which they are accustom

ed during worship. Then
up pops a lively African Negro from

 the m
iddle of the

auditorium
 and announces in a loud voice,

"W
e w

ill open
by singing hymn num

ber 35 in the red books. Let's all stand
and I want to be able to tell from

 the singing that you are
glad to be here." Before the first line is finished two thirds
of the children are shouting the song along with him, while
the rem

aining children sit in surprised silence.
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As the last note dies out, some of the children begin look-
ing around at 

one another w
ith em

barrassed and startled

expressions, as if to say,
"We 

must have gotten into the
wrong room. We don't belong here!" In another m

inute,
however, a tall quiet-looking boy has the floor and begins to
speak 

with an Irish accent. 
The em

barrassed-looking chil-
dren begin to relax under the sound of the 

low
 and meas-

ured words, delivered with the dignity to which they are ac-
customed. But then wondering glances are exchanged again
as some children realize that the speaker is using very strange
words that they do not understand: 

"justification," 
"sancti-

fication," "the second blessing." This is not like the messages
back hom

e at 
all!

At last the worship period is over and it is time for repre-
sentatives from

 the different First-day School classes to ex-
plain what Quakerism

 means to them. 
The first speaker is a

young girl from
 a class in Philadelphia Yearly M

eeting and

the very maos end about the "ward Elie Now iots che
and "the Quaker way of life." Now

 it is the
turn of the children who participated so heartily in the sing-
ing to look puzzled. W

hat do these phrases mean? W
hat is

she 
talking about?

We finally realize that although we are still speaking the
same national language we are not speaking the sam

e reli-
gious language. It might make us feel that we are the only
true Quakers but if we stop and think a m

inute we remem-
ber 

that 
God loves His children regardless of the way in

which they worship. They are all part of His fam
ily.

Does everyone in your family think the 
same way about

everything? 
In most fam

ilies each person has his favorite
foods, his favorite hobbies, his favorite books, his pet ideas,
and they are usually different from

 everyone 
else's in the

fam
ily. Som

etim
es we tease the others in our fam

ily about
their peculiarities; som

etim
es we even quarrel with them.

But on the whole we get along, 
love one another, and have
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fun together. We certainly understand one 
another 

better
than we understand the people in the family across the
street, although they are our friends too.

Perhaps we can try to think of the Society of Friends as a
big fam

ily, with lots of cousins who grow
 up in communi-

ties very different from
 our own. M

ost of us don't get to
visit these cousins very often, but when we 

do, we 
will do

our best to understand and enjoy them. 
And of course, 

the
m

ore we do visit 
these cousins, the better 

we shall 
under-

stand and like them
. 

The 
other churches that 

we 
come 

in
contact with are 

like the other fam
ilies of our neighborhood.

They too are our friends, 
and som

etim
es or often we 

do
things together. But just as each person needs his own family
to fall back on when the going gets rough, so many people
feel the need of their own respective churches to give them
understanding and support. Our 

next project will be to
find out just where all the distant 

"cousins" 
of our Quaker

fam
ily live, and what branches of the family they belong to.

Q
U

ESTIO
N

S FOR 
DISCUSSION:

1. 
W

hy are there so m
any different kinds of Christian

churches and customs of worship when all Christians read
the same Bible, 

worship the same God, and call themselves
follow

ers of the sam
e Jesus Christ?

2. 
Do you think that the different branches of Quakerism

should try to understand one another 
better 

and do more

work together, or 
do you wish that 

some of 
the branches

w
ould choose other nam

es and not call them
selves Q

uakers?
If it were agreed that only one branch of Quakerism

should be allowed to bear the name of Society of Friends,
who would decide which branch should keep that privilege?
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20 / Friends M
eetings Around the World Today—

II

LET US BEGIN
 today 

by locating the world com
m

unity of the
Society of Friends on the outline map. In order to get the
idea of what kinds of Friends live where, we will mark them
on the map according to the type of m

eeting for 
worship

they have. 
We explained in the lesson on the separations that

most of the 
M

eetings where Gurney had influence 
became

pastoral M
eetings; that is, they now

 
have paid m

inisters.
Many of the present-day differences between Friends revolve
around the fact that these M

eetings do have m
inisters and a

formal program
 of church worship planned in advance by

the 
m

inister. M
ost other 

Friends hold unprogram
m

ed meet-
ings on the basis of silence, during which Friends are ex-
pected to share with the group any special messages that
come to them

 during the 
worship. 

Therefore, we will mark
each Yearly M

eeting on the map according to whether it is
program

m
ed (X) or unprogram

m
ed (O). 

There is, 
however,

a definite change in some of the Gurneyite M
eetings which

were once conducted by paid ministers on a programmed
basis. 

Some 
of these M

eetings are partially 
programmed,

while others are entirely unprogrammed. 
In such cases the

paid m
inister with responsibility for planning the worship,

may 
have 

been replaced by a paid secretary 
who helps to

carry on the 
pastoral and social concerns of the M

eeting.
A number of unprogram

m
ed M

eetings also have paid sec-
retaries to carry on M

eeting work for 
which individual

m
em

bers 
do 

not 
have 

tim
e. Therefore, 

we 
are not divid-

ing the Yearly 
M

eetings 
according to whether they have

paid m
inisters or not but according to whether 

they 
have

formal program
m

ed worship. 
In the cases where 

a Yearly
M

eeting is a m
ixture of program

m
ed and unprogram

m
ed

M
eetings, we will mark it (X).

Most of the groups we are listing are Yearly M
eetings.

These 
are regional associations which meet yearly to trans-
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act 
business and 

share concerns 
w

ith and 
for 

all 
the 

local
M

eetings of the region connected with them. However, some
of them

 are mission M
eetings, maintained by a Yearly Meet

ing in another country but listed separately because of their
size and distance from

 the 
"mother M

eeting." The full name
is given for those that are not Yearly M

eetings.

PROGRAM
M

ED
 M

EETINGS (M
ark 

X
 on map)

AFRICA
B

urundi Q
uarterly 

M
eeting 

(K
ansas Yearly 

M
eeting)

East 
A

frica 
(Five Years 

M
eeting)

M
adagascar

Pem
ba

A
SIA

Bundelkhand 
(in India)

M
id-India

THE 
AM

ERICAS

Alaska Quarterly M
eeting 

(California Yearly 
M

eeting)
Bolivia 

and 
Peru 

Annual 
Conference 

(Oregon 
Yearly

M
eeting)

Cuba 
(Five Years M

eeting)
G

uatem
ala A

nnual Conference (California Yearly M
eeting)

H
onduras and Salvador 

Annual Conference 
(California

Yearly M
eeting)

Jam
aica 

(1 
or 

2 unprogram
m

ed 
M

eetings-Five Years
M

eeting)

UNITED
 

STATES

Yearly 
M

eetings Affiliated with Five Years M
eeting:

C
alifornia

N
ebraska

Indiana (1 or 2 unpro-
N

orth C
arolina

gram
m

ed M
eetings)

W
estern (2 or g unprogram

m
ed

low
a

M
eetings)

W
ilm

ington (1 or 
2 unprogram

-
med M

eetings)
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C
en

tral
K

ansas

O
hio (D

am
ascus)

Independent 
Yearly M

eetings:
O

regon
Rocky 

M
ountain

U
N

PRO
G

RA
M

M
ED

 M
EETINGS (M

ark O
 on m

ap)
AFRICA

Ghana (Hill House M
eeting, 

Accra, London Yearly M
eet-

ing)
Southern Africa 

(includes So. 
Africa, 

the 
Rhodesias, and

Nyasaland)
ASIA

Hong Kong Preparative M
eeting 

(London Yearly M
eet-

ing)
Japan (1 M

eeting program
m

ed)
K

orea-Seoul Friends M
eeting

THE 
AM

ERICAS
Canadian 

(Friends G
eneral 

Conference 
and 

Five 
Years

M
eeting)

Costa Rica-Independent 
M

eeting at M
onteverde

UNITED
 

STATES
Yearly M

eetings A
ffiliated with Friends G

eneral Conference:
Baltim

ore (Stony Run)
Philadelphia

Illinois
South C

entral
Indiana

Independent 
Yearly M

eetings:
Iow

a, C
onservative

North Carolina, 
Conservative

Lake 
Erie 

(Yearly 
M

eet- 
Ohio, 

Conservative 
(Barnes-

ing and 
Association, 

of 
ville)

which 
one 

Q
uarterly 

Pacific
M

eeting 
is 

affiliated
Southeastern

w
ith 

Friends 
G

eneral
Conference)
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Independent M
eetings and 

W
orship Groups 

reporting to
Friends W

orld Com
m

ittee, A
m

erican 
Section:

Includes M
issouri Valley 

Association, 
Southern A

ppalachian

Conference, and scattered M
eetings or 

W
orship Groups.

EUROPE

A
ustria 

Q
uarterly 

M
eet-

Ireland

ing 
(Germ

any 
Yearly 

London
M

eeting)
N

etherlands
D

enm
ark

N
orw

ay
Finland 

M
onthly 

M
eet-

Spain 
(M

eeting at Barcelona,
ing

(Sweden
Yearly

France 
Yearly 

M
eeting)

M
eeting)

S
w

eden

France
Sw

itzerland
Fritchley 

General 
M

eet-
ing 

(England)
G

erm
any

A
ustralia

OCEANIANew
 

Zealand

PA
RT PRO

G
RA

M
M

ED
, 

PA
RT U

N
PRO

G
RA

M
M

ED

(M
ark X

 on M
ap)

THE 
AM

ERICAS

M
exico General M

eeting (part affiliated with Five Years

M
eeting, part with Pacific Yearly M

eeting)
UNITED

 STATES
Baltimore 

(Five Years M
eeting)

New
 England 

(Five Years M
eeting and Friends General

C
onference)

New
 York (Five Years M

eeting and Friends General Con-
ference)

ASIA
Near East 

(Lebanon and Jordan)
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You will have noticed, in m
arking the program

m
ed M

eet-
ings on the m

ap, that many of them
 belong to an organiza-

tion called the 
Five 

Years 
M

eeting. 
This 

M
eeting, which

now
 

meets every 
three 

years, 
was organized in 

1902 and
drew

 into closer unity those 
Yearly 

M
eetings which had had

many 
followers of 

John Gurney. 
Although each 

member
Yearly 

M
eeting is 

independent, they 
all cooperate through

this organization to carry on Christian education work, 
mis-

sions, 
activities in the 

field of 
peace 

and social concerns,
and 

in 
several 

other 
areas 

of 
concern.

You will also have noticed that a num
ber 

of 
the unpro-

gram
m

ed 
M

eetings in the 
U

nited 
States belong to Friends

G
eneral Conference. 

This organization, 
form

ed in 
1900 to

draw
 

into closer 
unity 

those 
M

eetings which follow
ed 

Elias
Hicks 

at 
the 

time 
of the 

separations, has an ongoing pro-
gram

 of 
religious 

education and 
encourages 

Friends 
from

alt groups to share 
their social and spiritual concerns with

one 
another. 

(W
hen 

you 
find a Yearly 

M
eeting 

with 
the

same name listed twice, 
it means that the 

separations split
all the 

M
eetings of that geographical region in two, so there

are two Yearly 
M

eetings where there was originally only
one.)In 1955 several Yearly 

M
eetings united: 

Canada 
and New

York 
are 

affiliated 
with 

both 
Friends 

G
eneral 

Conference
and 

Five Years M
eeting, 

Philadelphia 
only with 

Friends
G

eneral 
Conference.

New
 

England 
Yearly 

M
eeting 

is 
a

United 
Yearly 

M
eeting 

form
erly 

affiliated only 
with 

Five
Years 

M
eeting, 

which took 
on affiliation with Friends Gen-

eral 
Conference, too, 

in 
1959.

There are three types of Yearly 
M

eetings which do not
belong to either of the two main bodies of American Friends

Five Years M
eeting or G

eneral Conference. O
ne is the pro-

grammed independent M
eeting, 

such as Kansas and Oregon.
They 

represent 
the 

strongly 
evangelical branch 

of 
Friends

and are probably 
the group least 

known and understood



by the rest of the Society of Friends. 
The second type is the

unprogram
m

ed M
eeting m

arked 
"conservative." 

These were

the follow
ers of 

John 
W

ilbur, and while they 
do "corre-

spond" with each other and do a great deal of intervisitation,
they have never felt the need of a form

al organization. Their
fine but quiet 

contribution to the Society 
of 

Friends has
always been on the basis of a very personal call to the min-
istry, 

and they have been reluctant to undertake any group
action that 

does not have deep spiritual roots. 
The third

type is the independent 
Yearly 

M
eeting such as Pacific 

Year-

ly M
eeting which has not as yet become 

a part of a larger

grouping.
Independent M

eetings which are springing up in many of
our university towns throughout the 

country are, also, un-
program

m
ed. The people who come to these 

m
eetings wish

to 
be 

Quakers 
because 

they 
believe 

in 
the 

things 
that

Quakers have always stood for and they 
find the unpro-

gram
m

ed worship with the em
phasis on the responsibility

of everyone for the act of worship more suitable for them
than the forms of worship of other churches. 

They regard
the separations as 

a sad 
occurrence 

w
ith 

w
hich 

they hesi-

tate to 
identify 

them
selves 

in any 
way. 

Therefore, 
rather

than "take sides" by joining one of the established Yearly
M

eetings, 
they put them

selves under the care of the Fellow-

ship Council which was established in 
1936 to help bring

all 
Friends together from

 all 
parts of 

the Society.
M

any Friends from
 all branches of the Society share the

concern expressed 
by 

the 
Friends W

orld 
Com

m
ittee and

feel that 
Friends should be brought together to work and

worship in closer harm
ony. 

Today the pastoral system
 is

becom
ing less of a barrier 

betw
een 

Friends than it was. On

the 
one 

hand, 
Friends whose M

eetings have rem
ained un-

program
m

ed are beginning to realize the value of "liberat-

ing" certain Friends in their M
eeting who to serve as meet-

ing secretary or for some other special assignm
ent, by mak-

ing m
oney available to them

 so they are free to serve the
community in their own way and still support their families.
On the 

other 
hand, Friends in the program

m
ed M

eetings
have come to realize that they have som

etim
es depended too

much on their pastors both in worship and in good works
and are re-em

phasizing the belief that every man is called
to some 

sort of m
inistry, 

whether 
it be of words or 

deeds.
M

any of these M
eetings 

have a period of silence during the
worship program, with opportunity for vocal participation
by any Friend in the meeting who feels he has a message.

On the other hand, Friends in unprogrammed M
eetings

are gaining a new
 appreciation of the value of a paid staff

member in some situations. 
They appreciate the 

American
Friends Service Committee 

a great deal and understand its
need for some paid workers as well as for people who will
give 

volunteer 
service. 

This 
fact, plus 

the 
practice 

of pay-
ing M

eeting secretaries, represents m
ovem

ent made 
by 

the
unprogram

m
ed 

M
eetings 

toward 
com

m
on ground 

for all
Friends. 

In addition, 
we 

are 
finding that it is 

possible for
both 

program
m

ed 
and 

unprogram
m

ed 
M

eetings 
to 

work
together in the same Yearly M

eetings. In some of the Yearly
M

eetings that belong to the Five Years M
eeting this is hap-

pening now. In both kinds of M
eetings people are thinking

and searching for 
the best ways to build an ideal Friends

M
eeting, an active worshiping fellowship in which no one is

passive 
and everyone feels a responsibility 

to share in the
work 

of m
inistry.

As Friends of all groups are gaining a new
 vision of what

kinds of service are required of them, they are also gaining
a new

 insight into the nature of worship. 
They are finding

that in spite of differences in forms 
and words, the same

Inward Christ speaks to the individual condition of all who
listen to his Inw

ard Voice. 
As the com

m
on ground betw

een

the groups thus increases, a num
ber of Yearly M

eetings are
healing the bitterness of the old separations by re-uniting.
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This has already been done in 
New

 England, 
New

 York,

Philadelphia, and Canada. 
The more we worship and work

together, the faster the healing can take place, among all

groups of Friends.

Q
U

ESTIO
N

S 
FOR 

DISCUSSION:

1. 
If you belong to a M

eeting which has a program
m

ed

worship service, try to explain in what ways the music, the

reading, the prayers and the sermon help you feel closer to

God. W
ould you like a period of silence during the service?

W
hat would you do in such a period of silence if you had

one?2. If 
you belong to an unprogram

m
ed M

eeting, 
try to

explain in what ways the silence helps you feel closer to God.

W
ould you like a planned program

 for a part of the meeting

hour, 
such as singing or reading from

 the Bible? In what

ways do you think such a program
 would help you?

3. 
In what ways can a paid, 

full-tim
e m

inister 
help a

M
eeting and the individuals in it to be better Friends and

C
hristians?

4. 
How

 does a secretary differ from
 a pastor?

5. 
How

 is it possible for most unprogrammed M
eetings

to carry on weekly worship and do the work of the M
eeting

and service projects too, without any paid help, when most

churches depend on specially trained people to direct these
activities?
H

O
M

E 
REA

D
IN

G
S:

"Handbook of the Religious Society of Friends," 1962 (Ref-
erence Book) •

"Trends in American and Canadian Quakerism, 1925-50,"

(Reference Book).
"Quakerism

 in Japan," Edith F. Sharpless.

"Friends in Kenya, 
Africa."

"Friends in Jam
aica."

"Friends in Jordan."
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"Friends W
ork 

in 
Africa," 

D
ouglas and 

D
orothy 

Steere.
Quaker 

Torch Bearers,
"Jonathan 

W. 
Plum

m
er,"

p. 
173

(describes Friends General Conference), "Henry W
. W

il-
bur."
General Conference).

• 202 
(describes 

advancem
ent 

work 
in 

Friends

CLASS PROJECT:
It would take a whole year of studying just to understand

what 
Friends 

M
eetings 

are 
like 

in 
different 

parts of 
the

world today. If you are interested in finding out more about
Friends in other countries, 

you might choose one country
and find out everything you can about the 

Friends in that
country. 

If 
you 

choose 
one 

of 
the 

countries 
for 

which a

pam
phlet 

is listed above, you can start 
by 

reading that
pam

phlet. 
If 

you choose 
India 

or one 
of the 

European

countries, you can look up that country in the "Handbook
of the Religious Society of Friends" 

and write to the Friend
or Center listed in the H

andbook for that country for m
ore

information about the 
Yearly M

eeting. 
Most of the 

Euro-
pean 

Yearly 
M

eetings 
publish 

their 
own 

periodicals. 
It

would be fun to send for a copy of one and then find some-
one in the M

eeting or in the com
m

unity who could translate
part of it for you.

21 / The American Friends Service Committee: How
 It All Started

THE YEAR WAS 1917 and 
Am

erica had just entered the first
W

orld 
W

ar. 
Am

erican Friends were 
recovering from

 the
bitterness of the separations, 

and had been living quietly,
com

fortably, 
som

ewhat sleepily 
through a period of 

pros-
perity and peace. 

No one had been bothering them, 
and

they had been bothering no one. 
Suddenly, 

thousands of
young 

Quaker 
boys 

were 
faced 

with 
the 

draft, 
and 

the

peace-loving Society 
of 

Friends realized that 
they were in
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the 
m

iddle of w
ar, w

hether they w
anted to be or not. 

The

army had no patience with pacifists, and many young boys
went bravely off to prison rather than wear 

a uniform
 or

carry a gun. This was not easy, for not only were they cruelly
m

istreated 
and 

abused, 
but 

m
any 

of 
them

 
w

anted 
to be

doing som
ething good and constructive that might help end

the war, instead of sitting idle in prison cells for 
endless

m
onths and years.
In this way it came 

to pass that a gathering of leading
American Friends took place in Philadelphia to try to find a
way to help these young boys to work 

for peace in time of

war. If possible, they should work on the 
very battlefields on

w
hich 

their soldier brothers had w
rought 

such 
terrible 

de-

struction and suffering. The 
American Friends Service Com-

m
ittee 

was born 
out 

of 
this concern. 

For the 
Society 

of

Friends cam
e 

to realize 
that 

in what had been started as a

tem
porary organization to help young Quakers and other

peace lovers to find constructive work 
in the 

m
idst of war,

they had actually built a new
 instrum

ent for carrying out

a concern long talked of but littled acted on, 
that all men

should live together in peace and love. Now, every year
brings to the American Friends Service Committee new

 op-
portunities, new

 concerns, new
 young people full of eager-

ness to serve. 
How

 is it that an organization born at such an
unprom

ising time, when Quakers were 
hated 

and called

cowards for refusing to fight and defend their country, was

able to grow
 into an instrum

ent 
which is today loved and

respected and supported financially by many who do not

go by the nam
e of Friends or even believe in the rightness of

pacifism
?

Let 
us move 

forw
ard thirty 

years from
 

1917 
to another

war. The country is China, and the Com
m

unist army is rap-
idly advancing from

 the N
orth, while the N

ationalist army

is rapidly retreating to the South. But although the line of

fighting is constantly moving, there 
is an invisible iron cur
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tain all along that line, dividing N
orth and South. 

No m
an

can get through that curtain and live, say the frightened peo-
ple on both sides of it. 

But here are four young men crossing
the invisible line in an old U.S. army truck—

Am
ericans, but

not in uniform
 and not carrying guns. 

They are crossing it
the 

wrong way, too. 
They 

are 
going from

 the Nationalist
side, which is friendly to Americans, to the Com

m
unist side

which hates the 
Am

ericans. The 
truck m

oves slow
ly, and the

young men watch the sides of the road carefully, looking for
hidden soldiers who might try to am

bush them
. But they do

not 
look 

afraid!

W
here 

are they going? W
hat are they trying to do? They

are 
w

orkers for 
the 

A
m

erican 
Friends 

Service 
Com

m
ittee

who are trying to make contact with Com
m

unist relief head-
quarters and offer to assist them

—
not in the work of destruc-

tion, 
but in the 

relief of suffering. 
Everyone has warned

them
 how

 fierce and ruthless the Communists are. They will
never come 

out 
alivel "But these men are hum

an, too!" the
young men keep saying to them

selves as they crawl over the
now

 dangerously quiet countryside.
"They are, underneath,

like 
us. 

Like us, 
they 

love their 
hom

es and their fam
ilies."

After what seemed like hours of traveling without seeing
a single Communist soldier, 

the men finally 
see 

a well-
kept white horse, obviously belonging to a soldier, tethered
to a tree. They inquire of a nearby villager, who tells them
that the horse does indeed belong to a Com

m
unist soldier,

and prom
ises 

to take them
 to see him. 

How
 relieved 

and
happy they are! At last they can start making their contact
with Com

m
unist relief headquarters and begin their work

of friendship.
Up until this moment they have been constantly rem

ind.
ing them

selves that these 
so-called enem

ies are hum
an and

can be appealed to as fellow
 men. 

Two of the men now
 go

forward on foot, full of friendly feelings. Let one of the men
tell the story from

 here in his own w
ords. The narrator 

is
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Lewis H
oskins, who later becam

e executive secretary of the

Service Com
m

ittee, but who at that time was only one of
many volunteer workers abroad: 

"But I had forgotten to put

m
yself 

in 
the other 

fellow's 
place 

at 
this 

time. 
We 

ap-

proached the hut from
 a brightly lighted courtyard; inside

was deep shadow. The soldier, awakened from
 siesta by the

call of the peasant, sprang to his feet, 
reached for his rifle,

and with fear written all over his face, came 
charging out

the door at the two of us in the sun's blinding spotlight. 
He

obviously 
thought 

he had 
been surrounded, caught 

away

from
 his headquarters by the entire N

ationalist and 
Ameri-

can arm
ies. He was so frightened that he was com

pletely un-

predictable and irresponsible. 
He ordered us to back out of

the com
pound, our hands in the air, 

and to turn and face

the wall. We followed instructions except for the last which

we pretended not to understand and continued trying to ex-

p la in 
w

ho 
w

e 
w

ere 
a n

d 
w

ha t 
w

e 
w

an t e d . 
B

u
t 

w
e 

w
ere 

so

nervous and our teeth chattered so m
uch 

that 
we 

got 
no-

where. Our 
pass of identification carried no weight with

him. 
He couldn't read. 

He 
ordered his 

horse readied and

prepared to escape the trap, perhaps expecting to shoot his

way out as he fled. 
I rem

em
ber noticing how

 very young he

w
as, not 

over 
sixteen.

"Finally, with perspiration pouring out of all three of us,
we managed to get a few

 points across to the young soldier.
The village headm

an intervened on our behalf. 
The Com-

m
unist agreed at last to sit down and talk about it. We ex-

plained 
our m

ission 
and 

our 
objectives—

to 
discuss 

with

their relief authorities our im
partial medical services in this

area. He inquired about the num
bers in our party and was

surprised to find that we were only four and that we were in

a vehicle. He adm
itted that he did not know

 exactly where

his headquarters was. Finally, however, he agreed to lead us
towards its likely location. 

He held me as hostage while my

fellow
 worker 

(Henry) went back to fetch the rest of the

fellow
s and the truck. 

I m
ade feeble conversation as fast 

as
m

y 
lim

ited 
knowledge 

of 
Chinese 

perm
itted,

w
hile 

w
e

waited. 
I showed him

 pictures of my family." 
At last, when

the 
truck reaches them

 with the rest of the party and the
soldier sees that they really have been telling the truth, he
takes them

 to the field headquarters of General Wei where
they m

eet 
with a friendly 

reception and are 
able 

to accom-

plish their m
ission. 

They 
have a safe and uneventful trip

back to the other side of the iron curtain again.
There are plenty of people in the world who are 

willing
to go half-way in being friendly. 

But here 
were four young

men who had already gone one hundred percent of the way,
you m

ight say, with no encouragem
ent from

 the 
"enemy"

and then, just as they were about to complete 
their deed of

friendliness, they came very 
close to being shot with no

chance to explain who they 
were or why 

they 
were there.

Even at this point they did not lose courage or faith. 
They

were still 
able 

to rem
em

ber 
that 

the 
young Com

m
unist

soldier was a child of God, and they understood and forgave
his wild fright. 

It is this kind of faith, 
courage, love and

understanding w
hich has made 

the 
Service 

Com
m

ittee 
what

it is today. 
It is not a matter of doing easy good deeds that

makes the conscience feel better, 
but of daring to walk with

love into the very m
idst of hate and fear. Only as we, in the

Society of Friends, continue to produce young people who
have enough faith in that of God in every man to dare to
befriend the "enemy" 

will the Service Com
m

ittee 
be 

able
to continue to work for the brotherhood of man.

QUESTIONS FOR DISCUSSION:
1. 

W
hat 

was 
the 

original 
concern 

which caused 
the

American Friends Service Com
m

ittee to be organized?
2. 

W
hy did the Quaker 

relief 
team

 want 
to do relief

work in 
the Com

m
unist part of 

China? 
Our governm

ent
was doing everything it could to help fight Com

m
unism

 by
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sending m
ilitary aid to N

ationalist China at that tim
e. Also,

it was easy to see that the Communists opposed almost
everything for which the Quakers stand. Do you think it was
inconsistent or wrong of the Quakers to want to give m

edical
help in Communist territory 

just as they were doing in
C

hina?
3. 

W
hen Service Committee relief workers are operating

in territory where fighting is going on, they refuse 
not only

to carry guns to protect them
selves, but also to let soldiers

from
 the army stationed where they are working go with

them
 

to 
protect 

them
, 

a l though 
they 

are 
alm

ost 
alw

ays 
of-

fered such m
ilitary protection. W

hy do they do this? Do you
think they are right?
H

O
M

E 
R

EA
D

IN
G

S:
"Committee M

eeting" and "Into the Room
 of Suffering."

Swords into Ploughshares, PP. 3 and 87.
"Quakers in W

artime" 
and 

"Quakers Always in the Paths of
Peace," Quakers Courageous, PP. 

193 and 201.
Quaker 

Adventures, edited by 
Edward 

Thomas 
(Browse

around in this.)

CLASS PRO
JECT:

Find out if you have people in your M
eeting who went

overseas 
with 

the 
A

m
erican 

Friends 
Service 

Com
m

ittee
when it 

was a brand-new
 organization in the first 

W
orld

War. 
If you do, invite them

 to come and tell you about their
experiences and show

 their pictures and souvenirs, if they
have saved any.

22 / AFSC: 
At Work Overseas

THERE IS SOMETHING
 

EXCITING
 about crossing the ocean to

help people in trouble in far-away lands. We saw
 in the last

lesson how
 the Service Com

m
ittee started 

because people
were in difficulty on the other side of the Atlantic Ocean,
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and Am
erica had plunged into the 

trouble 
by getting into

the first W
orld W

ar. For the 
first seven years Friends were

so busy 
just trying to keep 

as many 
people 

as, they 
could

from
 starving to death or dying of disease 

for 
lack of food,

clothing, shelter and m
edicine that they had very little time

to sit down 
and think about 

what 
they 

were doing. 
In

Russia 
there 

was 
fam

ine, 
and people 

were dying 
in the

streets 
by 

the 
thousands. 

The Service 
Com

m
ittee 

sent 
in

workers and 
food 

for 
as long as the new

 
Com

m
unist 

gov-
ernm

ent 
w

ould allow
 

them
 

to do so. 
In 

G
erm

any, 
w

here
for 

lack of food, some twelve-year-old children 
looked no

bigger 
than six-and-seven-year-olds, the Com

m
ittee under-

look a mass feeding program
 for children from

 the 
ages of

two to fourteen, for 
two years, feeding 1,010,658 children

from
 

2,271 
kitchens 

all 
over 

G
erm

any. 
In 

large 
parts 

of
Poland every house, tree and fence had been utterly dem

ol-
ished by w

ar, and Q
uaker w

orkers went in to help, patiently,
at the very beginning. Not only housing and food had to be

provided, but a trem
endous program

 of giving baths, a cake
of soap and a set of clothes to each individual in whole
communities had to be undertaken, to prevent the spread of
disease. Some of the older peasants didn't take too kindly
to 

the baths, either.
But the seem

ingly endless crises of widespread starvation
and disease in Europe finally came to an end, although suf-
fering on a smaller scale, of course, rem

ained. At last, in 1924,
the 

Service 
C

om
m

ittee 
had 

tim
e 

to 
draw

 
its 

breath 
and

think 
about 

the future. 
They 

had started as an em
ergency

relief committee. 
Now

 that the emergency was over, should
they 

close 
up shop 

and 
all 

go hom
e? 

Som
e of 

the 
relief

workers in the group had been alm
ost constantly on the job

for the last seven years, living a rugged and uncom
fortable

existence under much the same conditions as the suffering
thousands they were trying to help. 

Surely they w
ould think

that enough had been done, that now
 it was tim

e to go back
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home and start norm
al living again.

Yes, 
indeed, hom

e and norm
al living loom

ed ahead as
good to these workers. But they could not forget what they
had 

seen. 
They 

knew
 

that 
while 

m
any 

of 
those 

they

had helped were no longer sick and hungry and cold in their
bodies, 

their hearts w
ere still 

bitter. There 
was 

still 
m

uch

hatred and injustice in Europe, too little food, too few
 jobs

and too m
any w

anting them
. 

Did not the seeds of a new
 war

lie 
in this situation? If Q

uakers really cared about 
peace,

how
 could they stand by and watch the seeds of war grow

up again? Then some people began to ask, what about our
own country? 

Are there not seeds of war on our side of the

Atlantic, 
too? 

Are there not hatred and injustice in our own

country? Are there not hungry and jobless people here, 
too?

Friends saw
 once 

more 
the old vision that George 

Fox saw,

about building a life that took away the occasion of all war.

They saw
 that they would have to work at building that life

wherever the way opened for them, 
both in this country and

in countries overseas.
In this way the perm

anent 
Am

erican Friends Service Com-

m
ittee was born. The 

world is very big and very full of
trouble, and the Service Com

m
ittee is very 

sm
all indeed,

with 
little m

oney and 
few

 
w

orkers com
pared 

to the need.
But ever since the first W

orld W
ar, w

henever the com
m

ittee

has seen an opportunity to dem
onstrate a way of peace and

reconciliation in a place where there was conflict and trou
ble, they have taken that opportunity in so far as money and
w

orkers were available.
In recent years the Service 

Com
m

ittee has tried to work

at this task 
by getting all sorts 

of program
s 

underway 
in

many parts of the world, sometimes in cooperation with the
English 

Friends Service Council, which 
is the 

English Ser-
vice Committee. 

There 
are AFSC programs in such places

as Geneva, Paris, Vienna, 
Berlin, 

Delhi (India), 
Dacca

(Pakistan), Tokyo, M
exico City, Algeria, Togo, Hong Kong,

100

Rhodesia, 
W

ashington, 
D. 

C., 
and New

 York City. Here,
usually 

with the 
help of 

local people, 
efforts are made 

to
remove 

the 
causes of war. 

Sometimes 
this 

means 
dealing

with governm
ent officials, 

and 
som

etim
es taking 

part 
on

local com
m

unity service 
projects, such 

as running a nursery
in Hong Kong, providing milk for 

Algerians 
who are being

resettled in their 
hom

eland 
after 

the war, 
or 

giving oppor-
tunity 

to 
people 

of 
different 

backgrounds 
and 

beliefs to
share 

ideas. 
Also the 

Service 
Com

m
ittee 

is sending workers
to villages in 

some 
of the poorer countries of the 

world to
help 

the 
peasants 

build 
a better 

life 
for 

them
selves 

and
their 

respective countries.
Many young Friends have gone abroad to help the Service

Committee in its work for peace, volunteering for a two-
year period of service. One of the biggest needs overseas
today 

is 
for 

young people who can go into the so-called
"backward underdeveloped areas" 

where the people, for
lack 

of education and for 
many 

other reasons, 
don't do

things as well as they could if they were taught how. 
Farmers

can be helped to grow
 more food by being taught more about

crop rotation, 
fertilizing and so on. 

People can be 
better fed

if the 
farmers are encouraged to plant nourishing foods

about which they do not know. Housewives can be taught to
cook these foods to retain valuable vitam

ins and m
inerals.

Many people need to learn very elementary 
facts about

keeping themselves clean in order to avoid disease and they
must 

learn 
too 

how
 

to build 
sanitary outhouses; 

toilets
would be an unheard of luxury in many parts of the world.
In many countries a large number of babies die each year for
lack of proper care, and girls 

are needed who can teach
m

others to care 
for babies and children. Countries such as

India have 
thousands of hom

eless children wandering the
streets who could be gathered up into schools and home-
like centers if only there were trained people who could run
such schools and centers. 

Recreation has a place in the lives
of many people, and children and adults both need to be
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taught 
to play. 

Because there are so few
 schools, there are

not nearly enough trained people to do all the jobs that
need to be done to establish for all a standard of living that
will mean healthy, well-nourished bodies, happy spirits and
active 

m
inds. 

One of 
the most 

discouraging things about

living in a country 
where 

there 
is never enough to eat is

that you cannot 
think 

well when you 
are always hungry.

U
ndernourished 

people often 
appear 

to 
be stupid 

when
they are not at 

all.

If you think you would like to spend one or two years of

your life working with those 
who have 

so much less than we

do 
(and you can do that 

in this country, 
too-you don't

have to cross the 
ocean to find suffering) then think about

studying subjects that will prepare you to help others. 
Not

only 
farm

ers and teachers, 
but carpenters, m

echanics, 
en-

gineers, 
scientists of every kind can be used. 

Almost any-

thing you want to do can be used to help others, if you plan
it 

that way. 
And 

just 
rem

em
ber that 

it 
is through young

people just like yourselves, only a little older, that the Serv.

ice Com
m

ittee does the greater part of its work. 
These young

people have always found, 
too, that they 

have 
learned far

m
ore than they 

have taught, 
that 

they 
have received 

far

more than they have given. For while the people they help

may not have food, health, 
strength or "book learning" they

have courage, 
patience and an ability 

to survive hardships
that m

ost of us do not have. 
Often, 

too, their religious faith

has much to teach us. Anyone who has ever worked for the
Service Com

m
ittee has found the 

work 
to be m

uch m
ore a

process of m
utual sharing than a one-way giving.

QUESTIONS FOR 
DISCUSSION:

1. W
hen working in underprivileged countries why 

isn't
it enough just to feed people when they are starving and
leave them

 to help them
selves when they can get food again?

2. 
M

uch of the Service Com
m

ittee work is done by young

people who volunteer their services for a two-year period,
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during which time 
they get no pay. M

any of them
 could

get paying jobs elsewhere. 
W

hat do you think 
makes them

want to do this kind of work? W
hy w

ould you want to do it?
For every one person the Friends are 

able to help,
there are thousands they will never be able to help. 

Is this
fair? Is the 

work 
w

orth the 
trouble 

when we 
cannot seem

to do enough to make it likely that the world will change
in our 

lifetim
e?

H
O

M
E R

EA
D

IN
G

:
Current Annual Report of the AFSC.

CLASS PRO
JECT:

The Service C
om

m
ittee 

"Educational 
M

aterials for Chil-

dren" suggests a num
ber of projects that 

First-day School
classes can do. Do you have a "Tricks or Treats" Hallowe'en
project in your First-day School? M

itten tree project? If you
are already using these ideas, think about ways in which you
might get other children of your community to join you in
one of these projects. If you are not doing anything along
these lines, 

plan to start som
ething this year.

Your class m
ight like to get inform

ation from
 the 

Ameri-
can Friends Service 

Com
m

ittee 
about its work in Am

erica.
Find out if 

anyone in your M
eeting has worked for the

Service Committee 
in recent years. If there is someone, ask

him
 to tell you about the project on which he worked. Find

out if your M
eeting supports any particular project of the

Service Com
m

ittee and whether there 
is 

anything your class
can do to help.

23 / AFSC: At Work for Peace in World War Il

THE 
QUAKERS WERE NOT 

ASLEEP 
when 

America entered the
Second W

orld 
W

ar. 
Since the Service 

Com
m

ittee was or-
ganized in the First W

orld W
ar, 

it had never stopped work-
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ing for peace and now
 it was once m

ore faced with working
for peace 

in the m
idst of war. How

 was it going to do its job
this tim

e?
W

hen the law
 drafting all young men of military age into

the U
nited States Arm

y was passed, there 
was 

a special 
sen-

tence which said that 
no one 

had to fight if his religious
beliefs made him

 feel it was wrong to fight. These people
were still drafted, however, and it was up to Friends to help
their young men find a way to do constructive work during
their period of service. 

Two other churches with 
a historic

peace testim
ony, 

the M
ennonites and the 

Brethren, felt the
same 

concern. These 
three 

churches cooperated in working

out 
with 

the governm
ent 

an 
arrangem

ent 
whereby 

they
would organize and run civilian public service camps for all
conscientious objectors who were drafted.

The churches felt that by running the camps themselves
they could be certain of giving the boys an opportunity to
do real work for peace. 

Everyone was very conscious of the
fact that it sounded negative to call oneself a "conscientious
objector," 

as the pacifists were called. 
Quakers, 

young and
old, didn't care nearly so much about objections against war
as they did about showing a better 

way to handle conflict
than by fighting. Am

erican Friends felt exactly as did Eng-
lish Friends, who made a public statem

ent saying,
"W

e 
as

much as they 
(the governm

ent) desire to defend and pro-
mote justice and liberty but we are unable to take part in
the national war."

The civilian public service cam
ps were intended to do the

kind of constructive work for our own country that is carried

on in peace time but neglected in war tim
e. 

They were also
planned as training centers 

to prepare 
young 

men to go
overseas and do reconstruction work wherever fighting had
caused destruction. 

They were to work for peace 
both at

hom
e and abroad.

However, it is never easy for pacifists to work with nation
al governm

ents in wartim
e. 

Friends first learned this as far
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back 
as the days of W

illiam
 Penn, and the American Friends

Service Com
m

ittee soon found that it was still true. 
The gov-

ernment gave the churches so little freedom
 to plan their

programs that they were never able to send any boys overseas
as long as they were serving in camps under the draft, and in
this country they were able to set up only a few

 of the re-
construction program

s that they would have liked to under-
take. Some 

young men chose to go to prison in 
a protest

against the lack of freedom
 to choose in what way they

should serve their country. 
Others felt they m

ight do more
good in the army as non-com

batants than as workers engaged
in planting trees for a couple of years. 

And we must also re-
member that a good many Quaker boys felt that they had to
go into the army as regular soldiers. Both the pacifists and
the soldiers among the Quakers wanted to serve their coun
try in the best way they could, but they did not agree on how
to serve. W

hile some Friends M
eetings may have wished that

more of their boys would want to uphold the Quaker peace
testimony, most Friends loved and supported pacifists and
soldiers alike. They were confident 

that each boy's con-
science w

ould lead him
 to the course of action that seem

ed
right to him

 at that time.
In spite of all the lim

itations set by the governm
ent, how-

ever, the young men in Civilian 
Public Service did some

very fine work. A num
ber were able to get assignm

ents away
from

 the regular camps to special service units. Some of the
unsung heroes of the war 

worked in these special service
units. One group volunteered to be subjects for a starvation
experim

ent so that the effects of starvation on the hum
an

body could be better understood. The men knew
 that 

the
results of the experiment would be very im

portant after the
war in helping to build up the strength of the starving
people of Europe and 

Asia, but it was still no fun to be
slowly starved to a shadow

 of yourself for a period of months.
Others offered them

selves as guinea pigs in m
edical experi-

ments to determine the effects of pneumonia, malaria, jaun-
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dice and other diseases. 
The rem

arkable thing about these
experim

ents was the good hum
or with which the boys put

up with extrem
e personal discom

fort.
Perhaps one of the most lasting contributions that Civilian

Public Service has made to the welfare of our country was
through the special units at some of the m

ental hospitals in
various states. 

There was a trem
endous shortage of attend-

ants at m
ental hospitals all during the war, and most hos

pital superintendents were glad to have the help of the CPS
m

en in caring for their patients. 
The attendants in a m

ental
hospital are the people who are closest to the patients and
m

ost constantly with them
, caring for their every need ex-

cept those 
involving special m

edical or 
craft skill. Yet they

have always 
been 

am
ong the most 

poorly 
educated and

poorly paid workers at any institution. 
Through ignorance

and lack of interest 
they abused and m

istreated their 
men-

tally ill patients, and certainly did not help them
 to get well.

W
hen CPS boys cam

e to take these positions, they brought
with them

 good education, frequently college degrees, and
a sym

pathy and desire to help their patients which many of
the older attendants 

had 
noticeably 

lacked. 
Violence 

had
been com

m
on in handling the m

entally ill. 
The new

 attend-
ants 

w
ere 

pacifists, 
and 

felt 
that 

love 
and 

understanding
could w

ork as w
ell w

ith these patients as w
ith any 

"enem
y."

They proved to them
selves and to many workers in m

ental
hospitals that they were right. As a result of their 

work,
perm

anent changes in the status, training and working con-
ditions of the attendants have com

e about 
in m

any m
ental

hospitals, 
and substantially less violence is used in handling

difficult patients. Tranquilizing drugs have helped.
Other special service units were 

assigned to agricultural
experim

ent stations, and here the men were able to assist
with the experim

ental work on farms and in laboratories.
In the regular camps men worked at fire-fighting, 

forest and
soil 

conservation, 
road 

building, 
carpentering, 

and 
m

any
other kinds of jobs that needed doing but for which no one
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else had tim
e during the war.

Although the work they did was important, 
few

 of the
young men were really doing what they most wanted to do,
and there was at least as much rejoicing among CPS men as
among soldiers when 

they 
were released from

 
the 

draft.
Many CPS men, however, immediately volunteered to go
overseas w

ith 
the 

Service Com
m

ittee, to do at 
last 

the 
re-

construction 
work 

on the 
battlefields of 

Europe and Asia
that they had been wanting to do all through the war.

Once 
more 

the 
emergency relief work is past, and once

m
ore 

the Service C
om

m
ittee is trying to plan long-term

 proj
ects that 

will som
ehow

 get at the seeds of war. 
India, Paki-

stan, 
Israel, 

Italy and M
exico have groups of Quaker work-

ers, 
some 

of 
them

 
ex-CPS 

men, 
in one 

or 
more villages

helping the natives to build better lives for 
their 

fam
ilies

and their com
m

unities in the future.
Building for 

peace is a job in which every 
m

an, w
om

an,
and child everywhere should want to help. It is clear now

 to
everyone, soldier and pacifist alike, 

that little 
but evil and

suffering can come out of war. 
But after a war most people

want to forget all about the suffering and go back to normal
living. 

Quakers, 
because of the historic 

peace testimony,
have 

a special responsibility to continue the work for peace.
It isn't just a job for grownups. 

It 
is 

a job for everyone,
even very small children. 

We can build for 
peace at hom

e,
in school and in our play. All our daily actions count and
help to make the kind of world we live in. Are you helping
to build for peace?

QUESTIONS FOR 
DISCUSSION:

1. 
Do you think that Friends are right in feeling that in

wartime they can do a better 
job of "defending and pro-

moting justice and liberty" through civilian rather 
than

through m
ilitary service?

3. 
If you had been in CPS, w

hich of the kinds of work de-
scribed in this lesson would you have chosen? W

hy?
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3. 
Im

agine that you are a project director of the Civilian
Public Service Camps during wartime, and the government
has prom

ised that you may do anything you want. W
hat

kind of project w
ould you choose for the CPS boys in order

to give them
 the best possible chance to build for peace in

this country?
4. 

Do 
you agree 

with 
the statem

ent 
at 

the end 
of 

the
lesson that all our daily actions count and help to make the
kind of world we live in? If so, try to think of some specific
things that we 

as individuals do each day 
that affect those

around us. 
How

 could we m
ake these actions help to "build

for peace"?

CLASS PRO
JECT:

There is very little w
ritten about Civilian Public Service

Camps that is interesting to read, but nearly every Friends
M

eeting has members who have served in a camp. 
Ask one

of the ex-CPS men in your 
M

eeting to tell you about his
experiences in CPS.

24 / Working for Peace by Going to Prison

THE TITLE OF 
THIS LESSON

 may sound strange to you. W
ho

ever heard of working for peace by going to prison? And yet,
if 

you stop to think 
about 

it, 
this is exactly what 

Friends
have been doing ever since the days of G

eorge Fox. 
O

nly, it
is easier to im

agine people of long ago like G
eorge Fox and

W
illiam

 Penn going to prison than it is to im
agine our own

friends and relatives, or ourselves being sent there.
The concerns of Friends still lead them

 to prison at times.
Perhaps you know

 the story of the 
Golden 

Rule. 
This

thirty-foot sailing ketch attem
pted to cross the Pacific Ocean

to enter a zone set aside for atom
ic bom

b tests. The voyage
was m

ade as a protest against these tests w
hich endangered
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the lives of all of us through the release of dangerous radia-
tion. 

W
hen the vessel stopped at Honolulu the crew

 was or-
dered to end the voyage. They sailed anyway, and the crew
members were 

sentenced to sixty days in jail. 
Three of the

four m
en were Friends.

Have you ever been inside a prison? 
Probably not. 

W
hat

do you im
agine it's like? 

Rows of dark, tiny, 
filthy cells,

damp and cold and full of rats? 
Men and women huddled in

these holes, living on bread and water? 
This is what prisons

were like in the days of G
eorge Fox, and there 

are 
still 

some
like that in many parts of the world, even in this country.
But the big state and federal prisons are clean and light,
warm

 
in w

inter and cool 
in 

sum
m

er. 
They 

serve 
food 

in
rooms not unlike 

your school cafeteria, and the food tastes
much the same as in your school cafeteria (not as good as at
home, of coursel). 

There 
are 

chapels, libraries, shops 
for

woodworking, and classroom
s where you can continue your

education in the evenings after the day's work is done. And
during the day 

the men and wom
en go to work, som

e in
offices, some in the small prison factories and shops, some on
the prison farm

 and in the prison hospital. They have regu-
lar working hours, just as most of your fathers do.

Of course, there is another side to life in prison. 
W

hen
you get up in the morning, you have to stand in line to be
counted. Every time you go to eat you are counted. And in
the dining room

 you must eat everything on your 
plate,

whether you like it or not. Before you go to bed you are
counted again. 

You are always being locked in and out of
rooms. 

There are few
 open doors through which you can

walk freely. 
And everywhere there are guards standing over

you, 
watching you, rem

inding you that you are a prisoner
and cannot choose where you want to go or what you want
1o do. Although good prisons try to give you work that is
suitable for one of your training and interest, once you are
ordered to do something, you must obey. Sometimes if you
feel that the order is unfair or 

w
rong and that you cannot
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obey, you are sent to solitary confinem
ent. 

That m
eans a

darker cell, not being let out, perhaps being fed the famous
"bread and water," not seeing anyone except a guard, and
som

etim
es, although it is against prison rules, 

being beaten.

W
hile prison life is not exactly pleasant, its hardships are

certainly not as great as the hardships of army life, 
where

you also have to obey orders and are 
not free 

to come 
and

go as you choose, and where you daily risk being wounded
or killed. In other words, 

you do not have to have a lot of
physical courage to go to prison. Nevertheless, 

the thought
of being in prison fills most of us with horror. Prison is a
place for "bad" people. It is full of murderers, thieves, sin-
ister men and women who belong to the underworld and do
things every 

day 
that 

nice people would 
never dream

 of
doing. It is a place where people are punished for being bad
and at the same time 

(we hope) reformed into good people.
W

hy should Q
uakers go to prison?

Although George Fox and the thousands of early Quakers
who went to jail were imprisoned on all sorts of excuses, the
real reason was because their belief in the Inward Light
often com

pelled them
 to disobey the laws. 

Believing that the
Inward Light was to be found in every man, 

they felt that
all men m

ust be equal. That m
eant that they could not bow

down to those who were 
supposed to be better than they,

and in authority over them
. Even more im

portant, it meant
that they believed that God would lead each person to that
course of action w

hich was right for him
 and that if the gov-

ernment 
asked any person to do something he felt was not

God's will, then he was not obliged to obey the government.
This is exactly the position in which some Friends find

them
selves today. 

True, the governm
ent does not com

m
and

people to fight if they have religious objections to war.
(However, Selective Service Boards do not always classify
people correctly.) But it does assume the power to command
every citizen to leave the work of his own choosing and do
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som
ething else because the governm

ent 
thinks that 

some-
thing else is more important. This is called conscription. Our
governm

ent and many 
Am

erican citizens are so frightened of
w

hat 
the 

future m
ay 

bring in the 
way 

of 
action 

by 
R

ussia
and other 

"enem
ies" 

that they feel we m
ust 

be prepared at
all times to spring into immediate military action. They no
longer dare to leave it up to the individuals to decide 

what
is the 

best way in which they can serve the com
m

unity. Not
only that, but they are so concerned with preserving America
that they 

are giving very little thought as to how
 

to preserve
the world com

m
unity.

Many Friends believe that our governm
ent and the many

citizens who do support its actions are wrong in choosing
these 

m
ilitary 

m
ethods to preserve 

Am
erica's safety. 

They
also feel 

a real 
allegiance to, 

and responsibility 
for, the

world com
m

unity that most Am
ericans do not seem

 to feel.
W

hile they recognize that everyone 
who 

wants 
to defend

himself and his country with the sword has the right to do
so, they feel that they must work in other ways for peace.
And yet, here is the government standing in their way, 

say-
ing "You don't have to carry 

a gun, but you do have to go
and work on a farm, or in a mental hospital, or in a forestry
camp, for as long as your soldier brothers are serving in the
army." Now

 there is no harm
 in working on a farm

, or in a
m

ental hospital or in a forestry 
camp, 

if 
you feel that that

is the way in which you can m
ake your best contribution to

peace. 
But suppose you have a very different idea of the job

you should be doing. Suppose you have the training and the
concern to work am

ong Africans or Asians, helping them
 to

develop their agricultural and industrial resources so that
they won't feel that they have to "go communist" in order
to get enough to eat, as m

any peoples of the w
orld already

feel. It has often been said that food is a more powerful
weapon than guns and that is one reason why Quakers have
always been so concerned with feeding people.
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The power to conscript is the power to keep people from
following their Inward Light. There 

are 
many Christians

and even m
any Q

uakers who feel that there are tim
es when

they m
ust lay aside their personal wishes and obey the gov-

ernm
ent, 

as long 
as they 

are 
not required to do som

ething
which is morally wrong, such as killing. In other words, they
will accept conscription and cheerfully do whatever alterna-
tive service is required of them. For them, this is the right
course of action. 

But others feel that they must testify against
the evil of the State 

assuming the power that belongs to God
alone, of calling people to the type of work 

which they
ought to do. They ask,

"Is not this the first step in becom-
ing like totalitarian Russia, or Hitler Germ

any?" 
These are

the people who go to prison, for no one can disobey the gov-
ernm

ent and rem
ain free. 

Those who go to prison are not
only refusing to obey what they believe is a bad law, but in
so doing are trying to make others realize that it is a bad
law, and that it should be changed. They hope that the citi-
zens of 

this country will, in the end, 
take away from

 the
governm

ent its power of conscription. 
Also they have found

a very im
portant work to do in prison, helping the 

prison
authorities understand the needs of prisoners 

and getting
better treatment for prisoners. The way of love can work in
prisons, too.

Each one of you will have to decide for yourself, when
(and if) the tim

e com
es, whether you will be able to accept

conscription or not. Most Friends will stand behind you,
whichever course you choose. Only be careful that you do
not base your decision on a fear of prison, or on a fear of not
being 

"respectable." M
any Friends through the 

ages have
found that a prison may seem

 like a glorious place if you
go there knowing you have followed your light.

Q
U

ESTIO
N

S FO
R D

ISCU
SSIO

N
:

1. It is generally understood that people who disobey
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laws because of their religious beliefs are not in the 
same

category as ordinary crim
inals. Then how

 would you explain
the fact that the governm

ent treats such people exactly as if
they were ordinary crim

inals? Could they do anything else?
2. 

Have you known personally, or heard discussion about,
anyone who has gone to prison for conscience' sake? How
have you felt about this person? How

 have others felt about
him

?
W

hat 
is your 

opinion about 
conscription? 

Do you
think this is a power the governm

ent should have?
4. If you were faced with conscription today, what do you

think your decision would be: 
regular army service, non-com-

batant service, alternative service or refusal to cooperate with
conscription although that would probably mean a prison
sentence?

5. 
Do you think it does any 

good for people who are
opposed to conscription to go to jail?

6. 
Can you think of circum

stances when Friends m
ight

disobey laws, other than conscription laws, for 
reasons of

conscience?

H
O

M
E 

R
EA

D
IN

G
S:

"Conscientious Objectors in 
Prison," 

M
ulford 

Sibley and
Ada 

W
ardlaw, 

Pacifist 
Research 

Bureau. 
O.P. 

Check
libraries.

A Field of 
Broken Stones, 

Low
ell 

Naeve.
"Handbook for Conscientious Objectors," edited by George
W

illoughy. 
Central 

Com
m

ittee 
for 

Conscientious 
Ob-

jectors. 
1962. 

Resource for 
teacher.

"The 
Draft 

Law
 

and 
Your 

Choices," 
Friends 

Peace Com-
m

ittee. 
1961.

"W
hy I Am

 Sailing 
This Boat Into 

The Bom
b-test 

Area,"
Albert S. 

Bigelow. 
1958.

Diary of a Self-M
ade Convict, 

B. 
Alfred Hassler.
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Section IV / WHERE CAN
 I FIT INTO

 THE SOCIETY
 OF FRIENDS?

25 / Friends Schools

HAVE 
YOU

 EVER VISITED
 a Friends school? If you live around

Philadelphia, 
where 

there 
are 

a num
ber of 

Friends 
day

schools, you may be attending one. If you were members of
East Africa 

Yearly 
M

eeting 
you 

would all 
be attending

Friends schools for they are the only schools available. 
Many

of you, 
however, live 

in com
m

unities 
where there are no

Friends schools, and probably you have not thought much
about them

. You are used to the 
fact that the 

older young
people in your family, your M

eeting and your community
often go away to attend college. You may even be 

looking
forward to going away to college yourself some day. But have
you ever thought about going away to a Quaker boarding
school for your high school years? Some of you may have
plans for attending one next year, but most of you may not
even have dream

ed of going away to high school.
"W

hat's the 
m

atter with the high school in our town?
That's where all my friends are going and of course 

I want
to go there too." As a matter of fact, 

the great majority of
you will go to the high school in your own town and some
of you won't go to any college. 

There are so few
 Friends high

schools that there w
ould not be room

 in them
 for m

ore than
a few

 
of all the young people of high school age in the

Society of Friends. But why do Quakers bother to have any
high 

schools at 
all, when 

we 
have such 

a good 
system

 of
public schools in our country, and why do we have Quaker
colleges? If Quaker schools do offer som

ething special such
as you couldn't get 

anyw
here else, then 

perhaps some of
you will want to think about what advantages you might
have in attending one.
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If Quakerism
 means anything at all, then Friends schools

ought 
to be translating the 

testim
onies of 

the Society of
Friends 

into educational 
experience, 

and 
this 

is 
exactly

what they 
are 

trying to do. 
In the old days Quakers used

to call this 
type of education a 

"guarded education." 
The

thought behind this phrase is that Quaker children have to
be guarded so they will be exposed only to the 

right kinds
of 

influences. 
But one 

of 
the things that 

Friends and edu-
cators in general have 

learned in recent years is that both
children 

and young people are capable of doing a lot more
thinking for them

selves and of m
aking much wiser choices

than people 
used to realize. 

For 
Quakers, 

this has meant
having the courage to trust that the 

Light of Christ would
guide young people just as they have 

always believed that it
would guide adults. M

odern Quaker 
education, 

then, in-
stead of guarding you so that you can walk down only one
certain path, will try to show

 you what paths there are. Even
more important, it will help you to be aware of God's guid-
ance 

as you try to find the best path. 
A complete map of all

the roads in the world won't do you much good if you don't
know

 where 
you want to go.

Every 
school, 

good or bad, public or private, 
gives its

pupils 
a kind of map of the world. Some give better maps

than others, of course. 
The 

picture of the 
world that you

get in 
our 

public 
schools, 

for exam
ple, often 

m
akes the

United States seem
 bigger and wiser 

and more 
im

portant
than it actually is. 

And the job of strengthening the Inward
Light, 

or even discussing it, is forbidden to 
the public

schools, by the law
 which prohibits religious instruction in

the schools. 
It is perhaps right that it should be forbidden,

since one of the basic freedom
s of our country is the right of

each individual to seek for truth in his own way. The job of
helping seekers is left to the home and the church. On the
other hand, one of the 

basic Quaker beliefs is that religion
is a way of life. 

We are not satisfied sim
ply to think about
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our souls in m
eeting, to be dom

estic at home, to learn the
three R's in school, to be good sports on the athletic field,
the life of the party at social gatherings, and so on. W

e want
to live every part of our lives in the Light, and we 

want our
study, our work and our play to be as much a part of our
service to God 

and to our world fam
ily as our prayers 

are.
Through Friends schools, the Society of Friends has the
opportunity to teach the sam

e educational skills the public
schools teach, but as a part of the whole way of life in which
Friends believe. These schools are open to all young people
w

ho like 
Friends w

ays 
and 

w
ant 

to learn m
ore about 

them
,

w
hether they are Friends or 

not.
One of the 

ways in which Friends schools 
are 

different
from

 many other schools is in the different standards of
"success" which they hold. Although every Quaker boarding
school which is in good standing in the Society of Friends
also has a good academic rating compared to other secondary
schools and sends students to the 

best colleges in the coun-
try, none of them

 places a great em
phasis on "marks." 

At
least one of these 

schools gives no marks at all, but writes
reports for each student on the basis of which the student
is accepted in college. 

The teacher's concern is not so much
that the graduates of these schools be successful in business

or gain acclaim
, but rather that each pupil learn to develop

his own special gifts to the fullest extent 
and then proceed

to use these talents in service to the com
m

unity.
Another 

way in which Friends schools differ from
 most

public schools is in the emphasis on the international com-
munity. 

Not only is international understanding taught in
the classroom, 

but it is practiced in the school community.
For 

exam
ple, as this was being w

ritten, Oakwood School,
reports that 

it 
has students from

 
tw

elve different countries

on its campus, and that it has a teacher from
 India, one

from
 China and one from

 Holland on the teaching staff.
Several of 

the 
Friends schools are participating 

in the
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School Affiliation program
 of the American Friends Service

Com
m

ittee. This means establishing a special relationship
with another high school in a foreign country—

a contact
that can lead to all kinds of interesting activities depending
on 

the interests of 
the pupils of 

the two schools. 
In 

addi-
tion 

to sharing 
ideas and exchanging 

sam
ples 

of 
creative

work, often 
through a special 

com
m

on 
new

spaper, 
it 

may
m

ean exchanging individual teachers and pupils for a year
at 

a time. 
George 

School planned a work cam
p in G

erm
any

together 
with its affiliate school 

in that country. 
None of

the American students, who have spent a summer working
side by side with their Germ

an high school Friends helping
to rebuild what the war destroyed, will ever forget that ex-
perience.

Not least among the contributions of the Quaker schools is
discovering the joy of work. Im

portant in the Quaker way is
learning how

 to weave the every day chores and all m
anual

work into the daily fabric 
of life—

so that far 
from

 being a
burden, they actually enrich each day. 

The 
schools vary in

the am
ount of emphasis they give to the work 

program,
but they all find a place for it in some way. 

The school
which has perhaps the greatest feeling for the joy of work
is Scattergood, a school supported by Iowa Yearly M

eeting.
The most im

portant thing which Friends schools have to
offer is the opportunity for spiritual growth. Bi-weekly meet-
ings for worship are central in the life of all Friends schools.
Since 

there 
are few

 
adults present 

at these m
eetings, they

offer a special kind of opportunity for students to "find them-
selves"; and few

 students go through boarding school with-
out having been moved to make some kind of vocal ex-
pression in meeting, at least once. A bulletin from

 W
esttown

School, in Pennsylvania, which has some elem
entary 

day
students as well as a boarding high school, 

describes a recent
m

eeting 
for 

worship in 
which 

three fourth-graders gave
"very short but very acceptable m

essages." 
A sense of both
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personal and group guidance com
es, 

not 
only 

from
 

the
m

eetings for worship, but from
 the spirit in which student

governm
ent and all school m

eetings are conducted. 
Teach-

ers are chosen for the 
spiritual as well as the academ

ic light
they can contribute, and underlying all activity 

is a sense
of seeking, 

of sharing, and of 
belonging to God's fam

ily.

Friends aim
 high in the goals 

which they 
have 

set 
for

themselves in the education of their young people, and their
standards are not the same 

as the w
orld's standards. 

If these

goals seem
 right to you, they 

can be your 
own, with the

help of your family and your M
eeting, whether you attend

a Friends school or 
not. 

This is how
 Barnesville 

(Olney),

a school supported by Ohio Yearly M
eeting (Conservative),

expresses these goals: 
"O

lney desires 
to produce m

en 
and

w
om

en 
of 

pow
er, 

w
ho 

w
ill 

have 
lives 

of 
radiant 

joy 
and

peace. Such lives can be made efficient and full only by con-
stant 

but 
unstrained 

attention 
to 

the 
Light 

w
ithin 

all
creation."

QUESTIONS FOR 
DISCUSSION:

1. 
Describe some of the ways in which 

a Friends school

is different from
 the public schools you know.

2. 
Some people m

aintain that all private 
schools moti-

vated by religious or other special considerations, 
are bad,

because young people are not learning how
 to get along with

the wide variety of people they will have to live with in the
world after 

they graduate from
 school. Do you think they

are right? W
hy, 

or why not?
W

hat 
appeals to 

you 
m

ost 
about 

Friends schools as

they have been described here, or as you may 
know

 
them

from
 other contacts? W

ould you like to go to one?
4. 

M
any parents think that thirteen or 

fourteen is too

young for children to go away to school, that they belong
with their fam

ilies at least until they are ready for college.
How

 do you feel about this? W
hat are the advantages and
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disadvantages 
of going away 

from
 home 

at this 
age? 

How
do you think your parents would feel about it?

HOM
E READINGS:

"Benjam
in 

H
allow

ell"
and "Joseph S. 

W
alton," 

Quaker
Torch Bearers, pp. 99 and 145.

Catalogue 
and bulletin from

 the 
secondary school associated

with your 
Yearly 

M
eeting or nearest you.

O
ther 

Friends Schools:
Olney Friends Boarding School, 

Barnesville, Ohio.
George 

School, George School, 
Pennsylvania.

Oakwood School, Kingwood Park, Poughkcepsie, 
New

 York.
Friends Academ

y, Locust Valley, Long Island, New
 York.

Scattergood School, W
est Branch, Iowa 

(Conservative).
W

esttow
n School, 

W
esttow

n, 
Pennsylvania.

Friendsville 
Academy, 

Friendsville, 
Tennessee.

The M
eeting School, 

Rindge, 
New

 
H

am
pshire.

Argenta Friends School, 
Argenta, 

British Columbia.
CLASS PRO

JECT:
If your m

eeting library does not contain catalogues from
all 

the above 
schools, write 

for them
 

as 
a class and 

then
arrange for the 

M
eeting a display of all the inform

ation
you have been able to collect 

about Friends schools. 
You

could also include Friends colleges.
If you wish, 

after you have seen all the catalogues, choose
the school in which you are 

most interested and write for
your own personal catalogue.

Find out 
more 

about 
the 

School 
Affiliation 

Service 
by

writing to the 
American Friends Service Committee. 

If you
would like your school to participate in this project, 

choose
a com

m
ittee from

 the secondary school class to ask 
for an

interview
 with 

your 
school 

principal. 
Bring 

him
 

the 
in-

formation about the project that you have collected and ask
if your school could have a foreign affiliate.
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26 / American Friends Service Committee
National High School Seminars

TWO
 OR THREE TIM

Es a year the 
AFSC sponsors week-long

sem
inars 

at the United Nations and W
ashington, 

D.C. These

are national seminars in that the participants come from
 all

sections of the 
United States representing a variety of social,

racial and religious backgrounds. Any student in the 
sopho-

more, junior or 
senior year of high school may apply. 

The

week 
starts in 

New
 York City where the students share in

a group living experience while 
studying 

and exam
ining

the sem
inar 

topic at an international level; the latter part

of the week is spent in W
ashington where it is viewed from

the national point of view. A
pproxim

ately twenty students

are accepted for each sem
inar, 

but no m
ore than two from

any one 
school.

Why do the young people come, and what do they do

when they get there? 
They come 

because 
som

ewhere back

home they have been encouraged to ask questions about our

country's activities, both in national and world 
affairs. Per-

haps the fam
ily, the school, the church or some club in 

their

com
m

unity has given them
 this encouragem

ent. 
The Service

Com
m

ittee has made it possible for 
them

 to bring their

questions to the people who are in some way involved in

trying to work out answers. 
In W

ashington, they talk 
with

congressm
en, 

governm
ent 

officials, newspaper 
men, 

econo-

mists and lawyers. 
In 

New
 

York, at 
the United 

Nations,

they talk 
w

ith 
the 

m
en 

and 
wom

en 
who 

represent 
the

U
nited States and the other m

em
ber countries of the UN,

see 
special 

com
m

issions at 
work, 

talk 
with 

specialists 
on

various types of 
international problem

s, 
and 

watch how

international diplom
acy operates at general sessions. 

In the

week-long Regional 
N

ational Sem
inars conducted in other

cities, 
they talk with local authorities on industry, agricul-

ture, hum
an relations and world conditions. 

They talk on
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the spot with people 
who are 

involved in problem
s in fac-

tories, 
on 

farm
s, and 

in 
union 

halls.
You may ask,

"How
 is it that all these busy and im

portant
people are w

illing to take tim
e out to talk to teen-agers, and

how
 on earth do these teenagers know

 what kinds of ques-
tions to ask? Even though I think war is wrong for exam

ple,
I'd feel awfully 

dum
b trying 

to talk 
to my congressm

an
about 

K
orea. 

I just don't know
 enough about it 

to ask an
intelligent 

question, let 
alone 

make 
an 

intelligent 
com-

m
ent!" It is perfectly true that you would feel "dum

b" if
you were com

pletely unprepared, but it doesn't happen that
way. 

Each sem
inar is built around a certain them

e, 
such as:

"The Changing Face of Latin 
America" 

or "Disarmament
or Destruction: W

hich W
ill It Be?" As soon as you register

for a seminar you are sent a little packet of literature with
which to prepare yourself on the subject of 

the sem
inar.

This is not a course 
for which you must cram, 

but some-
thing to start you thinking.

As you read, you will discover that you know
 more and

have thought more about these things than you had realized.
The 

seminar staff has yet to meet with any group of teen-
agers who have not been able to get a good discussion going,
make 

intelligent comments and ask good questions, 
once

they were given the chance. 
Perhaps people around you have

been belittling your ideas for so long that you yourself be-
lieve 

that 
you don't 

know
 

much 
about anything.

These
sem

inars have proven that teenagers' 
ideas are 

worth some-
thing. M

any a congressm
an who has very grudgingly prom-

ised 
to see a bunch of high 

school 
kids for 

a couple 
of 

m
in-

utes has ended 
up 

by 
spending 

several 
hours 

w
ith 

them
,

delighted with their ideas and interest, and has then begged
them

 to come back again.
Because 

Friends believe that there is another 
Source of

enlightenm
ent beyond 

books, 
ideas and 

people, 
each day

of these sem
inars opens with a period of quiet m

editation
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A
ttendance is not 

com
pulsory 

and m
any of the 

students

attending the sem
inars have had no previous experience

with silent worship. In spite of this, many young people have

found this quiet period at the beginning of the day to be

the crucial experience which gave m
eaning to all the other

activities of the sem
inar. Being bom

barded with so many

new
 ideas and experiences, 

they found the m
editations a

way of getting their m
ental cam

era focused so they could

get a good picture.
If teenagers bring many questions to these sem

inars, they

go home with a great many 
more. 

There 
are no easy an-

swers 
to the kinds of problem

s that we face today as in-

dividuals, as a country and as a world. 
But these sem

inars

have given countless teen-agers a sense that they are facing

the problem
s. Along with a sense of facing problem

s comes

a feeling of direction and of purpose to life which many felt
they had lacked before. 

And they no longer feel alone, be-

cause they have shared their 
deepest thoughts with young

people from
 countries all over the world, 

of every skin color

and religious belief. They have slept and eaten with these

young people, joked, 
worshiped and argued 

with 
them.

If they come home w
anting to change the world, they have

learned at the same tim
e that the world cannot be changed

overnight. One group of students at the close of a seminar

said just that, but added, "But by doing as much as we can
each day and by quietly yet persistently influencing people
around us we can be a powerful force in the struggle 

for
our 

ideal."
This experience will be possible to you when you are four-

teen. 
At the very least, it 

will open new
 doors for you. 

At

the m
ost, it m

ay m
ove you as it m

oved one 
student: 

"W
hen

I returned to school I was still throbbing inside from
 the

sem
inar. 

. . . The sem
inars have also left me w

ith am
bitions

for putting my services into direct application.... I think

I've found my life's work."
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• QUESTIONS FOR 
DISCUSSION:

1. 
We have already studied some of the work of AFSC.

W
hy do you think the Service Com

m
ittee sponsors sem

inars
like this? Can you see any way in which they might help to
"build for peace"?

2. 
Why 

do you think congressm
en 

and world affairs 
ex-

perts have enjoyed talking so m
uch with the teenagers at

these sem
inars?

3. 
Im

agine that you are 
in W

ashington and can have an
appointm

ent with anyone in the capitol. W
hom

 would you
like to see? W

hat would you ask? W
hat com

m
ents would you

m
ake?
4. 

W
ould you like to attend one of these sem

inars? W
hat

do you think you m
ight get out of it?

H
O

M
E 

R
EA

D
IN

G
S:

"Let's Join the Human Race," 
pamphlet by Stringfellow

Barr.
A

m
erican 

Friends 
Service 

Com
m

ittee 
literature 

on 
high

school sem
inars.

CLASS PRO
JECT:

Send away for the AFSC literature on these sem
inars. 

Get
enough copies so you can each have som

ething in your note-
book on the sem

inars.
If anyone in your M

eeting has attended a sem
inar, ask

him
 to come and tell about it. If there are fourteen-year-olds

in your class, discuss the possibility of sending a representa-
tive from

 your class to a sem
inar.

27 / American Friends Service Committee High School Work Camps

THERE 
IS A LITTLE 

SETTLEM
ENT 

in 
the O

zark 
m

ountains in
M

issouri, called Shannondale Com
m

unity Center. Have you
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ever heard of it? Probably not. 
Very few

 people have. The
people who live around there are all farm

ers, and because

the soil is poor, they don't see m
uch cash from

 one year to
the next. But they all love Shannondale County, and they

wouldn't dream
 of m

oving away. It has always been home,
and 

the 
neighbors 

are 
all 

their 
own 

kind-
good, 

solid,

friendly people. Just a few
 years 

ago, life 
was much harder

in Shannondale County than it is now. Between the settle-
m

ent and the m
ain highway was a little river called Barren

Fork. 
Although there was a road fording the river, most of

the year the water 
was so high that it 

was im
possible for

either 
car or 

truck to cross. 
People had to go fifty miles

around over 
w

inding rocky m
ountain roads to get to the

highway. 
Fire-fighting equipm

ent 
couldn't 

ford 
the river

either, and a lot of tim
ber and farm

land could be burnt over

while 
forestry 

trucks were bum
ping over 

those extra fifty
m

iles to get to Shannondale County.
The 

county had no money for bridge-building, and the
busy farm

ers had no time. W
hat was to be done? A concerned

district forester consulted w
ith the m

inister at the Shannon-

dale Com
m

unity Center, who in turn consulted with the
Am

erican Friends Service Com
m

ittee.
The follow

ing 
sum-

mer, nineteen teen-age cam
pers of different races 

and re-

ligions came to help build a bridge across Barren Fork. 
Not

only did no one pay them
 to work on the bridge, 

but each

camper paid $175 or had it 
paid for him

 in the form
 of

scholarship help, for the privilege of being in the work camp.
W

hen school is out, you probably like to sleep late in the
m

orning, don't you? It's fun to be lazy and to putter around

and to have time for your favorite hobbies. M
ost people feel

that way, teenagers or 
not, but 

m
aybe teen-agers like to

sleep even more than children or grownups The teen-agers
who went to Shannondale that sum

m
er w

eren't very differ-

ent from
 you or your friends, but this is how

 they spent each

day for six weeks: up at 6:15 
(earlier for the one on KP),

124

breakfast at 6:30, quiet m
editation at 6:50 for twenty min-

utes, followed by an hour for camp chores. 
Then everybody

was off to work on the 
bridge 

until 
11:45, 

and at twelve
lunch was served. 

At one, back 
to work on the bridge, at

three o'clock tools were put away for the day. Between 3:00
and 5:15, 

when dinner was served, there was tim
e 

for swim
-

m
ing,

reading, 
writing 

and 
resting.

After 
dinner 

and
clean-up, 

at 6:15, 
there was an hour and a half for soft ball

games, hikes and similar activities. From
 8:00 to 9:15, there

was time 
for a cam

pfire, discussions, folk dancing, or what-
ever 

evening program
 the young people wanted. 

By 9:30
they 

were 
m

ore than ready for 
bed.

Not only did the cam
pers work on the bridge, 

but they
found time after work hours to help out a sick farmer with
his chores, do baby-sitting for the farm

er's wives when they
needed extra help, visit around in the hom

es of the neigh-
borhood and get to know

 and have fun with the teenagers
who lived in the com

m
unity.

How
 did the Ozark folks feel about having a bunch of

teen-agers come down to do their work for them? Didn't it
encourage these hillbilly farm

ers to be lazy, which "every-
body 

knows they are anyway"? After 
the camp was over,

a member of the staff went around asking people in the
com

m
unity 

how
 

they 
had felt 

about the cam
p. One of the

questions 
he 

asked 
w

as:-"W
ould 

the 
bridge have been

built without the campers' help?" Here is a typical answer:
"I don't think so. The people of our com

m
unity never have

tim
e 

to leave 
their 

ow
n 

w
ork 

and donate 
all of 

their 
tim

e
to a project. 

W
hen the cam

pers started it, we 
were 

willing
and 

anxious to help all we could." Other farm
ers com-

m
ented on the fact 

that 
never before had 

the com
m

unity
gotten together and worked so well on a common project. In
other 

words, the cam
pers did not build this bridge alone.

Farmers left their fields whenever they could to come down
and give a hand for an hour or 

two. The bridge was not
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entirely finished when the cam
pers had to leave at the end

of the summer, but the local people pitched in to finish
it in the fall, with the help of a weekend work camp from
a nearby city church.

That bridge is not the end, but the beginning of a story. It

has not only provided a road for fire trucks and farmers'
cars between the city and country, but it has provided a road
for understanding and friendship between teen-agers of all
races and religions, m

any of them
 city-bred, and farm

 fam
i-

lies in a remote and little-respected corner of our country.
These 

southern farm
ers could not have been more proud

of 
the cam

pers 
if 

they had 
been 

their own children, 
and

m
any of them

 learned for the first tim
e to respect and like

young people of other races. The teen-agers discovered fine
qualities in the "hillbillies" and their way of life which they
would never have found from

 reading the comics. 
And last

but not least, the work camp left behind a spirit of com-
m

unity feeling and co-operation in Shannondale that has
kept on growing to this day. These m

ountaineers were in-
deed helped to help themselves.

Shannondale is only one of hundreds of work cam
ps that

have been organized all over the country ever since that
sum

m
er in the thirties when the 

AFSC undertook 
the first

work camp to help the m
iners in Pennsylvania. 

W
ork camps

are no longer a peculiarly Quaker kind of activity. M
any

churches and civic organizations sponsor them
 now. 

There
are work camps for teenagers, work camps for older young
people, fam

ily-style work camps where all ages 
work to-

gether. There are work camps in the arctic circle in Norway,
in Germ

any, France, Italy, in India, and other parts of the
world. 

The very fact that the idea has spread around the

world as it has is proof of the fact that it does make sense
to a lot of people to pay for the privilege of helping others
to help them

selves.
In spite of war, race prejudice, class discrim

ination and
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religious persecution, m
ost people are capable 

of acting like
brothers if they are given the right kind of chance. 

W
ork

cam
ps, 

w
hich allow

 
no barriers 

because of 
race, 

class, 
re-

ligion or nationality give people that kind of chance. 
Some-

tim
es 

that 
kind 

of 
living 

together 
is 

as 
m

uch 
of 

a new
experience 

for 
the 

campers 
as it is for the com

m
unity in

which they 
work, and all learn together. 

It 
is not always

easy, 
and sometimes, 

things do go wrong because people
have not understood one another well enough. 

But everyone
who has ever come to a work camp wanting to serve and
wanting to learn, who has sat prayerfully 

in the daily morn-
ing worship circle and who has kept on hammering or dig-
ging or carrying or lifting, even after he was tired, because
he wanted to finish a job right, has come away with a new
understanding of the m

eaning of brotherhood. 
One teen-

age camper 
wrote: "W

e learned about 
people. 

We could
not have seen people in such a way if not at work. 

W
hen we

work together, we are all alike-language, 
clothes, educa-

tion, age, religion, nationality, 
race make 

no difference."
H

ere is an opportunity w
hich is m

eant for young people like
yourselves. 

In 
First-day school 

w
e 

can 
discuss 

brotherhood,
but in work camps we can practice it. W

ould you like to
take up this challenge?

QUESTIONS FOR DISCUSSION:
1. Although the Service Committee has some scholarship

funds available for work cam
pers, it requests every one who

can to pay his own way, 
even though the work he will do

at the camp will be more than worth his room
 and board.

W
hy 

does the Service Com
m

ittee do 
this?

2. 
Some older young people will take a paying sum

m
er

job one year in order to save up enough money to pay the
Service 

Com
m

ittee 
for 

the 
privilege of 

being 
in 

a work
cam

p and 
w

orking for 
nothing the next sum

m
er. 

W
hy do
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you suppose they do this? Does it make sense to you? W
ould

you do it?
3. Do you think the principle of helping others to help

them
selves is sound, or do you think it would be 

better to

let people sink or swim
?

1. 
Have you ever had any experience with helping some-

one to help himself? If you have, describe the experience.

HOM
E READINGS:

Am
erican Friends Service 

Com
m

ittee publications on work
camps, including work camps for teen-agers.

CLA
SS 

PR
O

JE
C

T:

1. Find out whether it might be possible for one of your

group to attend a sum
m

er work camp for 
teen-agers next

sum
m

er or the sum
m

er 
after.

2. 
Does your m

eeting sponsor any week-end work camps?

W
eek-end work cam

ps m
ake it 

possible to do on a sm
all

scale in your own com
m

unity what summer work camps do
in other 

com
m

unities. 
A num

ber of 
M

eetings and 
local

AFSC offices sponsor them. 
If you do not have one nearby,

explore the possibility of setting one up. This would in-
volve choosing a good community project and getting the
cooperation of the people in the com

m
unity that would be

involved. The camp could be for teenagers, for older young

people and teen-agers com
bined, or it could be a family style

camp. You can get advice about setting up week-end camps

from
 the Social Order Com

m
ittee of the Philadelphia Yearly

M
eeting, 1545 Cherry Street, Philadelphia 2, Pennsylvania.

3. A
rrange with the Social O

rder Com
m

ittee to borrow
and show

 their documentary sound film
 on work camps,

"This Way Out."
4. 

Send away to AFSC for enough copies of their litera-

ture on work camps to enable each member of the class to
have something on work camps in his notebook.
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28 / Practicing Quakerism
 at Home

WE 
HAVE 

TALKED
 A GOOD

 DEAL in all these lessons about how
Quakers try to practice the brotherhood of man because we
believe that we are all part of God's fam

ily. We have talked
about practicing this brotherhood in India and China and
Europe, in our own 

southern m
ountains, and right in our

own home 
town. 

The 
one 

thing we haven't talked about is
practicing the brotherhood of 

man 
in our 

own fam
ilies.

Perhaps it seems too obvious even to talk about and yet,
if we 

are 
honest, 

we 
must adm

it that it is som
etim

es harder
to get along with our parents and our brothers and sisters
than with people of other races, religions and nationalities.

Of course there is a good reason for 
this. 

W
hen we are

working, 
worshiping and playing with people outside the

fam
ily circle, we don't see them

 for very long at a tim
e. If

we do get irritated with som
eone, we can always go hom

e
and blow

 off steam. We can avoid becoming intim
ate with

people in our community 
when we don't particularly like

them
. But as has been said m

any, m
any tim

es, we can choose
our friends, 

but 
we can't 

choose our 
relatives. 

We 
are

stuck with our fam
ilies, for better or for worse. 

It 
is for

better, a good part of the tim
e, because after all our fam

ilies
do understand our peculiarities and make allowances for
them

 in ways that other people are not willing to do. The
very fact that we have such a phrase as 

"company m
anners"

indicates that at home we expect to be able to get away with
behavior 

that 
would not be 

accepted 
anyw

here else. 
In a

way, this is what fam
ilies are for. Everyone 

needs 
a place

w
here he can 

relax, 
blow

 off steam
 

and generally 
let 

go,
without 

losing the love and respect of those 
around him.

The reason why we need such a place is that growing up
is hard work. 

Grownups are still at it, and they 
are 

still
finding it hard work. But we have 

set 
a terrific pace for

growing in our country, so that the school, the Scouts, the
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Y's, the com
m

unity organizations and often the churches,
too, are always pushing and offering prizes for the one 

who
does the most, the best, 

the fastest. 
This makes growing up

even harder than it needs to be. Your particular gang may
be saying, "Hey, we don't want to go that fast. We have our
own lives 

to live. 
Leave 

us alone." 
Your 

school 
may 

not
see it that 

way, 
and 

your fam
ily may not see it that way.

Then trouble may start. 
On the other hand, there 

are 
some

ways in which you want to grow
 faster than your family

will let you. 
You may 

want to make your own decisions
about how

 late you should stay out, what clothes you should
buy, how

 much spending money you should have, what you
should do around the house, 

and all this, before your fam
ily

is ready to respect your opinions on these 
subjects. On the

one 
hand you may feel pushed and driven, on the other

hand you feel you are being held down with an iron hand.
W

hat can you do?
If you are caught in a series of disagreem

ents with your
parents about who can do what, and about where, when and
how

 it should be done, try talking things over 
with your

parents in the fashion of a Quaker meeting for 
business.

One of the most im
portant things about a Quaker m

eeting
for business, you may remember, 

is that no one can outvote
anyone else. It is the sense of the m

eeting as a whole which
determ

ines 
the 

decisions w
hich 

are 
m

ade. 
H

ave 
you 

ever
tried taking the sense of the fam

ily in deciding problem
s at

home? Some of you may already be in the habit of attend-
ing regular family councils at home, where everyone gets a
chance to speak up and present his point of view. 

For others,
this may be a new

 idea. The main thing is that it gives you
a chance to see how

 the others in the family really feel about
som

ething that is im
portant to you, and at the same tim

e it
gives them

 a chance to see how
 you feel about it. It is not

playing fair if each person just throws in his opinions, 
and

then sits back without listening to anyone else. Each one of
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you ought to understand the point of view
 of each one of the

others on the problem
s under 

discussion well enough to
repeat it back to him

 in such a way that he is satisfied that
you do understand it. Try 

this in a family council, if you
have one, in regard to the 

am
ount of your weekly 

allowance.
In most cases the very effort each of you puts forth makes it
possible 

to arrive 
at some 

kind of m
utual 

agreement.
"But,"

you might say, "if home 
is where 

we 
can let our

hair down 
and relax, 

why 
should we 

have to be bothered
with the 

problem
s of everyone else 

in the 
fam

ily? Especially,
why should we bother about our parents' problems? Isn't
it their job to understand us and make 

a happy home for
us?"

And here we arrive at som
ething pretty 

im
portant

about 
fam

ily 
life. 

You 
rem

em
ber 

it 
was 

said 
earlier 

that
it 

isn't 
just 

the 
children 

in 
a fam

ily 
who 

are 
grow

ing.
Parents, too, are still growing. 

The only way 
to stop grow-

ing is to die. Every kind of 
growing has its own kind of

growing 
pains. 

Quaker parents may 
have 

more 
kinds of

grow
ing pains than a lot of 

parents 
because 

they 
feel torn

between their desire to spend enough time at hom
e, in get-

ting to know
 their children and doing the things they know

need doing in the com
m

unity. They have spiritual growing
pains too. 

They 
are still 

asking them
selves,

"A
m

 I the kind
of parent I should be? Am

 I doing God's will? How
 

can I
be serene, patient and loving when everyone is jum

ping on
everyone else at home?" And no matter how

 sure a parent
is that he has chosen the right way of life for him

self, there
are 

times when he asks himself, 
"W

hat do the neighbors
think?"

W
hen the going gets rough for parents, and none of the

answers 
to the questions they 

are 
asking them

selves come
out right, 

they may need to blow
 

off steam
, 

too. 
They 

may
get so unreasonable that they can't see your point of view.
W

hen 
that 

happens, try 
to rem

em
ber 

all the 
times when

you weren't seeing their 
point of 

view. This is 
what is
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meant by the 
"give 

and take of 
family life." If you are

going to give it, you've got to have your turn at taking it.
There comes a tim

e in the 
life of every hum

an being 
(and

parents are hum
an beings) when they are so utterly m

iser.

able and m
ixed up inside that they must blow

 off in some

way, and this is the tim
e when they m

ost need to be 
loved

and understood. The real art of fam
ily living is loving that

m
em

ber w
ho at the m

om
ent is the m

ost unlovable. He 
is the

one who needs it, 
and it may be your m

other or father, 
as

well as your brother or sister. Fortunately, it rarely happens

that everybody 
in the family 

gets that way 
on the 

same
day. But it does happen once in a while, and the best thing

to do is to try to see the funny side of it and weather the day
as best you can.

This may all sound very reasonable, but how
 do we get

to the point where we can act this way? We can't 
just say

to ourselves, "I will now
 be a loving and understanding per-

son whenever someone else 
in the family starts acting up"

and suddenly be that way. 
The answer to this question is

perhaps the same as to the question, how
 do people get to

be Quakers? Obviously it doesn't just come from
 going to

m
eeting for business and serving on com

m
ittees and doing

good. 
It comes on the one hand from

 heeding our own
Inward Light, and on the other hand from

 recognizing that
of God in those around us. 

M
eeting for worship on First-

day m
orning helps us to do this. But First-day is only one

day out of seven. Is it possible to turn to the Light at home,
and see that of God in our m

others and fathers and sisters

and brothers? 
Early Friends knew

 very well that if 
they

didn't turn to the Light each day, they would find it m
uch

harder to turn to it on First-days, and they also knew
 that if

parents couldn't dem
onstrate at 

hom
e through 

their 
own

love som
ething of what 

the love of the Heavenly 
Father

was like, children w
ould 

have a hard 
tim

e 
understanding

what the love 
of God m

eant. These Quaker 
parents also
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understood their own lim
itations well enough to know

 that
they could not dem

onstrate much about love in the fam
ily

circle without God's help. 
This is why daily family worship

was felt to be 
as necessary to the Quaker family 

as daily
bread. Seeking God's help together, the family 

was able to
draw

 on Divine 
Love 

and Understanding in loving 
and

understanding one another. 
On the strength of this fam

ily
experience 

they 
were able to go out, 

first into the M
eeting

and then into the world, 
speaking to that of God in every

m
an

.

Fam
ily 

w
orship 

seem
s old 

fashioned 
and 

m
eaningless 

to

many people 
today. 

But we know
 that worship doesn't need

to be that way. 
Try discussing with your fam

ily ways in
which you might meet together for a daily period of wor-
ship, however short, that would be m

eaningful to all of you.
Try to rediscover the meaning of the term

 
"God's Family"

in your own family circle.

QUESTIONS FOR DISCUSSION:
1. Why is it sometimes harder to get 

along with your
own fam

ily than with your friends?
2. Do you think your 

own parents are still growing? IF
they don't seem

 to you to be growing, why do you think
they are 

not? In what ways m
ight they be growing of which

you would not be aware?
3. Have you ever thought about the fact that m

uch Chris-
tian experience is expressed in term

s of fam
ily life: God,

the 
father, 

Jesus, 
the elder brother, 

we, 
God's children?

W
hy do you think God and Jesus are so often described in

this way?
4. 

If any of you have family councils regularly at home,
describe to the group how

 they work. If you do not, do you
think it is a good idea to have one? If so, why?

5. 
Do you think it would be possible to plan in your

home a family worship period that everyone would want to
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attend? Do you think 
it 

a good idea to plan one? How
would you go about starting this in your family?
H

O
M

E R
EA

D
IN

G
S:

"C
hildhood and School," John W

oolm
an, Chap. 3.

"The Family at Earlham," Elizabeth Fry, Chap. 1.
Lucretia M

ott, Girl of Old N
antucket, Constance Buel Bur-

nett.

Finding the Trail of Life, Chap. 2.
CLASS PRO

JECT:
If your families are willing, each of you might try to

plan a daily worship period with your fam
ilies for a couple

of weeks, and then report back your feelings 
about the ex-

erience to the group.29 / Junior Yearly Meeting

For SOME OF 
YOU

 "Junior 
Yearly M

eeting" may be 
a

brand-new
 

phrase that you have never come across before.
Others of you may actually belong to a Junior Yearly Meet-
ing already and have attended its sessions. 

If there is a spe-
cial part of the Society of Friends for junior Friends, then
why hasn't it been 

m
entioned 

before 
in 

this 
history 

of
Q

uakerism
? 

The 
reason 

it 
hasn't 

been 
m

entioned 
be-

fore is because it is a very recent and new
 idea in Quakerism

.
Through most 

of 
its history the Society of 

Friends has
expected children, young people and adults to share in the
same 

activities, each participating according to his age and
ability. 

M
eeting for worship was for everyone from

 the new-
born baby to the oldest grandm

other.
There 

were 
fewer special 

activities for 
children 

than
there are today. For the most part children were expected
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to go 
along with the activities of the grown-ups. This ar-

rangem
ent was taken for granted as there seemed to be no

other 
way.

M
any changes have taken place in the Society of Friends

as well as in the world in general. 
The 

First-day School has
built up a world of activities for children 

and teenagers
which som

etim
es seem

 to be quite separate 
and 

apart from
the adult 

m
eeting. 

M
any 

children 
reach 

their 
late teens

without ever 
having sat in m

eeting for 
worship for 

more
than 

fifteen 
m

inutes 
at 

a time 
and 

w
ithout 

ever 
having

been to a business m
eeting. 

In the old days, 
Friends may

have expected too much from
 their children and may not

have given them
 enough chance to learn and to grow

 at their
own rate of speed, nor allowed them

 enough time for plain
good fun. Today, 

however, Friends are apt to forget what
children and teen-agers can do if given a chance. 

They often
take the attitude. "Let the kids have their fun—

they'll have
the work and the responsibility soon enough." But suppose
that one of you, having reached the age of 21, without ever
having attended a m

eeting for business, is appointed clerk
of such a m

eeting. W
hat 

would you do? Suppose at 
the

sam
e tim

e the rest of you—
likew

ise w
ithout any first-hand

knowledge of a m
eeting for business, and without ever hav-

ing sat through a whole m
eeting for w

orship or participated
in a m

eeting project, 
were 

suddenly 
appointed overseers,

m
inisters or 

elders 
responsible 

for 
w

orship, 
personal 

con-
duct or social concerns,-w

hat would you do? Of course it
wouldn't really happen that suddenly, but it does come all
too suddenly for many young Friends.

The purpose of Junior Yearly M
eeting is to build a bridge

between the world of the Quaker child and teen-ager and the
Quaker adult. At Yearly M

eeting time you have the op-
portunity to conduct your 

own business m
eeting 

in the
m

anner 
of 

Friends, 
appointing 

your 
own 

clerks, 
raising

your own concerns, receiving and writing epistles to other
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young Friends in other 
Yearly M

eetings of your own age.
You also have the opportunity of holding your own meet-
ings for worship in which you may feel freer to speak 

than
you do in the adult m

eeting. One or two adults are usually
present to give guidance when wanted, 

but 
these m

eetings
should be your own, planned and conducted by you. 

You
may 

want to share 
concerns with and make reports to the

adult m
eeting, and you may 

wish to ask them
 to make a

similar report to you. In this way, you will gain experience
and confidence 

and begin to take your place in the Society
of 

Friends 
today instead of 

at some distant 
future date.

A few
 local 

M
eetings also have junior 

monthly 
m

eetings,
which operate in the same way on a m

onthly basis within the
local First-day School and, in some cases, share in a good
bit of the planning for the First-day School. These activities,
of 

course, 
need 

to 
be 

com
bined 

w
ith 

visits 
to 

the 
adult

monthly meeting for business and the adult meeting for
worship if they are to be m

eaningful both to the young and
the old in the M

eeting.
M

any Yearly M
eetings now

 have Junior Yearly M
eetings,

and some regional associations of m
eetings which do not be-

long to the regular Yearly M
eetings, such as the Lake Erie

Association, are now
 trying to get Junior meetings started.

Some have separate sessions for 
children, Junior-high age

and teenagers, some lum
p them

 all together. Find out all
you can about how

 your own Junior Yearly M
eeting works

if your Yearly M
eeting has one. If it is new, it will need your

ideas, enthusiasm
 and active interest. If it has been going for

some time, find out if the young people are really doing the
job them

selves. Som
etim

es, when enthusiasm
 for an organi-

zation like this flags, adults will step in "just to keep the
thing going." This, of course, defeats the purpose 

of the
Junior Yearly M

eeting. 
This may be your chance to step in

and show
 that you can carry your share of the load. If you

have no Junior Yearly M
eeting, it may be your job to start
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the ball rolling in your 
area in order to get one organized.

Remember that the Society of Friends started as a m
ovem

ent
of young people. Not only do you belong to it—

it belongs to
you. Prove it.

QUESTIONS FOR DISCUSSION:
1. 

Do you think the idea of a Junior Yearly M
eeting is a

good one? W
hy or why not?

2. 
If you have a Junior Yearly M

eeting in your area, 
is it

as good 
as it could be? In what ways would you like to

change it?
3. Why does the Society of Friends need young people

to be active in it? Why isn't it good enough to let people
go to m

eeting until they are forty or fifty and then let them
begin carrying responsibility 

for 
the m

eeting?

H
O

M
E 

R
EA

D
IN

G
S:

"The M
artyred Children," Rebel Saints, 

P. 
258.

"The Children of Reading M
eeting," A Book 

of Quaker
Saints, p. 

217-
"Sergei Thom

as," Builders of the Quaker Road, p. 214.
Finding the Trail of Life, p. 102.

CLASS PRO
JECT:

You will probably want to work on either establishing or
strengthening a Junior Yearly M

eeting in your area. 
If you

have no Junior Yearly M
eeting, 

you may want to send a
letter from

 your First-day school to the other Friends First-
day Schools of the area to find out if they 

would be 
inter-

ested in starting one. 
You m

ight 
then help it get started 

by

planning the first m
eeting. If you already 

have one, 
find out

all you can about its activities and what you might do to
im

prove or strengthen it.
Another good project would be to start a regular m

onthly
m

eeting for business for 
the older 

classes of 
the First-day
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School. Think 
about 

what 
kinds of 

concerns you could
bring and how

 you could plan 
First-day School activities

through it.
Keep a record of the Junior Yearly M

eeting activities of
your class in your 

notebook.

30 / What Do I Want the Society of Friends to Stand For?

THIS LAST 
LESSON

 really has to be 
written by you, 

because
you are the only ones who can answer the question, "W

hat do
I want the 

Society of Friends to stand for?" If your class
does not already have a clerk or secretary, choose one now
to write down the statem

ents on which you are able to agree
as a class.

If you have read the lessons carefully, discussed 
them

thoughtfully, undertaken some of the 
suggested class proj-

ects and done some of the home readings with your fam
ily,

you should now
 have as good an understanding of Quaker-

ism
 as some of the adult Friends in your 

M
eeting. If this

statem
ent surprises you, rem

em
ber 

that 
there w

ere Q
uaker

ministers in George Fox's day 
"publishing the truth" who

were twelve 
and fourteen years of age. 

Now
 that 

you have
had a good look at it, what do you think of Quakerism

 and
where do you want it to go from

 here?
Let us stop for a few

 m
inutes to review

 
the testim

onies
and see if they still m

ake sense. Turn back to Section I in
the book 

and each of you choose one of the following lessons
to glance through quickly for review: Peace, Equality 

and
Com

m
unity, Sim

plicity, the Queries, M
eeting for Business

and M
eeting for W

orship. After you have glanced through
each chapter to refresh your m

ind, try to make a statem
ent

to the class as to how
 im

portant to the present-day Society
of Friends you consider 

the testim
ony or practice which is
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the subject of that lesson to be. 
Ask for a general discussion

after each of your statem
ents and have the clerk 

write 
the

final opinion 
(or lack of opinion of the class) on each testi-

mony or practice.
Has 

anything been left out for which the Society of
Friends ought to stand and does not? You have 

some idea
of present-day Quaker activities from

 the lessons on "Quaker-
ism

 
Today."

Is there anything Friends ought to be doing
that they are 

not doing? 
W

hat is it? Are 
we 

giving lip-
service 

to 
testim

onies 
that 

we 
are 

not 
really 

practicing?
W

hich are they, 
and what can we do about them?

The 
answer to these 

questions is up to you, for 
in 

a few
short years you will represent the m

ain body of the Society
of Friends. You will determine the direction in which Quak-
erism

 will move. Is there anything you can do about Quaker-
ism

 now, 
besides thinking and talking about it? You have

thought about opportunities that lie before you in M
eeting

activities, 
through Junior Yearly M

eeting, 
in the Am

erican
Friends 

Service 
Committee, 

in sem
inars and work camps

for teen-agers. But these are relatively localized activities. 
Is

there anything you can do for and in the Society of Friends
as a whole? Is there any way for teenagers to be active in
Quakerism

 today as the teen-ager Jam
es Parnell was 

active
three hundred years ago?

Yes, 
there 

is. 
Almost every Yearly 

M
eeting has 

its own
active 

young Friends group for senior high 
and college-age

young people. 
Through national and regional conferences,

young Friends have 
helped to draw

 together some of the
different branches in ways that older Friends alone m

ight
never have done. It is no exaggeration to say that wherever
two Yearly 

M
eetings 

that once underwent separation are
now

 in the process of coming together 
again, there 

is an
active 

young Friends group somewhere in the background
helping to bring this about. 

There is still much to be done
in 

developing 
better 

understanding am
ong 

Friends, 
and
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young Friends can do this better than anyone else. They are
not hemmed in by the walls of habit and preconceived opin-
ions and ideas of long standing, as older Friends sometimes
are. There is a job, not only in this country, but in the world
Society of Friends.

You have 
seen now

 what lies behind the Society of Friends.
You may have some ideas of your own about what lies before
it. 

The path which it will take may depend in part on you.
W

ill you choose to become a Quaker and help to make that
path? Even if you have grown up in a Quaker family and
gone to m

eeting ever since you can rem
em

ber, 
the decision

as to becom
ing a Quaker is still one that you yourself must

m
ake. It 

doesn't 
mean a name on a m

em
bership roll-it

means a way of life. 
Elizabeth Fry, who had been brought

up in a Quaker fam
ily, suddenly discovered at the age of

seventeen that the 
word Quaker, far from

 being 
a mere

label to be taken for granted, 
actually called for a serious

personal decision on her part. 
She wrote in her diary, "I

know
 now

 what the m
ountain is I have to clim

b. I am
 to be

a Q
uaker... a light to the blind, speech to the dumb and

feet to the lam
e." W

hen she wrote that, she had no inkling of
the great work in prison reform

 to which she was later to be
called. But she did know

 
that 

she had chosen to clim
b a

m
ighty m

ountain, that she couldn't 
be a Quaker and just

coast along on the level plains of life.
The Society of Friends needs hundreds and thousands of

young people who will feel as Elizabeth Fry felt. In spite of
all m

an's cleverness and inventiveness, the w
orld is in very

great need today—
 

in spiritual need. Different people will be
called to m

eet that need in different ways, according to their
gifts. 

But 
whatever 

the outw
ard activity, 

it 
will 

come to
nothing if it does not grow

 from
 a heart that is tuned to the

presence of God and from
 a mind that is following the Light.

Here is your challenge. You may not yet know
 the answer lo

the following question, but carry it in your thoughts 
and
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m
editations until you have found the answer: Do you know

yet what the mountain is you have to climb?
QUESTIONS FOR DISCUSSION:

1. 
The real question in this lesson, "W

hat do I want the
Society of Friends to 

stand for?" 
will be 

answered if as sug-
gested at the beginning of this lesson, you follow

 the 
pro-

cedure of reviewing and discussing each of the 
testim

onies.
2. 

Discuss any feelings you may have about the question
at the end of the lesson. 

Do you want to be a Quaker? If you
want to be one, what are you going to do about it, besides
having your name on the membership roll of the 

M
eeting?

CLASS PR
O

JE
C

T:

If you have kept notebooks, ask 
your class clerk to pre-

pare copies of the statem
ent on the testim

onies of the Society
of Friends that you have just worked out, so that each of you
has one for your own notebook. The M

eeting would enjoy
seeing these notebooks, 

so plan to make a display of them
next First-day and invite 

Friends 
to look 

at 
them

 after
m

eeting for worship.
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MY PART IN THE QUAKER ADVENIURE
This book was originally planned and written

for boys and girls of High School age. Thousands
of copies have been circulated for the use of
such classes around the world. Now this new
printing is on its way to reach an even wider
public.

For the volume has a certain fervor—a kind
of warmth and intimacy that is bound to make
an impact even on sophisticated readers. Mature
men and women have shed tears unashamed as
they read with fresh appreciation the moving
chapters about Quaker heroes and herones.

Teachers of little children have found here an
inspiring outline which they can use to interpret
the whole fabulous Friendsstory. And to en-
hance the study their sons and daughters were
pursuing, parents have found it useful to have a
copy of "My Part" in the home where they can
discuss it together as a family.

So Elise Boulding's own part in the Quaker
Adventure through this book, seems destined to
widen and deepen its influence in this new Cen-
tennial format.


